Nartica I: The historical Satana revisited

Sonja Fritz & Jost Gippert

Within the huge scholarly oeuvre of Vasili lIvanavRbaev, investigations into

the tradition and the interpretation of the Ossetian Nartic tales, have always
played an outstanding role. Continuing the work of Vsevolod Miller who had
laid the foundation of scientific Nartology in the eighties of the 19th century
with his "Ossetic Studies; Abaevs contribution has consisted not only in the
edition of unpublished textsbut also in countless books and articles concern-
ing folkloristic, ethnological, or linguistic aspects of the great Caucasiart.epic
The Nartic epié, like many other oral traditions of its kind, has for long insti-
gated scholars to search for its historical background. Given that for the Ossetes
as well as the other peoples of the Northern Caucasus who share the Nartic
tradition, there are hardly any autochthonous written sources available that
might reliably witness to their prehistatythe task of unveiling the historical
reality concealed in the mythological or folkloristic contexts of the epic is all
the more important. And indeed, it has become widely accepted that many traits
of the social life as represented in the Nartic tales find their counterparts in
Herodotus’ reports about the Scythians (IV, 64%fthus suggesting an unbro-

ken tradition which links the modern Ossetes (and their neighbours) with
antiquity. Today, there is hardly any doubt that the Ossetes represent the last
remnant of the Iranian-speaking tribes who occupied the South Russian steppes
in older times and who were referred to by contemporary writers under the
names of Scythians, Sarmatians, and, in medieval times, Alans.

Beyond that, several attempts have been made to identify Nartic figures directly
with persons that are known from independent historiographical sources. The
first identification of this kind was suggested as early as 1883 when D. Lav-
rov’ pointed out the similarity of the names of Satana, the central heroine of
the Nartic epic, and of S@nik®, an Alan princess, wife of a second century
Armenian king named Art&S, who is given a considerable account of in the
Patmowtiwn Hayoc of the Armenian historiographer Moes Khorenatsi. The
passage in question (book 2, ch ®*bhich deals with an invasion of Armenia
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by joint Alan and Georgian forces and their defeat by Aetas foster-father,
Smbat son of Biwrat, was soon after this studied in great detail by Vs. Mil-
ler'® who regarded it as a proof of the Alans being ancestors of the Osset-
est®: in his argumentation, however, the personal names in question played no
role yet. It was the French scholar G. Dumézil, then, who in 928amined
Movses Khorenatsi's testimony with respect to an identification of the historical
Satenik with the epic Satana. His observations may be summarized briefly as
follows.

Although there is no account within Nartic tradition of an invasion of the
neighbouring country of Armenia in the course of which Satana was married,
for the sake of peace, by the enemies’ king (this is what happened EniBat
according to Armenian tradition), there are some common traits indeed in the
depiction of Satana in the epic and of ®atk in Khorenatsi’'s historical treat-

ise. One of these consists in the fact that both ladies are renowned for having
a special affection for her brother: The reason foreak’'s meeting Artass is

a plea for her (unnamed) brother who was captured by the Armenians; Satana,
in the Nartic epic, even marries her own brother, Wyryzmaeg, after deceiving
his legal wife, EId&3. Another common sujet is the two ladies being victims
of rapts: According to Khorenatsi who quotes "singing storytellevgdasank
yergeln iwreand for this "fabulous" éraspelabaneloyinformation, Sdenik

was caught by Artas riding on his horse and hurling a "rope made from
leather, with golden rings" around her waist; the Nartic Satana is also rapted, by
PSy-Badinoko (in a Circassian variant) or by Wyryzmaeg, with horse-back riding
and a "magical whip" appearing as accessories. Khorenatsi, in another context
(1,30) and again referring to "sung" traditioergK), connects Satnik with one
Argawan, a member of the descendants of Azdahak, the "brood of dragons"
(viSapazown®, who provides a deceitfulxardawanak feast for Artags; the
tradition is resumed in 2,52 where the adversary of Axgagamed Argam now,

is offended by Artads’s sons who realize the betraydh{ve) going on. With

this, Dumézil compares Nartic tales about Satana’s adulterious liaison with Safa,
the son of Vulcanus, and about a feast which the Narts provide for Wyryzmaeg
to kill him, with the latter being saved, on Satana’'s command, by his nephew,
BatradZ*.

Xorenaéwoy matenagroviitvng, Venetik 1865 where the chapter in question ("Yarjakowmn Alanac
i mez ew partowmn, ew xnamofivn ArtaSisiand nosa": "Invasion of the Alans in our [country] and
[their] defeat, and Artags’s alliance with them" is found p. 177 ff. For a French translation, efiii
(1993: 203 ff.).
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Dumézil was certainly right, then, in assuming that the similarities sketched
above can be taken as indications of legends about Satana having developed
among Alans who were associated with Armenians, as early as the early cen-
turies of our era — rather than a real historical person manifesting herself in
them. This is all the more true since M@ssKhorenatsi himself had to confess
that most of the information about the deeds of Aetagand, consequently, of
Safenik) he could use, depended on bardic tradittoand was thus hardly
reliable, and he regarded it as his task to "turn allegory into trutayl@banow-

tiwnn ¢SmartesowK) in this respect (2,49). But it is also true that Dumézil’s
comparison was mostly based just on those elements that Khorenatsi declared
as "fables", not on the ones he recognized as being historically "true" (and V.I.
Abaev was certainly right in stating that the parallels thus brought about are not
equally convincind®). What is more, it seems to have escaped Nartologists’
notice so far that Mowss Khorenatsi is not the only source available to us with
respect to the Alan princess, %atik, so that a reconsideration of the identifica-
tion and its historical background seems worth while being undertaken.

It must be stated right from the beginning that most Armenian authors who
mention the marriage of Sahik with ArtaSes do not contribute very much to

the question because it can be shown that their information depends, either
directly or indirectly, on Moves Khorenatsi’'s account. This is true, first of all,

for the historiographers Uxtas (Urhaye, ca. 10th-11th centuryy and
Movses Dasxowrarit(/ Katankatowat, 11th century)® who give but a brief
summary of the circumstances of A& marriage with Sanik in their
works; for easy comparison, the respective passages are reproduced below in a
synoptical arrangement (note that MegsDasxowraric confused the Alans,
alank, with atowank, Albanians, which was the obvious reason for his integrat-
ing the episode in his History of the State of the Albanians).

MX 2,50 Uu 1,42 MD 8
177,13 Zaysow zamanakaw miabane8B,6 Zaynow zamanak20,4 Zaysow Zzamana-
Alank® lernakammk’n amenayniw, yin- lini paterazm ArtaSisikaw miabanin Atowank
k‘eans arkanelov ew Bk Vra€ aSxar- and arKayin Alana¢.  lernakamk’n  amene-

1, Vladikavaz, 72-74; a similar story is contained in Narty (1975, 197-201). According to a Qarachay
variant, Uryzmek is saved by Sosruko insteg8t@rnik materialov dlja opisanija estnostej i plemen
Kavkazal/2, 1881, 38-42).

15 This tradition was, according to Khorenatsi, localized in Goitn, a canton of the province
Vaspowrakan in the South-Eastern part of Great-Armenia; 6BddHMANN (1904: 346, no. 106).

16 ABAEV (1935 / 1990: 247).

17 History of the Armenians, book 1, ch. 42, p. 56 f. of the edition Owata&piskopos, Pat-
mowtiwn Hayoc, Hatowac &jjin, VatarSapat 1871 ("UU").

18 History of the State of the Albanians, book 1, ch. 8, p. 20 of the edition Movsesi Katankatowa-
cwoy Patmowiwn Atowanic’ asxarhi, Tiftis 1860 ("MD"); cp. the English translation by ®WsETT
(1961: 7) or the Russian translation bMEATIAN (1984: 26).
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hin® mecaw amboxiw taraceand as-
xarhs mer:

177,15 Zotoe ew Arta&s ziwro¢ zo-
racn bazmowiwn, ew lini paterazm i
mej erkocdownC azgatn Kajac ew
atelnaworat

177,17 Sakaw iciteli tay azgn Alanag
ew gnateal an&re and getn mec
Kowr, ew banaki aezerb getoyn i Hiw-
sisoy.

177,19 ew haseal Arta$S banaki i Hara-
woy, ew getrend mej noca:

177,20 Bayctk‘anzi zordi Alanatarka-
yin jerbakal arareal@acn Hayoc acen
ar Arta%es' zxatatowliwn xndrer arkayn
Alanac, tal ArtaSisi zirt® ew xndreste.
178,1 ew erdowms ew daSinssadasta-
tel mstrjenawors, orps zi mi ews man-
kownK Alanac aspatakaw hinfcelc’en
yasSxarhs Haydc

178,3 EW ic’arnowl! yanjn ArtaSisi ai
tal zpatanin' gay foyr patanwoyn yap
getoyn i darawand mi mec, ew ifrje
t‘argmanatjayne i banakn ArtaSisi. ...
178,12 ew teseal zkoysn geléc ew
loweal i nmar bans imastovigan'
cankataw kowsin: Ew ke'eceal zda-
yeakn iwr zSmbat' yayt® nma zkams
srti iwroy, anowl zoriordn Alana€ i
knowtiwn iwr, ew daSins ew owxts
hastatebnd azgi Kajacn, ew zpatanin
arjakel i xatatowliwn:

178,16 Ew hady towecal Smbatay, \@
ar arkayn Alana€ tal ztikin oriordn
Alanac¢ zSafinik i knowtiiwn ArtaSisi:

179,6 Kanzi patoweak a Alans mort
karmir* layk’a Sat ew oski bazowm
toweal i varjans' anow ztikin oriordn
Satenik: ...

k‘'owmbK ew masn ig”
I Vrac® ew mecaw
amboxiw taracanin
yerkirn Hayoc.

20,7 Zotoe ew Arta&s

zzors iwranddem noca

20,8 ew banaki mKowr
getov, sastkanay pate-
razmn

20,9 ewambrni arKay-
ordin Atowanic 'i jers
Artasisi:

179,15 Sa &gjin eleal i kananm Arta- 58,7 ew hnazandé&mv- 20,11 Vasn aysorik
Sisi‘' cnani nma zArtawazd ew zayls bae’eal zna, enow iwr zoriordn Saineak
zowms, zors o karewor hamaréak kin zSafenik dowstr arnow i kin Artases ew

ayZzm anowamb‘owel.

darnay’  xatatowtiwn
hastateal.



A translation may run as follows:
MX 2,50

MD 8

177,13 At that time, the Alans unitedb8,6 At those times, a20,4 At that time, the

with all the mountain peoples, integratwar

betweerAlbanians (!) united

ing also half of the Georgian state, (and)rta%es and the king ofwith all the mountain

with a huge army, they invaded outhe Alans.

country.

177,15 Artags, too, gathered the mass
of his troops, and a war between two
tribes of heroes and archers arose.
177,17 The tribe of the Alans retreated a
bit and transgressed the large river Kur
and camped on the Northern riverside.

177,19 And Arta8s, having arrived
there, too, camped on the Southern
(side), and the river is between them.
177,20 But when they lead out the son
of the king of the Alans, whom the
Armenian forces had taken prisoner,
before Artags, the king of the Alans
asked for peace, (promising) to give
Arta&es everything he would desire.
178,1 And he proposed to take oaths and
(thus) make a treaty for eternity, accord-
ing to which the sons of the Alans
would never again enter the state of the
Armenians for the sake of plundering.
178,3 And when Artass himself did not
agree to render the boy, the boy’s sister
came forward to the river bank, on a
high hillock, and with the help of an
interpreter, she shouted towards the
camp of Artags: ...

178,12 And when (Artads) saw the
beautiful maiden and heard the reason-
able words she (spoke), he fell in love
with the maiden. And he called upon his
foster-father, Smbat, and he disclosed
him the desire of his heart to marry the
maiden of the Alans, to take oaths and
make treaties with (this) heroic tribe,
and to render the boy in peace.

peoples and parts of the
Georgians, and with a
huge army, they
invaded the country of
the Armenians.

20,7 Artags, too,

gathered his troops
against them

20,8 and camped on the
river Kur. The battle

intensified

20,9 and the son of the
king of the Albanians
was captured by the
hands of Artaés.



178,16 And Smbat, to whom this

appeared agreeable, sent out (a message)

to the king of the Alans, (stating) that he

should give Arta8s the maiden of the

Alans, Sdinik, in marriage. ...

179,6 As the Alans regard red leather as

precious, (Artags) gave lots of this and

of gold as a recompense and obtained

the maiden Sanik. ...

179,15 She (S&nik), having become 58,7 and after subduind@0,11 Because of this,
the first of the wives of Artads, gives him, he marries S&- Arta¥es marries the
birth to Artawazd and many othemik, the king's daugh-maiden Saineak and

(children), whose names need not ber. returned (home) after
enumerated here now. having made peace.

It may be added that both Uxtasand Dasxowramtefer to Moves Khorenatsi
even explicitly in the given context. Uxtan states that besides the building of
the town of ArtaSat, "many more deeds of his (Aes)sare reported by Mov-
ses" ew danay ew Sie zKatakn, ew anowaa yiwr anown’ ArtaSat. ew or ayl
ews gorcki nmare patmi i Movsis)*® and Dasxowrarfcmentions "Movss,

the father (of) writer(s)" Kertotahayrn Movssg, referring to the war between
the Armenian king Artawazd and the Romans which he deals with immediately
before turning to Artaés?°

Another treatment of the marriage of AregSand Satnik that is likely to rely
upon Khorenatsi’s, is contained in the poetic account of Armenian history by

Neres Snorhafit who compiled the information into six verses:
Ew zAlanat zorssn hareal, And (he, Artags) defeated the troops of the Alans,

ZarKayordin jerbakaleal. and captured the son of (their) king.
Z&sk'natagebn koys aeal Having acquired the beautiful maiden,
[ZSatenikon dicazneal. the divine Sdenik,

[(Zharazatn iwr arjakeal, he set free her own (brother),

Ew ankapowt owxt hastateal: and swore an unbreakable oath.

A second episode concerning ®aik that is treated in detail by Mogs
Khorenatsi is the one dealing with her (unnamed) brother who is supported by
Arta&es, again assisted by his foster-father Smbat son of Biwrat, when trying to

19 Cf. p. 58 of the edition named above.

20Book 1, ch. 8, p. 19 of the named edition. As to the epilfiettotahayrwhich DowseTT(l.c.)
translates as "father of literature”, ciM8aTJAN (1984: 181 f. n. 33).

21 »Saradrowiwn homerakan vipasanofeamb saks haykazancsei ew Arsakownedn zarms
i skzbané mint’ew i vaxtan aasateal Nersesi eltr kafotikosi Hayo&" ("Written account, in
Homeric poetic style, about the race of the Armenians and the stock of the ArSacids, from the
beginning to the end, told by Nerses, the brother, Catholicos of the Armenians"), p. 555 f. of the
edition Tn. Nersesi Snorhalwoy Haydatolikosi Bank &apaw, Venetik 21928 ("NS").
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occupy the throne left by his dead father (1, 52). This episode, too, is recapitu-
lated with no further additions by Moes Dasxowraric(1, 8); cf. the synoptic-
al arrangement provided below.

MX 2, 52 MD 1, 8
182,1 Zi yet ayn-For (Smbat, endowed)
Cap arowfean¢ with so much bravery,
ognakan etbrn went, by order of Ar-
Safinkan yaSxarhnta&s, to the country of
Alanac handerj the Alans together
zorow erfay hrama- with (his) army, to as-
naw Artasisi: sist Salinik’s brother.
182,3 Kanzi meaw For Satinik's father 20,13 Vaxani Satinik's father had
hayr Sainkan, ew had died, and anotherhayrn Sdinkay ew died, and another (man)
ayl omn bnaceal (man) had usurped theayl omn bnaceal had usurped the throne
t‘agaworedc asSxar- throne of the country ttagawoe ew zel- and persecuted (her)

hin Alana¢, ew of the Alans and hadbayrn halae: brother.
halaer zelbayrn banished  Sanhik’s
Satinkan. brother.

182,4 zor vanealSmbat threw this one20,15 Ew dayeaknAnd Smbat, the foster-
herKke Smbat, ewback and repelled him,ArtaSisi  Smbat’ father of Artags, came
tiracowcareiveray and he appointedekeal orow with a huge army,
azgin zelbayrn Sa-Safinik’s brother as a mecaw vae zlrna- repelled the usurper and
tinkan, ew zerkir ruler of the (Alan) cealn ew tirel tay let (Satinik's) brother

hakaakordatn awe- nation and devastatedetborn hayreni ascend his father’s
re. the land of (their) atoroyn, throne.
enemies.

182,6 zamenaynHe forcibly conducted 20,17 ew denay And he returned with

miahamow ace geri them all together asmecaw awaraw ewmuch booty and with

sastik yArtaSat: prisoner(s) to ArtaSat, bazowm gereK’ 'i many prisoners to
Hays Armenia

182,7 Ew hramayealand Arta&s ordered to 20,18 ew bnake-and settled the captives,

ArtaSisi bnakeow- settle them South-Eastc'owcane zgere- who were from the

canel znosa i hara-of the Masis, in the alsn 'i Sawaran,district of Artaz, in

woy yareweli€kow- district named Sawar-ork’ ein yArtaz Sawar3an.

se MaseaG or ko- Sakan, keeping (forgawae.

¢er SawarSakan gathem their) original

war, i veray pahelov name, Artaz.

zbnik anownn Artaz.

182,9 Kanzi ew For the country from

asSxarhn owsti gere-which they were taken

cann’ Artaz kai prisoners has been

minC’ew Cayor named Artaz until the

Zamanaki: present day.

For both episodes treated so far, there is also a non-Armenian witness available,
in the Georgian chronicl&artlis cxovreba a compilation of the 11th century.
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Astonishingly enough, the text provided by LéoNroveli??, albeit depicting
the mission of SumbaBivritiani (= Smbat, son of Biurat) against the Alans
(here namedvs-nj i.e., Ossetes) in much greater detail than even Khorenatsi,
and albeit naming two Alan princes explicitly, by the namBezk andA(n)ba-
zZX, gives no account whatsoever of the later cooperation of Suwmiibla the
Alans and, what is more, of the Alan princess we are dealing with. We can
guote but a short excerpt of Letds report here; note that the Armenian king,
Arta%s, appears as faSan in the Georgian text:

KC 1
45,5 masin mkla Sumba Bivritian- Then Sumbg the descendant of Biwyikilled lar-
man larvand, mepe somexta, da daswand (Erowand), the king of the Armenians, and
mepedzma larvandisi, romelsace- installed his brother, who was called by the name
deboda saxelad AaSan. ' Artasan.
45,7 masin amat mepeta KartlisataAt that time, the kings of Kartli (Georgia), Azkr
Azork da Armazel mouoodes ovsta da and Armazel, summoned the Ossetes and thesLe
lekta, da gardamagvannes ovsta (Laks / Lezgians), and the kings of the Ossetes, two
mepeni smani orni goliatni, saxelit giant brothers by the names of B&zand Abazk,
Bazik da Abazk, jita Ovsetisata. came together with the army of Ossetia. And they
da mat gardamtannes tangacan/k- brought with them théaCanks (Pechenegs) and the
ni da 3ikni. da gardamovida mepe 3iks (Dagestanians). And the king of theKsecame
lekta da gardamt¢@nna dugukni da and brought with (him) the Dyuks (Avar) and
didoni. da amat mepeta KartlisataDido (people). And the kings of Kartli gathered
Semdribnes pani twsni da Serba their troops, and all this innumerable crowd came
eseqoveli simravle uricxw. together.
45,12 da simawt parulad Skrbes, And they succeeded in gathering secretly, (still)
vidre Sé&rbebodes sani somextani. before the troops of the Armenians could gather.
da evides eseni Somxits da yggu- And they invaded Armenia and, unexpectedly,
lad carmostuenes / Sidaani da occupied Sirak and Vanand up to Bagrewan and
Vanandi Bagrevanamde da BasianaBasian, and they turned around and occupied Dast
mde, da Seikces daaquenes Das up to Naxcewan, and they took prisoners and booty
vidre Naxcevanamde, dagijestue innumerable, and they filled (their bags) with all
da naguenavi uricxw, da givsnes (kinds of) riches, and they marched on in the direc-
govlita-ve xuatagita, da gamovles tion of Parisos.
gza Parisosisa.
45,17 maSin SumbaBivritianman At that time, Sumb@ Bivritiani summoned the
mouwcoda pata Somxitisata, da Be troops of Armenia, and the Armenians gathered
bes msrapl somexni da devnaguées. rapidly and persecuted them. But the Northern
xolo ese qovelni crdiloni gansrul (people) had transgressed the (river)kiari (Kur)
igvnes Mkuarsa da misrul gvnes and had reacheambeoani, and they had camped
Kambeoans, da daebakat lorsa on the (river) lori, and they were sharing the
zeda, da gagopdestuesa da na- prisoner(s) and the booty.
tquenavsa. ... '
46,9 masin Sumbia Bivritianman Then SumbgBivritiani transgressed the (river) Kur.
ganvlo Mkuari. da Bazk ovsta And Bazd, the king of the Ossetes, challenged him

22 p. 45 ff. in the edition byoAUXCISVILI (1955) ("KC").
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mepeman stxova mukara, miugzavn#o a duel, sent out a messenger and asked for a
mocikuli da itxova tavis-tav ppla. personal fight. But Sumbatook his armour,
xolo Sumba agiCura da gzda varsa- mounted his long-maned (horse) and stepped
masa twssa da ganvida gaobilta  between the battle lines. And Bdeaame forward
Soris. da munit gamoqgda Bagzoda from the other side. And the two (of them) cried out
agizaxnes orta-ve da mtievnes. da (loud) and dashed at each other. And Sunthaled
sca Sumbghorolni satqelsa zeda, da his spear(s) into (his enemy’s) waist(band), and one
ganavlo zurgncqrta erti, @igo cxeni- ell (of it) came out at his back, (and) he lifted him
sagan da dasca kganasa zeda. off his horse, and he fell on the ground.

46,14 maSin miteva Anbazk Suelad Then Anbazu dashed out to help his brother. But
zmasa twssa, xolo mosadna Sumbia Sumba grasped his spear(s), turned towards him, hit
horolni igi, miegeba da egret-vehim as well, pierced him, lifted him off, and he fell
mas-ca scna da ganavlogigo da the ground ...

dasca kuganasa zeda. ...

A few pages later, LednMroveli’s account agrees to a higher extent with that
of Movses Khorenatsi (2,53), in telling about one son of the Armenian king,

named Zaren / Zareh, being captured by the joint Georgian and Ossetian forces:
KC 1 MX 2,53
48,20 ... rametupani ... because all the troopsl83,2 BaZzaa Ar- Arta%es divided the
somextaniqovelni da of the Armenians andta%s ew ziSxanow-rule over the troops
orni zeni mepisani datwo sons of the king andtiwn zorown and by four as well. He
Sumba igvnes bgo- Sumba were fighting Cors. zareweleanleft the Eastern
lad garsta. da vitaragainst the Persians. Andzorn totow i veray army to Artawazd
ganamravles kartveltavhen the Georgians andArtawazday, ew za-and gave the West-
da ovsta vneba sothe Ossetes increased theewmteann tay Ti-ern one to Tiran;

mexta, pressure on theranay, zHarawayinnthe Southern one
Armenians, i Smbat hawatay he entrusted to
Smbat,

48,22 masSin AlaSan Then AtaSan the king 183,23 ew zhiwsi-and the Northern
mepeman  3eibna gathered the troops whichsayinn i Zareh: Ewone to Zareh. And
spani, romelni Sinahad remained in (his Zareher ayr £g ew Zareh was a man
dafomodes, da miscountry), and he gaveyors eeoc nahatak, (who was) proud
cna zesa twssa Za-them to his son Zaren,isk a pateraz- and passionate in
rens, dacarmogzavnaand he sent him againsimowns vat ewdeer hunting, but a
kartvelta zeda. the Georgians. tattowk. coward and unfit
for the war.
49,1 xolo S&rbes But the Georgians and183,2 zoroy zforj A certain Karjam,
kartvelni da ovsni, dathe Ossetes gathered anedreal Karjamay king of the Geor-
miegebnes kuganasamoved to the country of owrowmn arkayi gians, who had
ZJavaxetisasa. dagavaxetl And the Geor-Vrac® apstambe- experienced  this
ecqunes da dies gians and Ossetes drew’owcare zerkirn, (before), incited the
kartvelta da ovsta, daup and triumphed and putew kaleal zZareh, icountry to rebel-
ades Zaren,ze so- Zaren, the son of the kingbanti dre i Kawkas: lion, arrested Zareh
mexta mepisa, daof the Armenians, to and imprisoned him
mosres pa misi qo- flight, and they destroyed in the Caucasus.
veli da sdevnes sazall his army and perse-



gvaramde Somxitisacuted him down to the
miecivnes Zarens,border of Armenia; they
zesa mepisasa, daeached Zaren, the king’'s
Sepqres igitbisa mis son, and they captured
pirsa, romeisa rkwanhim on the bank of the
Celi, da Kkmo-igqva- lake which is called Celi,
nes. xolo ovsta hneband carried him back.
vida mdklva mis And the Ossetes wanted
Zarenisi  sisxlisatwsto kill Zaren (in revenge)
mepeta mattasa, araef the bloodshed of their
med kartvelta daicvesings, but the Georgians
cocxlebit ziebisatws kept him alive, caring for
sagjvarta mattasa, daheir borders, and they
dasues pgrobilad imprisoned him in the
cixesa Darialanissastronghold of Darialan.
ver zebnes somexta,The Armenians could not
rametu ucalo gvnes search for him because

gparstagan. they were busy with the

Persians.
49,9 masSin celsa Then, in the third year 183,2 [hd orowm Artawazd and Tiran
mesamesa  moviddafter this), Sumba B. paterazmeal Arta-together with

Sumba Bivritiani da and the two sons of thewazday ew TiranaySmbat made war
orni zeni mepisani, king, Artavaz andTigran, handerj Smbataw‘upon this (king)
Artavaz da Tigran, arrived with the whole darjowéanen zet- and freed (their)
govlita ita Somxiti- army of Armenia. And bayrn i mee karak- brother from (his)

sata. masSin mepetdhe kings of Georgia me: big muddy (dun-
Kartlisata  ubganes ordered (the inhabitants geon).
kuejqanasa matsaof) their country to flee

Selolva cixeta dainto the strongholds and
kalakta, / da mteulettecities, and the mountain
ganamagrnes cixenpeople fortified the

da kalakni. xolo strongholds and cities.
movides somexni daAnd the Armenians came
dadges Triallets. daand stopped in Trialeti.

agdges mat SorisAnd they exchanged
mocikulni da daizav- messengers and made
nes; misces kartveltgpeace; (and) the Geor-
e mepisa JEjrobili gians rendered the cap-

tive son of the king ...

Neglecting the difference of style which in the case of Liedfroveli reveals

a strong influence of medieval romance, it becomes well conceivable that the
sources this author disposed of were related to, if not identical with, &ovs
Khorenatsi’'s treatis€. The disaccount of Arta&s’s wife, Sdenik, in the

23 Note that within Armenian tradition, no other account of this episode seems to exist.

10



Georgian chronicle thus remains noteworthy indeed, all the more since the lady
is likely to have been known to medieval Georgian Christian writers form
another context. This is the hagiographical texts concerning the two Christian
saints named (s and Sukias (and their companions), two legends that were
translated from Armenian models in the 9th or 10th century, as |. Abuladze
pointed out who in his 1944 dissertation edited both the Armenian texts and
their Georgian counterparts synopticaflyFor a short summary of the vitae

of the saints which are closely interrelated with each other, we may refer to
another Armenian writer, Yovhaes (Katotikos =) Drasxanakerfc who gives

a short account of their fate in his 10th century History of Arm&hixXovhan-

nes begins with St. Oski whom he introduces as a pupil of the apostle Thad-
deus; according to the legend, the saint’s original name waw&sK®, i.e.,
Xpooeoc?’, of which Arm. Oski lit. "golden”, is a correct translatiéh

YD 7,4 LO
36,12 Isk yet kara- And 43 years after the59,14 gti 'i ¢as | found in his
sown ew erit ama¢ death of the saint apostlenora, et arK writings that some
katarman sowrb ra- Thaddeus, in the years ofomanK ork yasa- men who had come

k°eloyn Tadeosi Arta%s, the king of the kertaé eteal ein from the pupils of

yawowrs ArtaSisi Armenians, pupils of the mecin Tadeosi aa- the great apostle

Hayoc¢ arKayi aSa- saint apostle k°eloy, Thaddeus

kertK srboy AraKe-

loyn,

36,14 orowm glxa- whose leader was known59,17 oro€ anown whose leader was

worin Oskicana&’iwr, as Oski, glxaworin  Xriwsi, Xriwsi by name, a
ayr yazg Gk, man of Greek prov-

enance,

36,15 ew bnakeatin and (who) had settled at60,1 ork yet ma- (and) who after the
yakowns Efrat ge- the sources of the riverhowan a@aKeloyn death of the apostle
toy’ Euphrat, erfeal konawore- lived as hermits
can 'i lerins ow- somewhere in the
remn  cmakayinsdark mountains at
yakowns Efratay the sources of the

Euphrat ..

24 ABULAZE (1944: 9-21 and 22-57). The Armenian texts ("Ban ew aSswttSmarit srbom
Oskeant k‘ahanayi¢' = "LO" and "Vkayabanowiwn srbo¢ SowKiasané' = LS") were edited
before in the series Sk haykakank vol. 19, Venetik 1854, p. 59-66 and 33-56, the Georgian
texts ("LOG" / "LSG"), in XaxaNov (1910: 62-65 and 10-24).

25p. 36 f. in the edition MKsOUDIAN (1980); ch. 7, 4. in the translation byA¥soubpian (1983).

26 ABULADZE (1944: 10) notes the variae lectionk&iwsi, Karowsi, Hrowsi; in the Georgian
version, the saint is calledrivsi.

27 Cf. AKINEAN / TER-POLOSEAN (1970b: 135).

28 This is confirmed by the Georgian version of the $asians’ legend which explain®ske,
romeli itargmanebis kartvelta enita okr¢(their leader was St.) @§ which is translated in the
Georgian language as ‘gold’." '
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36,16 aSakerteataught and baptised somé0,8 Soka matow- They approached
mkrtein zars omansof the Alans (who were) c’eal a arKayn the king, Artags,
yAlana¢ ’'i haraza- related to Sagenik, the ArtaSes, canowa- and informed him
towtere  Satenkay queen, who was the wifenein  nma vasnabout Christ being
tiknoj, or er kin Arta- of Artases: Kristosi astowa-God ... (Their
Sisi: cowteann’ ... zor teachings) were
loweal zays ewalso heard by the
merjaworat meci relatives of the
tiknojn, orK zkni great queen who
nora eleakin yAla- had come with her
nac ... from the (country
of) the Alans ...
36,18 Ew vasn zior And as they encouraged0,23 zor AstowacAnd God made
ast ore zmkrtealsnthe baptised more andisk imastnamyc their minds intelli-
hastagin 'i hawats more every day in their zmits no€asndow- gent to accept the
banin kenat faith in the Word of Life, nel zbann kenac  Word of Life:

36,20 vasn aysorikthe son of Saenik 61,12 Zays lowealHaving heard this,
apa xanddeal and became upset about this,ordwocn  Saten- the sons of S&nik

nosa ordwoyn Sa&n- kay, xanda®aland became upset about

kay’ irsn mecaw Bna- this, and he ban-
marok’ zsowrbsn 'i ished the saints
draren halaein. ... from the court in

great anger. ...
36,21 srov carean and the saints, Oski62,22 Isk sowrbnAnd SaintXpioeog

I kenac asti together with his com- Xriwsi handerj and his companions
sowrbKn’ Oski han- panions, ended their livessnkerok'n ... mirc® appeared ... they
derj aylews anke- by the sword. zi zamanel kotore-massacred  them
rovk’n srbovk: cin znosa mot 'i near their cells,

xr€it’s  iwrean€ cutting off their
sowseraw barjealheads with the
zglowxs nota: sword.

Yovhanres immediately continues with the story of the saint namedi&ubs
and his companions whom he identifies, in accordance with their legend, with
the Alans baptised by Saint Oski:

YD 7,5 LS

36,23 Isk azga-And the relatives 0f33,3 Nahatakkork® The nobles who had
kankKn Satenkay, Satenik who had beengnacin yAtana¢ come from the gate of
ork 'i  Kfristos baptised in Christ,drare zhet Sdenkay the Alans to Armenia
mkrteCan’ andos- rather embarrassed byiknoj i Hays ... together with queen
towcealK imn vasn the death of the saintseleal bnake@an 'i Safenik ... settled on
mahowan srbdn, departed, went awaySowkaw lerinn ...mount Sowkaw

hatowacealk gna- and secretly reunitedkotacarak linelov (and) became grass-
cin 'i bac” ert'eal on mount Jrabasx,ibrew zvayreni ¢™- eaters like wild sheep
zodeal tagowceal being content withxars 'i te<‘owt'enen under the auspicies of
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i Jrabasxn leringrass as (their) food.  Astowcoy, God,
xotabowt caralok’

Satateal: §
37,4 Ew vasn zi yetAnd as, after many34,4 yams Saphoyin the years of king
amac bazmat spa- years, Xosrov, the kingt‘agaworin: Ew Sapowh: And as the

naw arkayn Hayo¢ of the Armenians, hadk‘anzi erkirn Hayot country of the Armen-
Xosrov yAnakay ew been killed by Anakyet amat awereal ians  was ruined
aniSxana@w erkirs and the country of theliner, zi fagawor @ because they had no
Hayoc, Armenians had beerownein. Kanzi spa- king after Artawan, the
left unruled, neal er zArtawanson of Vafar§, and
ordi VatarSow, ew Xosrov, the king of the
zXosrov tagaworn Armenians, had been
Hayoc¢' t°agaworin killed by the king of
Parsi€, ew 'i naxanj the Persians, and (the
mteal hayreni vri- latter) was eager in re-
Zzowcn, kamer ko- venge of his home
rowsanel zaSxarhrcountry, he wanted to
Hayoc. destroy the country of
the Armenians.
37,6 apa Bdah a certain Bdah came 39,14 Ew ekeal @- And the army of the
omn ekeal yAlandc from the gate of therown Parsit yerkirn Persians came into the
drare ew i xndir Alans, and he started ddayoc, ew haseal 'i country of the Armen-
eleal grov vkayitm written inquiry about lean Sowkavet, owr ians, and it reached
ew gteal znosa ’‘ithe martyrs, and heer bnakowiwn era- mount Sowkawet
Jrabasxn kdeceal found them in _theneleatn ... Sksaw where the blessed men
lerin, ew har€ ew mountain called Jra- xosel oravarn had settled ... A com-
p‘orj arareal znosabaSx; and after crosserowm anown er mander whose name
vasn & 'i K‘ristos examining them aboutBarlaha ... was Balaha began to
hawatot’ sowr 'i (their) faith in Christ 51,4 ew dimetn ’i address (them) ... And
veray edeal kot@: he killed them with the mah brnaworin, (the saints) came to
sword. oro¢ sowr 'i veray death by the (hand of
edeal kotorem. the) commander, who
killed them with the
sword.

It is clear that the data given by Yovha®and the two legends raise serious
doubts as to the chronology involved. If SaXipioeog / Oski was a pupil of
Thaddeus, he might well have taught during the presumptive reign ofesrtas
and his wife, Saenik, at the end of the 1st century A.D.; but how, then, might
his own pupils, the Sdiasians, have lived up to the time after Xosrov was
killed by the Persians, i.e., the late 3rd century? This may be the reason why
Xosrov is not mentioned at all in a later account of the saints’ lives, viz. Uxta-
nes’s, albeit this agrees to a large extent with the introductory chapter of the
legend of St. Sulas:
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Uu 1,42 LS

58,11 and ayn Za- In those times when St33,3 Nahatakkork’ The nobles who had
manaks’ or ekealSuKias and his (com-gnacin yAtana¢ come from the gate of
ein gnd Safenkay’ panions) came withdrare zhet Sdenkay the Alans to Armenia
sowrbn  Sowkas Satenik tiknoj ’i Hays together with queen
ew iwrk’n. Satenik

58,12 ibrew lowan (and) listened to the33,5 ew vardapet-and who had been
zBan kenat i Word of Life (taught) ealK 'i srboc” aran¢ taught by the holy men
srbo¢ Oskeanm, by the St. OskeansaSakertatc srboy (who were) pupils of
ork’ ein leal aSa-who had been pupils ofarakeloyn Tadeosi, the holy apostle, Thad-
kertk sowrb aake- the holy apostle, Thadmenaworealk ya- deus, who were her-

loyn T°adeosi, deus, kowns Epratay, mits near the sources
oroC arajinn sowrbn of the Euphrat, (and)
Oski. whose leader was St.

Oski,

58,13 ew i nmaa and who had beer33,9 i socare low- who, enlightened by

mkrteal ew owsealbaptised by him andsaworealk baniwn the Word of Life,

zBann kenau, listened to the Word ofkena¢ 'i  K‘ristos believed in Christ, and

Life, hawatatn, ew mkr- (who had been) bapt-
tealk or ost ore ya- ised, increased more
welowin 'i hawats. and more every day in
(their) faith.

58,14 ew znoynthey preached them-

owsowceal sota selves before the king

araji t‘agaworin ew and Sdenik, who were

Satenkay ew hawa-converted and were

taceal mkrte€an i baptised by them;

nocare.

58,16 ew efeal i and coming to Mt. 33,16 Ew noka eleal And they came and

learn  Sowkawet Sowkawet they settled bnakeéan i Sow- settled on Mt. Sow-

bnaketan and amsthere for 44 years. kaw lerinn, or ya- kaw, which was named

k‘arasown ewc’ors: nown glxaworin Sowkaw after their
iwrean¢ SowKias' leader, Sowkas, in the
kot’ecaw Sowkaw, district of Bagrewand,
'i Bagrewand gawa facing the village of
yandiman BagowanBagowan, opposite Mt.
gefj, anddem Npat Npat.
lerinn.

Uxtares’s closing information finds its counterpart in the Oskeans’ legend:

uu LO
58,18 Ewein sowrb And the holy Oskeans60,1 ... ork yet ma- ... who after the death
Oskeankn bnakeal i had settled on the holyhowan  @aKeloyn of the apostle lived as
sowrb lerinn’ or mountain which iserfeal kionawore- hermits somewhere in
koCi Catkeotn: called Catleotn. can 'i lerins ow- the dark mountains at
remn cmakayins ya-the sources of the
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kowns Epratay, 'i Euphrat, near a whirl-
xarnowacs joroy pool of water(s) which
owremn or skizbnflow down, springing
areal jjanen or k@i from (a mountain)
Catke, yoroy anown called Calle, by whose
ew &nkKn kofin name the Vvillages
min€ew Cayr Otn (there) are still called
Catkoy: Otn Catkoy today.

While Uxtares’s summary hardly yields any further insight as to the problem
of chronology, there is yet another account of the saints available in Armenian
tradition which shows an interesting deviation in comparison with the sources
quoted above. This is ch. 8 of the History of the Arcruni Hddgee author

of which, Thomas Artsruni, is considered to have been contemporary with Yov-
hanres Katotikos (10th century%o. His treatise begins with the saints that had
established themselves on MilrdbasSx =) Sowkaet, thus matching Yovhan-
nes’s introduction on the Stiksians:

TA 1,8 YD 7,5
54,9 Isk srbom ori And the saints who36,23 Isk azgakarik And the relatives of
Sowkawet lerinn, (resided) on Mt. Sow-Safenkay, ork 'i Saftenik who had been

kanzi ein ham- kawet, being com-Kistos mkrtetan’ baptised in Christ, ...

aSxarhikk ew ha- patriots and loyals of... hatowaceafkgna- departed, went away

watarimk Satinkay Satfinik who had come cin 'i bac” ert'eal and secretly reunited

ekeal zkni nora together with her, zodeal fagowceal 'i  on mountJrabasx ..
Jrabasxn lerin ..

Then, however, he continues with the story of the attempt of converting the
royal family, which according to both Yovhaas's history and the legends was
the task of the Oskians rather than their pupils. And indeédwKs = Xpioeog

iIs mentioned by Thomas in this context:

TA 1,8 LO
54,11 ylen zomn isent out one of the60,8 Soka matow- They approached the
¢gnaworan a hermits to the queenc’eal a arKayn king, Arta®s, and
tikinn, zkroc’n to blame the service ofArtaSes, canowa- informed him about
yandimanelov zsnotithe idols as being vainnein nma vasn Kis- Christ being God,
ew zamgowt pas-and useless, tosi astowacow-blaming the idols of
tonn, t‘eann’ zkoc’n yan- being powerless ..
dimanelov ztkarow-
tiwn ..

54,12 orms ew as well as ¥wos

29 T°ovmay Artsrunwoy Patwmovitvn, Peterburg 1887.
30 Cf. INGLISIAN (1963: 180).
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sowrbn Kriwos a (was sent) to Artags.

Arta%es:
54,14 Isk Sdinik But Safinik, who had 60,21 Isk arkn And the holy men
ownkndir efeal listened to the advisesowrbK znoyn bansresumed their speech

xratow srbotn’ o€ of the saints, did notyet nora sein ond later again before the
i bac merzetaw i overtly renounce themeci tagowhwoyn great queen, (her) sons
krocn Astikay idolatry of the statuemerj linelov ew being near who listen-
anowaneal patkerinnamed Venus, for sheordwocn. zor loweal ed as well, and the re-
k‘anzi  kaskacanswas in doubt about thezays ew merjaworac latives of the great
ownelov i fagawo- king and (her) sons, meci tikngn, orK queen who had come
ren ew yordwom, zkni nora elealein with her from the
yAlanac ... (country of) the Alans

54,16 manawand zisuspecting first of all61,26 zor ibrew When the sons of
ew tagaworin nax the king to be con-zgaceal ordiKn Arta%es, Vnoyn and
akn owrer zdanaln verted from idolatry to ArtaSesi Vnoyn ew\Vroyn, realized this,
i krocn i yerkra- the service of Christ,Vroyn Sat ata’eal they asked them many

pagowfiwn Kfristo- the true Lord. znosa, zi 'i bat times to renounce the
si CSmartin  Astow- darjcin yerkrpagow- service of Christ, but
coy. t‘eren K'ristosi. they did not agree to
oro€¢ of hawaneal (re-)convert to
¢arnowin yanjn paganism.
danal 'i hetano-
sowftiwn:

Astonishingly enough, Artsruni’s account closes with the statement that he was
not informed about the saints’ death, thus opposing himself to the legends of
both the Oskians and the Siasians:

TA 1,8
54,19 baytt’e orpes etew katarowmn i bat But how their death occured, is totally
mezc’e yayt. unclear to me.

This remarkable divergence may well be explained by comparing the Georgian
version of the Oskians’ legend. Here, it is just the information about the sword
being used to kill the saints which is missing.

LOG LO
63,34 xolocmiday But St. Xpovoeo¢ and 62,22 Isk sowrbnAnd Saint Xpooeog
Krivsi modvase- his companions hadXriwsi handerjanke- came with his com-
biturt twsit aga not yet gone to therok’n ekn, cew ews panions, and they had
micevnul go ad- site. Just when theyhaseal 'i telin, mic”™ not yet reached the
gilad. mi-ray-cv- arrived there, they zi Zamanel kotorém site, and just when
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nes igini da mosr-killed them near their znosa mot 'i xrtit's they arrived, they

nes maxlobeladcells. iwreané, sowseraw massacred them near

sen&ebsa matsa. barjeal zglowxs nda: their cells, cutting off

' their heads with the
sword.

Thus it is well imaginable that the source Artsruni disposed of was similar to
the one from which the Georgian legend was transfated

A second remarkable difference between Artsruni’s treatise and the other
witnesses consists in the fact that the historiographer does not mention the Alan
origin of Satenik and her compatriots anywhere. This is also true for the
introduction of the present chapter which concerns the reign of éstadd the
foundation of the city of ArtaSat. Here, Artsruni’'s account opposes itself to the
brief summary of the king's deeds provided by MessKhorenatsi in his his-

tory although this may well have served as his sotfice

TA 1,8 MX 2,49
52,16 Ibrew ya-When the reign of 176,7 ArtaSisi vgnoy The deeds of the last
joleCaw tagawo- Arta%es was success-gorck' bazowm irc® Artas%es will be mani-
rowtiwnn Arta- ful ... as the books of yaytni en Kez i vipasa- fest to you by the
Sesi ... orms the historiographersnacn, or patmin i (narratives of the)
bacayayten girk make evident, andGoftan - Sinel zka- storytellers which are

patmagram, ew when he marriedtak’n, ew xnamowiwn told in Goitn, (viz.)

yarnowl zSalinik Satinik as the queenand Alans, ew the foundation of the
tikin  knowtean of the Armenians,  cnowndK zarmic¢n, ew city, the alliance (by
Hayoc’ ibr trpank Safinkan marriage) with the

and  ViSapazownsn‘ Alans, the generation
araspelabar, ays ifk of offspring, Sdinik’s

31 Another interesting parallel between Thomas Artsruni’s history and the Georgian agiographical
texts dealing with matters Armenian will be found in the identification of the Caspian town of
Praytakaran with Thilisi, the Georgian capital (TA 3,9: 173, B6aman et hasanel i veraydtakin
Tptik® koC’ecCeal, orowm yaajagoyn Paytakaran anowagin "he gave order to come to the town
named Thilisi, which was formerly called’@takaran"). The same identification is found in the
Georgian version of the legend of St. Aristal the successor of St. Gregory the llluminatomli-
satwsca movides misa sakmisggrobelni sgmosavalisani dacrdiloysa kersoysa zedamdgomni
kalakisa Pagakaranisa, romel ardlpilisi "because of which came the representatives of the East and
the Northern region (and) the supervisors of the town oft@kayani, which is Thilisi" (AULADZE
1944: 65,12; YxaNov 1910: 58,25). The Armenian legend has only the first navtasn oroy ekeal
gorcakalk kotmanén areweli¢ ew hiwsisoy ew verakamwK herawor KataKin, or koc'i P‘aytakaran
"because of which came the representatives of the East and North and the supervisors of the distant
town, which is called Rytakaran" (BULADZE 1944: 65,9). For the location of the town (and provin-
ce), cf. HIBSCHMANN (1904 267 ff.) and HWSEN (1992: 253 ff. n. 149A).

32 Khorenatsi’s information was obviously also used by Asotik (&tepsi Taoneéwoy [= "ST"]
Asotkan Patmowiwn tiezerakan, Peterburg 1885, p. 48,Hv erfeal ArtaSisi i teti mi, owr xanin
Erasx ew Mecawr, ew haeal and blowrn’ Sire Katak ew yiwr anown anowam Artasaj and
Uxtares who even mentions Moes’s name (1,42, p. 58,8w danay ew Sie zKatakn, ew anowaa
yiwr anown’ ArtaSat. ew or ayl ews gorcknmare patmi i Movsis)
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and zarms AZzdahakay affection, as it were,
for the  fabulous
progeny of the dragon,
that is, for the off-
spring of Azdahak ...
52,19 yi® znzde- he remembered (his)176,17 Ereal ArtaSisi When Artag&s came to
hanaln iwr i exile in the rocks i telin, owr xanin the site where Araxes
vimamejsn  zor about which we have Erasx ew Mecaor, and Mecaror fuse,
veragoyn gre-written above. He
cakK. gay darjeal returned to the site to
i tetin zbosnowl i take delight in it,
nma
52,20 ew haOy and after being pleas-176,18 ew he€aland and taking pleasure in
t‘'oweal y&'s ed with the sight, he blowrn* Sine KataK the hill, he founded a
nora’ Sire zKara- built a palast (on) the yiwr anown anowaneal city (there), calling (it)
blowrn aparans ...rocky hill ... ArtaSat: by his name, ArtaSat.

We cannot decide whether Artsruni’s neglect of the Alans was intentional or
whether it was due to some incertainty as to the reliability of his sources which
might well have arisen from the fact that within Armenian tradition, the Alans
could easily be confused with the Albanians (we have noted the effect of this
in connection with Moves Dasxowrarits work above). And indeed, it is the
Georgian version of the Oskians’ legend again which refersHéoeti, i.e.
Albania, notOvsetj as the home country of Sanik and her compatriots

LOG LO
63,7 xolo kacni And the holy men 60,21 Isk arkn  And the holy men
igi cmidani amis afterwards talked tosowrbK znoyn bans resumed their speech
Semdgomadtgo- the queen and heryet nora <in and later again before the
des dedopalsasons, which was alsomeci tagowhwoyn great queen, (her) sons
mas dazeta mis- heard by the relativesmerj linelov ew ord- being near. This (was)
ta, romelca ismi- of the queen who hadwocn. zor loweal zays also heard by the rela-
nes ese maxlobelcome together with ew merjaworat meci tives of the great

ta dedoplisata, ro-her from Albania ... tiknojn, orK zkni nora queen who had come
melni mosrul elealein yAlanac ... with  her from the

igvnes mis tana (country of) the Alans

Heretit ...

In this way, the assumption that Artsruni’'s source concerning the saints was a
variant of the Oskians’ legend similar to the one on which the Georgian was

modelled, gains ground. And it is not counterevidenced by the fact that he starts
his account with Mt. Sowkaet, i.e., the site associated with St. Sag, for this

is mentioned in the Oskians’ legend, too, which finishes with a brief account of

33 According to ABULADZE’s edition (1944: 12), the Armenian manuscripts have both the forms
Alan and Afan in the given passage, the latter being closeatwank.
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the Suliasians*

~ LO ~
65,21 Isk lean JrabasSx yanown glxaworinBut Mt. Jrabasx was named Sowkaw by the
noca SowkKiasay’ Sowkaw (v.l. Sowkawet) name of their leader, Soviks, in memory of
kotecaw vasn yiSataki anmiaC srbo¢n the immortal saints who bore this name ...
ownelov zanownn ...

The relationship between the brief account of the “‘glans provided by the
legend of the Oskians, and their own martyrology is crucial as well, then, for
the chronological problem we have noted above. Both legends do agree in
stating that the Sdilasians lived on MtJrabasx / Sowkagt for more than
fourty years before they were put to death:

LO LS
63,10 ew efeal And they came andEw kacin eranelikn’'i And the blessed
kronaworetan i lived as hermits on the Sowkawet lerinn Kara- men stayed on Mt.

lerinn or kai Jra- mountain  which is sown ew cCork ams Sowkavet for 44
basx merj yakn atbercalled Jrabasx, near ankerakrealk of® haciw, years, nourished
owremn yordagowni,abounding water well, ayl zorowfeamb ew not by bread but
yordorealk i Snor- instructed by the Snortok’ tean iwre- by the power and
ha¢ sowrb Hogw- mercy of the Holy anc: the mercy of our
oyn, kaceal and ams Spirit, residing there Lord.

k‘arasown ew vet  for 46 years.

The main difference, however, consists in the fact that according to the legend of the
Oskians, it was "acquaintances of the sons ofeddt" who killed the saints, not a com-
mander named Bkha or the like who is mentioned in the other sources. It remains note-
worthy, however, that there is further disagreement between the legend of thesBus and
both Yovhanes and Uxtaes in that only the former text speaks of a "Persian" army here;
according to the latter authors, Ba&h / Baahlaye "came from the Alans" instead, an infor-
mation which may well reflect the attempt of re-aligning the data provided by the two
legends.

LO uu
63,15 Isk yet mahowanrBut after Sainik’s death, 58,17 Ew And they died on
Safinkay, aylkK omank some men came into the adcataretan i that mountain (by
ekealk i camotowtiwn quaintance of her sons, whaoyn lerinn the hand of) Ba-
ordwoc¢ nora’ barekama-made friends (with them).(i) Barah- rahlaye, the tyrant,
can. ew tetekdealK ya- And they inquired about thdaye krna- who had come
tags aranm srbo€ har- holy men and thus discoverwore ekeal from the (country
ceal owsan ztetisn yorsed the place where theyAlanac: of the) Alans.
bnakealein. a ors ekeal resided. And when they
hrapowrel znosa xo#in arrived there, they intended

34 There are also manuscripts of the legend available where the memorial is explicitly associated
with the Oskians, viz. ms. Matenadaran 4872 (AD 1491) and 991 (AD 1721) whickeaddo[w]r
oskeantn kotore€an "the mountain where the Oskians were killed"; cBWAADZE’s edition (1944:

21): mss. "Q" and "Z".
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baniwK. ew teseal zhastato irritate them with words.
towtiwnn ew zanxonarheliAnd when they realized their
mtac noCaazbarjrowtiwn steadfastness and their in-
ibrew zfSnamans id” flexible minds, they regarded
hamare@n. yoro€ sowr 'i their grandeur as hostility.
veray edeal kotorém And putting them to the
ibrew ars hngetasan ... sword, they killed them by
the number of fifteen men.

We may conclude, then, that the "non-Alan" elements appearing in the tradition
about the Sukasians and the chronological problems caused by them are either
confined to their legend or derived from it. If we further consider the fact that
Thomas Artsruni seems not to have been acquainted with this text and that the
Oskians’s legend contains a full account of the ‘#gkans, too, we cannot help
thinking that all these elements are secondary and historically unfounded.

Nevertheless, it is just the Siksians’ legend which provides final support for
the Alan provenance of the saints, being the only source that reveals the pre-
Christian name of St. Siiks, i.e. Hovyloc:

LS
41,13 A€ mravarn. Zin& anowne Ko: Ase The commander said: What is your name?
eranelin[st aajnowmn, Barakatray anowa- The blessed man said: Originally, 1 was
nei. bay¢ yorzam eki es 'i gitowtwn Ast- called Barakatray. But when | came to
owcoy Sowkias anowan€ay, aysinkn i know about God, | called myself Sovs,
xatatakan keans stay: that is, "having a peaceful life".

Of the various readings available for the saint's original nanie one used

in the editionsBaraKatray, is certainly well founded because it matches with
the one we find in the Georgian version of the legend, Berakadra Together

with shorter variants such &arakKat® or BarowKat® it immediately suggests a
Semitic basis (cp. the Biblical name 8faruch appearing a8arowK in the
Armenian OT). Considering variants such Bahadras however, a different
etymology imposes itself: There is good reason to believe that the saint’'s name
is identical with that of a certaiBBagatar who, according to the Georgian
chronicle, was the opponent of iaxg Gorgasali, the founder of Thilisi, in his
war against thevsnij i.e. Alans, in the 5th century A.EP. If we further con-

35The following list is taken from Abuladze’s edition, 56, n.BaraKeafray DT, BaraKat® EJK,
BarowKat” OP, Barahata U, BarahatrayMX, BahadrasRS.

36nkCm QAUXCISVILI (1955: 154 ff). For attestations of othevsipeople bearing the same name,
cf. ANDRONIKASVILI (1966: 134 ff).

20



N sider the formITAKA®AP which is met with in the
¢ KC l7al Zelercuk inscriptiori’, there is hardly any room for
N T Ka doubt that we have an Ossete etymon here, which V.I.
vl v v Abaev?’8 iden_tified Wit_h the word mea_ning "brave,
< H1Ixx rich", appearing avagatyr and gaebatyrin Iron and
. bagateerin the Digor dialect. And the further identifi-
_THF cation with the name oBatradz one of the male
AW v heroes of the Nartic epic, is well-founded as well.
o vy » vi The identity of the names of SBa(r)Katra and the
Ha\ ko | |xwr opponent of Vatang GorgasaliBagatar, may even
”a conceal the clue to the chronological problems the
SuKiasian's legend brings about. The fight between
Of / \CH Vaxtang and his enemy as depicted in the Georgian
chronicle shows a close resemblance with the story
THAX ™ about the heroic deeds of a certafiahan Amatowni
K> F W which is reported by Mowss Khorenatsi as ch. 9 of the
AKFEA 3rd book of his Patmovitvn HayocC (and retold in
: N Movses Dasxowrarits History of the Albanians).

Fig. 1. Stele (cf. n. 37) Bagatar is an Alan fvsj, Vahan’sanonymous oppo-
nent, a member of thénakck hiwsisoy Kawkasow
l.e. the inhabitants of the Northern Caucasus (and an "Albanian" again in MD
1,12). Both are styled as giant8agatar is a goliati, andVahan’'sopponent, a
man of "inhuman size"léal anar) whom Vahan in a prayer, compares with
the Biblical Goliath (cp. 1. Sam. 17, 4).
MX 3,9 KC

267,1 ew praglowx And the commander154,5 da meoreséAnd the next day,
nizakaworatm leal of the lancers was adgesa sxua gamoanother giant of the

anari omn hskay va-giant of inhuman size, vida bumberazi Ossetes stepped for-
real ... armed ... ovstagan, romelsavard, whose nhame
erkua Bajatar. was Bajatar.

267,7 6gnea inj, "Help me, God, who 154,6 igi go goliati He was a Goliath ...
Astowac, or zDawi- directed David’s sling ... rametu 4o sigge for the size of his

37 Cf. n. 5 above. Another occurrence of the nafAKA®AP written in Greek letters can
possibly be found on the sinister side of an inscribed funeral stele discovered by J.A. Guldenstadt near
the Cegem river in Kabardia; cf. the draft published in his "Reisen durch Ruf3land und im Caucasi-
schen Gebirge" (B.DENSTADT 1787: pl. Xlll, fig. 4). Guldenstadt provided no reading of this
"graffiti-like" addition but only of the main inscription on the Western side; cf. o.c., p. XXIIl (where
"Fig. 4" must be read instead of "Fig. 3") and p. 502 (where "Platte Xlll. Fig. 4." must be read
instead of "Platte XII. Fig. 3"). It remains unclear whether the "graffiti" denote the same person as the
bottom lines of the main inscription which was read 80Y ANAKAMY AXNA (1654)" by
Guldenstadt (p. XXIII; recte AXNA (1654)"; read TIAXATAPOY" instead of TOY ANA-
KAMY"?). Gildenstéadt’s draft is reproduced as Fig. 1 here.

38 ABAEV (1949: 85) and (1958-89: |, 243 f.).
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t‘ean parsdhrn dipe- stone against the frontm3Swldisa misisa tor-shield was 12 spans
cowcCer  cCakatow of angry Goliath ..." meti mtkaveli da and (the length of) his
xroxtaceloyn Gotia- isari misi  ekusi arrow, 6 spans.
t‘ow ... mtkaveli.
In both cases, the duel involves horse-riding, and in both cases, the giant is
thrown off his horse when defeated.
MX 3,9 KC
267,9 Ew @ vripe- And he did not go 155,10 da kualad And he shot another
caw i xndroyn.and astray with his prayer.hkra  sxua isariarrow at Vaxtang's
gawak jioyn hareal* Hitting the back of cxensa Vatangissa, horse, and it was hit.
yerkir korcaneac his horse, he threwda gaagdo Siga. dénd when the horse
zahagin zviragn: the terrible monster vidre daecemodafell, Vaxtang jumped
down to the ground. cxeni  Vaxangisi, on Bajatar and pushed
miugda zeda dahis knife into his
uxetkna grmali shoulder, and he
mgarsa Bagatarissa, pierced it right into
da catkueta vidre his heart.
gulamde.
The only remarkable difference lies in the fact tBatjatar was an archer while
Vahan's enemy was a spearmamifakawo), and that the army the latter
belonged to, was acting "by secret ordegaifni hramare) of the Persian king,
Sapowh
MO 3,9 KC
266,4 Yawowrs soraln those days, the in-151,15 maSin mepetd’hen, the kings of
miabaneal bnakik® habitants of the Ovsetisata 3@ibnes Ossetia collected their
hiwsisoy Kawkasow, Northern  Caucasusspani matni da moir-troops and annexed
gitaceal ztowla- united, and knowing teszali Xazaretit, dathe army of the Kha-
srtowfiwn nora ew the tender-heartednessnoegebnes mdinazar country, and they
zyowlowtiwn, ew and inadvertedness ofresa zeda, romelidrew up at the river
arawel i hrapowreloy Sanatruk and beingganvlis Darialansawhich flows through
mattanac¢Sanatrkoy' instigated by his re- da cavlis velsa Ov-the Alan gate into the
i galtni hramae quests, on a secrefetisasa. plain of Ossetia.
Saphoy Parsic ar- order of Sapowh, the
k‘ayi, arSaweal iking of the Persians,
mijoc’ aSxarhis ... they invaded our
country ...
St. Sukias, now, according to his legend, reported not only his original name
when asked by the commander, but also his former profession as a "lancer of
king Sapowh":
LS
41,14 A< ooravarn. Paterazmot ayr erewisThe commander said: You seem to be a man,
Ase eranelin. Nizakakicei Saphoy arlayi:  experienced in war. The blessed man said: |
was a lancer of king Sapowh.
If the legend is right, then, th&arKatar = Bagatarwas the original name of
the saint, his association with Sapowh and the chronological fixation depending
thereon, might well have arisen from an erroneous identification with another
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Bagatar who was fighting on the side of the Alan army in the second half of
the 3rd century, during the reigns of one 8afT./ lll.) in Persia and Xosrov
"the Lesser", son of Trdat the Great, in Armenia.
Another solution of the chronological problem is possible as well, however.
First, we have to state that Khorenatsi’'s account of the battle between Vahan
Amatowni and the (anonymous) Alan giant is anything but reliable information,
opposing itself in many points to the treatise of the same battle “@ywdos
Bowzanda@. According to this author who wrote his "Epic histories" soon after
the events we are dealing with, the enemies of the Armenian king, Xosrov, who
are lead by a certain Sasan, king of the MassagetéddzKt'ac), are defeated
by Vac'e Mamikonean, not Vahan Amatowni who is mentioned but marginally,
as a spearmamizakaki€) of Va&e's (book 3, ch. 75°.

PB 3,7
14,1 Yaynm Zamanaki‘agaworn Mazk At that time, Samsan, the king of the Massa-
t‘ac Saresan anhnarin niviga¢ zoramtow- getes, developed an unappeasable hatered
ti(wn) sxowte(an)and iwrowm azgakin against his own kinsman, Xosrov, the king of
Xosrovow arkayin Hayo€, ew gowmaredc the Armenians. And he gathered and assembled
Zoloveat za(menay)n ars Honat ew all the troops of the Huns and théoRk ...
Poxac ...
15,3 Apa ekn ehas \¢&& ordi Artawazday Then Va&'e, the son of Artawazd, from the
I Mamikonen ... erflayr gtarer zSaesan Mamikonean (House), came (back) ... when he
t‘agaworn Mazk‘ac bown gndawn, afitv  arrived, he found Sasan, the king of the
anhamar arok’n handerj 'i VatarSapatMassagetes, together with his basic troops, an
k‘ataKi: Areal zgowndn Vee, ew yankar- innumerable and countless army, in the town of
caki yarjake@aw 'i veray KataKin. ew VatarSapat. Drawing up his (own) troops, 8/&”
mtaneatznosa t€)r 'i jers nora: unexpectedly fell upon the town. And the Lord

gave them into his hands.

15,20 Ew nizakaki&® zoravarin HayoG or And the lancers of the commander of the
ein Bagrat bagratowni, Mehowndak ewrmenians, i.e. Bagrat Bagratowni, Mehowndak
GareginaraStowniK, ew Vahan nahapetrand GaregirRStowni, and Vahan the patriarch
amatowneddohmin, ew Varaz kaminakarof the Amatowni family, and Varaz Kaminakan
hasaein harkaein satakin zorsn Alanath seized, killed and slaughtered the forces of the
ew MazKt'acn ew Honath ew zaylo¢ Alans and the Massagetes and the Huns and the
azgat ... other tribes ...

What is most important in this connection, is thdawstos does not mention
Sapowh or any other the Persian king in his report, that no Sanatruk (who is
styled a ruler of the Albanians in MD 1,12) appears and that there is no account
whatsoever of a duel fight. All this renders Khorenatsi’s treatise (and that by
Movses Dasxowraritwhich relies upon his) rather suspect, and the impression
imposes itself that we have to deal with a mixture of historical data and legend-

39 GARSOIAN (1984: 14 ff.). — Cf. QRSOIAN (1989: 249) for a comparison of the accounts by
Movses and Rwstos.
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ary tradition here.
This is hardly astonishing, though, given that the incorporation of legends and
their secondary alignment with historical chronology, is known to be a typical
trait of the Patmowiwn Hayo¢ ascribed to Mowss Khorenatsl’. The effect
of this principle can easily be exemplified with a story concerning king Trdat
which in Movees’ History is contained in ch. 85 of its 2nd book and which was
incorporated by Mowss Dasxowraricin the same chapter as the one we have
just dealt with. According to this story, Trdat was, again in a battle against the
"Northeners", engaged in a duel fight with the king of the Basitk

MX 2,85 MD 1,12
230,4 Isk tagaworn And  king  Trdat 37,6 Lini zoraZotov Trdat, the great king
Trdat amenayn Haya-descended with all Trdats mec %ga- summoned his troops

starok® ijeal i dastn Armenians into the worn Hayo, ew together, descended
Gargaratwoc™ pata- plain of the Gargar- ijeal i dastn Gargadinto the plain of the

he  hiwsisakandn ians and confrontedracwoc’ patahe Gargarians and con-
Cakatow paterazmi. ..the Northeners with hiwsisakanat sastik fronted the Northeners
(his) line of battle. ... paterazmaw. with a fierce war.

230,9 Zor tesealWhen the king of the 37,8 Ew ztagaworn And the king of the
t‘agaworin Basldt Basitk saw this, he Basta¢ martaki¢ BasitK fought with
mot hasae yarKayn. moved near the king,iwr leal, or jgeal him and threw his
ew haneay yaspaziand from his horse z€opan arwoynrope around brave
nen znerdeay ®mx- equipment, he drew aTrdatay Trdat
tapat parann ewrope made from ten-
korovowteamb jgeay dons and wrapped up
yetowst kotmae ¢ah in sheepskin. And
dipecowcare yows with power, he threw
jaxakotmann ewit around (Trdat),
yanowt ajakotmann. hitting him just from
the left shoulder to
the right armpit. ...
230,15 Ew kanzi & And as he could not37,12 ew @ zoreal but could not over-
kara¢ Sarzil jgamb shatter the giant (Tr-ankcel zna’ whelm him
zhskayn' zlafok’ ar dat) with his hands,
erivarin. he embraced the neck
of (his) horse.
230,16 ew @” ays- But faster than he 37,13 inkn lini (and) was himself cut
Cap inC Sowfap- could whip the horse mijaktowr 'i nma- in two by him.
eac mtrakel zerivarn, along, the giant nen,
k‘an fe aheak je- grasped the rope with
rambn i nerdeaynhis left hand, and
aCapareal skayin, ewtearing him near with
sastkowamb ow- all his might, he drew
Zoyn ziwreaw rcan- his two-edged (sword)
cel i ¢ah dipetow- and cut the man in

40 Cf. ToUMANOFF (1969: 234) who uses the suitable word "telescoping” for Msismethod.
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carer zerksayrin, ewthe middle, and the
and me] ktrer zayrn neck of the horse as

ew zoygand parano- well.
cin zglowx erivarin:

2317
amenayni teseal ..
p‘axowst
zoro¢ zhet

yasSxarhn Hondc

.tios

Isk praén And the troops who 37,14 ew vag Trda- And Trdat persecuted
had watched that all .
danayin. fled. Trdat persecutedmamb
mteal them as far as thec'Hons ...
Trdat, vae minc'ew country of the Huns.

znosa kotor-them with extermina-
mirtew tion as far as the
(country of the) Huns

The source of this episode is not hard to find. It is obviously mod&lagon
the report about an attack by the Alans which is contained in the 7th book of
Flavius Josephus’s History of the Jewish Afar

FJ
244,1To 8¢ twv "Alavidv €0vog OTL WEV
glol Txovdal TePL TOV
Téavaiv xot v Mooty Aljpvny xotot-
XOUVTEG .. XATA TOUTOUG OF TOUG YPOVOULG
Sravonvévteg ei¢ tqv Mndlav xal Tpoow-
TEPW TALTNG €TL D’ aApTaYNV EUPALEV ...
248,1 petd TOAANC 00V PQROTOVNG Guoyel
TOLODUEVOL TG APTAYAC HEYXPL TNS  Appe-
viag mponAdov TAvTo AeNAATOUVTEG.
249,1 Tipuddtng & avtne efaciievev, O
UTTAVTIAO0C CDTOLG %Ol TTOVNOAUEVOG LAYV
Topd pLxpov NAdey €1’ abTc (woC dADVOL
NG TAPATAEEWS
250,1 Bpoyov yop aOTE TEPPAAOV TIG
EueAlev ETLOTTAOELY, €1 UN TR Elpel DatTov
EXELVOC TOV TOVOV %OPrag £@OT dra@uyelv.

The Alan people, which is the Scythians
living around the Tanais and the Maiotis, ..
planning at that time to undertake a raid into
Media and even further ...

and committing the raids easily and without
resistance, they came as far as Armenia,
devastating everything.

Tiridates, who was the king of Armenia,
opposed them, and delivering a battle, he had
a very narrow escape from this contest.

For one (of his enemies) had thrown a rope
around him and would have torn him away,
if he had not been fast enough to cut the
rope with his sword and escape.

It goes without saying that Flavius Josephus’s Tiridates who must have reigned
in the second half of the first century A.D. cannot be the same Armenian king
as Trdat the Great whom the adventure is ascribed to by Bfokéorenatsi. It

IS not certain, of course, whether we can take Flavius’s testimony seriously as
it is, because he might have perused a motive first appearing in Herodotus
according to whom the usage of lassoes in battles was a custom of the Sagart-
ians, a nomad tribe of "Persian tongue" (785t is well conceivable, how-

41 Cp. MaHE (1993: 380 [II, 85 n. 2] and 364 [II, 50 n.7)).

42 ch. 7,7 in the edition NtSE (1895).

43 Note that the account of the Alan raid contained in Dio Cassius’s Historiae Romanae (ch. 69,
15 in the edition BISSEVAIN 1895-1901) does not contain the information about the usage of ropes.
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ever, that his report could easily be adopted to fit into the vita of the great
Trdat, by Moves who knew nothing about a first-century king of the same
name.
This leads us back to Sahik and her marriage with ArtaS. For them, too,
Movses provides a tradition in which a lasso thrown around a human body
plays the central réle (cf. p. 2 above). In this "fabulous song", however, it is the
Armenian king who applies the technique:

MX 2,50
179,2 "Hecaw ari afleyn Arta®s i The brave king Arta&s mounted his beautiful black
seawn get€ik, ew haneal zostot Sika- horse and grasped (his) rope with golden rings,
p‘ok parann, ew arieal orges zarcowi made from red leather; and crossing the river like
srafewand getn, ew jgeal zogdot Sika- an eagle with sharp wings, he threw the rope with
p‘ok parann‘asnke¢ i megk°® oriordin golden rings, made from red leather and winded it
Alanac, ew Sat tawecoyc’ zmejk® p‘a- around the waist of the Alan maiden; and causing
p‘owk oriordin, arag hasowanelov i a bad pain to the tender waist of the maiden, he
banakn iwr": rapidly tore her into his camp.”

Nevertheless it must be stated that the episode of Asta®id Saénik would

match well with Flavius Josephus’s account of the Alan raid into Media and
Armenia, as A. and J.P. Mahé pointed out who regarded this as the source used
by Movse€. There is one more coincidence that might be mentioned in sup-
port of this assumption here. According to Khorenatsi, AetaBad to pay a

high prize for the daughter of the Alan king he intended to marry:

MX 2,50
178,18 Ew as arKayn Alana& "Ew "And the king of the Alans spoke: "And how will
owsti tace Kajn Arta%s hazars i hazathe brave Arta8s give thousands of thousands and
rac ew biwrs i biwrow¢ and Kajazg- ten thousands of ten thousands for the young
woy koysoriordis Alanag': ... maiden of the Alans, born from a brave family?" ...
179,6 Kanzi patoweak a Alans mort As the red leather is well estimated with the Alans,
karmir* layka Sat ew oski bazowm(Arta%es) gave much leather and much gold as
toweal i varjans' anow ztikin oriordn payment and (thus) received the maiderie3uak as
Safenik: (his) wife.
This may well reflect the information contained in Flavius Josephus’s report
according to which the ruler of the Medes, Pakoros, had to pay ransom money

to the Alans for his captured wife:

FJ 7,7
247,1xon yap 0 Paoiredwy tng xwpog IIa- For the king of the land, Pakoros, fled
%0po¢ LTO d€oug eig tag duoywplag avaped- frightened into inaccessible regions, conced-
YOV TOV PEV ALY aTavTwv Tapaxexwpn- ing everything he had; and he hardly suc-
xel, poAg 0¢ map’ avtwv eéppvoato thHv te ceeded in ransoming his wife and his concu-
yovaixao xol Ta¢ ToAloxoag olypaAi®tovg bines and his girls who had been captured,
YEVOUEVAG EXATOV OOVG TAAQVTAL. by paying 100 talents.

44 MAHE (1993: 364; Il, 50 n. 2).

26



We may conclude, then, that Khorenatsi’'s AgaSwas the same person as
Flavius Josephus's Tiridat&s This assumption, too, finds further support in

a non-Armenian source, viz. in Dio Cassius’s Historiae Romanae. According to
this text, which also contains a brief account of the Alan raid into Media and
Armenid®, it was Tiridates who founded the city named ’Aptétata, i.e.,
Artasat (ch. 63,7,2); according to Khorenatsi and the authors depending on
him*’, this was Artags’s work:

CD 63,7,2 MX 2,49
o pev O6n Tipr- And Tiridates who 176,17 Ereal ArtaSisi Arta®es came .. and
datng ta 'Ap- had built Artasat ... .. Sire KataK yiwr founded a city (there),
tafato  Qvot- anown anowanealkalling (it) by his name,
%©000UNoOC ... ArtaSat: ArtaSat.

In this way, the matrimony of an Alan princess named’eakt with a 1st
century Armenian king named Tiridates in Greek and Agtafn Armenian
sources seems well founded. There is yet one more factor, however, that has to
be taken into consideration. We have seen above that the marriage€ afilSat
was brought about by a certain Smbat, son of Biurat. In Mevshorenatsi’s
History, now, we are told about another instance of match-making of an
Armenian king supported by a man called Smbat. This is the marriage of Trdat
the Great with ASgn, the daughter of a certain ASxadar. Khorenatsi’'s account
is again reused by Uxtas who, however, does not mention Smbat:

MX 2,83 uu 1,67
225,20 Ekeal TrdatayTrdat, having returned95,22 Isk apa i galn And after Trdat
yasxarhs' egakKe into (his home) country,Trdatay i Hayk entered Armenia, at
zSmbat aspet, zhaysent out Smbat theyskzban fagawo- the beginning of his
Bagaratay* acelKnight, the father ofrowt'ean reign, (and) in the
zkoysn ASen, Bagarat, to bring himiwroy, yorzam third year of the

zdowstrn ASxadaraythe maiden AS3&n, the t‘agaworeacyerord reign of Diocletianus,
iwr i knowtiiwn. or daughter of ASxadarami Diokletianosi the Roman emperor,
of° in¢ nowaz er into marriage. She wakayserHovmaye& he married ASEn,
koysn arkayin hasa- by no means of lessewoc, anow iwr the daughter of AS-
ki: ... size than the king. kin zASxen dowstr xindar.

Asxindaray.
226,3 Yorne etew She gave birth to X0s-96,2 yorne cnaw She gave birth to
ordi Xosrov, @ rov, who was not as tallzXosrov’ oc° nman Xosrov, who was not
hamemat hasaki cnoas his parents. hasakat as tall as they.
tac iwroc”. iwroc® cneal:
226,4 [hd noynIn the same days96,3 Ew and ayn And in those days
awowrs linin harsa-occurred the wedding ofawowrs lirer Ko- occurred the wedding

45 Cf. TOUMANOFF (1969: 242) for the misuse of the name Agadn MX.
46 ch. 69, 15; cf. n. 43 above.
47TTA 1,8 (52,20); ST (Asotik) 48,16; UU 1,42 (58,8).
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nik® ew MaKsiminay Maximina, the daughterstandianosi harsa-of Constantinus, who
dstern Dioktetianosi i of Diocletianus, in Nico- nis' arnelov nma married Maximina,
Nikomiday pesaya- media, her bridegroonmkin zdowstrn Dio- the daughter of Dioc-
nalov nma Kostan-being the emperor Conkletianosi zMaksi- letianus.

dianosi kesari ord-stantinus, the son oimiare.

woy Kostay tagawo- Constantius, the king of

rin Hromay ... Rome ...

It has for long been proposed, now, that this queen’s name might be related
with the Ossete nourexsinmeaning "lady“*®, and it was V.I. Abaev who
assumed that this word might have become known and used as a female name
in Armenia just when the Alan lady, Sahik, was married by Art&$, taking
intoél%ccount that it regularly appears as an epithet of Satana in the Nartic
tales™.

If we consider that in the epic, esp. in its Digoron variant, the name of Satana
is often substituted rather than accompanied by the &xmn(ae) and if we
further consider the context A8Rr is introduced in by Mows Khorenatsi, we

may even proceed beyond mere etymology and presume that the information
Movses digested when writing about the two queens’eBit and ASen, was
virtually the same. First, we have to state that in the one and only older source
available that deals with Ag&n, i.e. Agathangelos’s History, there is no account
whatsoever of her descent and the circumstances of her marriage witA®Trdat
so that this cannot be the basis of Mes%s report. Second, it is true that
Movses and, accordingly, Uxtas do not assume A8r to be an Alan and that

this assumption, if appearing in later sources, may be due to a secondary
confusion with Sdenik, as A. and J.P. Mahé arguédMovses and Uxtaes

do, however, name A&x’s father, a certain ASxadar (the variant foldxindar
appearing in Uxtaes’s text may be influenced b&S»en and is thus less trust-

48 Cf. HUBSCHMANN (1897: 20 no. 10) who also considered a derivation of the Iranian adjective
Avest. axS&na-; MPers.xa®n "brown".

49 ABAEV (1958-89: IV, 2346 n. 1; 1990: 216).

50 Asxen is first mentioned as Trdat's wife by Adatgelos in § 765 of his Patmoivin Hayo¢
(ed. THomMsON 1980: 397). It may be noted here that in the Georgian version of the metaphrastic vita
of St. Gregory (MELIKSET-BEG 1920: 37,16; cf. also MWRADYAN 1982: 202,11 and p. 142), A8R’s
name appears a&Sxanavrj a form which is quite distinct from both the Greek variaissiyfvn,
"Aoynvé, and’ Aovyivny (cf. GARITTE 1946: 205 and 1965: 279 with n. 1) and the Arabic variants
asSinn CkSnyr)] as8na CkSynland as3n CkSyrilappearing in the Arabic version of the legend
(MARR 1904-5: 110,25; 124,18; 132,16; 128,23). Georghdmanavribears a suffix which is typical
for feminine names; cpPerozavri ("Conversion of Kartli") andLatavri (Georgian chronicle). A.
SANIZE (1968: 7 ff.) proposed to identify this suffix both by its function and by its etymology with
-owhi appearing in, e.g.Tigranowhi(vs. Tigran, MX 1,25: 73,13) ortagowhi"queen” (< tagalrd-
ria-, cp.tagawor"king" < *tagaboro). '

51 MAHE (1993: 380; 11, 83 n. 1).
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worthy). If ASxencan be identified with Osseteexsnag then, it is well possible

that ASxadaris related toAxsar(t) and AExseerteegthe names of the twin
brothers who, according to the Ossete tradition, occupy a prominent rank in the
pedigree of Nartic heroes, AExseerteeg being the father of Wyryzmaeg and his
twin brother Xaemyc, and the forefather of the /Exsaertaegkaty famiind

it is hardly accidental in this context that /AExseerteeg’s wife, Dzerassee, is also
the mother of Satana, who is born to her after AExseerteeg has died and Dzerassae
has been adopted by her father-in-law, Weerxaeg, which means that Satana, too,
is a member of the AExsaertaegkatee fariily

What, then, is the historical nucleus of the information aboute8ié&t Movses
Khorenatsi and later Armenian sources provide? Certainly not much more than
the legendary tradition about a young Alan lady name@8&t and / or ASgn

who was married, under unusual circumstances, to an Armenian king named
Tiridates / Trdat. Under a second name, possibly used as an honorary title here,
the latter became known as Ar&sS Whether this king was identical with Trdat

the Great, with another Trdat of the 3rd cenfifrpr with the 1st century
Tiridates of the Greek sources, must remain open. The fact than#ats
chronologically aligned with the apostle Thaddeus in the Oskians’ legend and
the historiographical sources depending thereon, must not be taken as a decisive
argument; for this can be seen in the common framework of the Thaddeus
tradition spreading in Armenia at least from the 6th century’ofhe Sukas-

ians’ legend seems to support the second solution by telling than8aand

her husband lived "many years" before Xosrov the Great was killed by Anak
(A.D. 287) and that Bardatra had been a soldier of Sapowh, which might
mean Bpur |. (ca. 242-275), before he converted; we have seen, however, that
this information must not be overestimated either.

52 cf., e.g., ABAEV (1939: 73). The "family" name of the /Exseertaegkaty is first met with in the
Georgian chronicle, Kartlis Cxovreba, in a text dealing with the time of the Mongol invasion; the
persons in question are a woman calleshacav and her childrenParezn and Bagatar, who come
to Thilisi as refugeesjamtagmcereli: QAUXCISVILI 1959: 251).

53|t is true that there are several variant traditions about Satana’s birth in most of which Wa-
styrd2y, i.e. St. Georges, plays a certain role; ciMBziL (1930: 24 f.) and BAEv (1939: 76 f).
Besides Dzerassee, Satana’s mother is na@asdnaor Qwazaan Ossete tales; in a Kabardian text,
we find the namé.alyxws (Narty 1974: 41 / 189 and 350, II., n. 1). The new edition of Ossete Nartic
tales (Narty 1990) contains two stories about Satana’s birth (nos. 8 and 9, p. 96 ff.). According to a
Balgar text, Satana’s parents were the Sun and the Moon (Narty 1994: 71 / 306 and 616, 4.).

54 Cf. TOUMANOFF (1969: 261 ff.) who tries to prove that Armenia had three kings named
Tiridatesin the 3rd century, the Great Trdat being the fourth (regn. 298-330).

55 Cf. AKINIAN / TER-POLOSEAN (1970a: 1 ff.) andvaN ESBROECK (1972: 241 ff.) for detailed
studies of this tradition. The question whether it was known in Armenia before the 6th century
depends on the authenticity of the introductory chapter of the Epic historieatwgtes; for this que-
stion, cf. GARSOIAN (1989: 16-22 and 244; IIL.i, n. 2).

29



There can be no doubt, on the other hand, that the legendary tradition about
Satenik preserved by Armenian historiography is related to the tradition about
Satana we meet with in the Nartic tales. In the beginning of this article, we
have already resumed the parallels brought about by G. Dumézil which strongly
suggest a link of tradition. It may be sufficient to add just one more observation
in this context. One of the most widespread Nartic episodes concerning Satana
is the story about how her son, Soslan-Sozyrygo, was born. According to most
variants of this stonf, Satana is watched by a young shepherd when washing
clothes on the river bank. The shepherd who stands on the other side of the
river falls in love with her. As he cannot cross the river, he drops his semen on
a rock near by. Satana realises this and returns to the place at the time of the
completion of the term, and having the stone opened, she finds the’’child
There is an astonishing coincidence indeed of this story with E®Whorena-

tsi's report about the marriage of Satik with Arta®s (cf. p. 3 above); for this
couple, too, is separated by a river when AemSees Sanik for the first time

and falls in love with her. And in the same context, it may be interesting to
note that Thomas Artsruni, in his brief account of A#8% reign, after men-
tioning the couple’s marriage immediately continues with the king’s return into
the "rocky area" where he had been grown by his foster-father, Smbat, hidden
from his persecutor, Erowand, and living as a shepherd (i.e., the place where he
was to build ArtasSat later).

MX 37 TA 7
162,14 Bayt mi But one boy (son of king51,9 Noyn ZamaynAt that time, Smbat
omn tlay, Artags Sanatruk), by the name oéreal Smbataytook ArtaSes and

anown, zor eeal Arta%®s, who had beerzArta®s gay an-went (with him) to a
stntowi nora' pa- taken away by his wetc'are i vayr i le- place in the moun-
xeaw i kotmansnurse, fled into the regiomen, ew ftapgara- tains, and after rov-
Heray, i hovowavansof Her, into the shep-kan zvems apastaning through the
Matxazani, lowr herds’ hamlets of Matxa-arareal yanka rocks, he took refuge
arnelov dayeki norazan. This (was) reportedkacagoyn telisin unpredictable
Smbatay, ordwoyto (his) foster-fatherdarani i pokr hide-aways in small
Biwratay Bagratown- Smbat, the son of Biwratyvimamegjs i kar- rocky hills, in stony
woy, | Sper gawsd, i the Bagratid, in the dis-kars hovtajes ... caves ...

Sen Smbatawani:  trict of Sper, in the village

of Smbatawan.

Even though the shepherd who became Satana’s lover bears no name reminding
of Arta&sin any of the text varian®§, and even though the story about Arta-

56 Cf. DumEZIL (1930: 75 ff. no. 20). Additional variants have since been published: Ossetic
(Digor): Narty 1990, nos. 30-32, 143-146; (Iron): Narty 1975, 75-78; Circassian (Adyge and Kabardi-
an): Nartxer 1969, nos. 83-108, 31-48; Narty 1974, nos. 1 (= Nartxer, no. 92) and 2, 41; Balgar:
Narty 1994, no. 33, 119.

5" For a detailed study of this topic cf. DALER (1966, 481 ff.).

58 Among others, the following name forms are met with: Ossefielves(Teabsecs, in the
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%s spending his youth as a shepRerns clearly influenced by the legends
about his quasi-namesake, Anmaghe founder of the Sasanian dyn&Stthe
equivalences between the Armenian and the Nartic tradition can hardly be
regarded as accidental.

The question whether or not the Armenian‘Saik can be identified with the
Nartic Satana, lastly depends on the linguistic analysis of the two names which
are not easy to account for. Within Armenian tradition, there is a continuous
alternation of the two formsSSatenik and Safinik and other varian®®, the
former presupposing an oldesdtean, the latter, saten- Within the Nartic
tales, there is much less variation: the Ossetic name is al\Bayana for
Chechen, onlySeli-)Satais known, the usual Balgar form Satanay and the
regular name of the Circassian epicSgoney These forms can easily be ident-
ified with one another, deducing them from an underlyirgatana®? which

overview of Nartic legends published in Russian by V. Pfa#faf 1871: 172); Pfaff regarded the
name as Greek, p. 173, but cp. the Circassian name foaugz [Kab.] andTeucoz[Adyg.] listed

in Spravehik (1979: 295 and 301)Sosaeg-aelda(Digor, Narty 1990, no. 31; according to other
Digor variants,sos-dor i.e., "pumice" is the name of the rock: ib., nos. 30 and 32); Ubydusna
(Nartxer 1969, no. 104); KabardiaBos(Nartxer 1969, no. 92 / Narty 1974, no. Hogas (IIloxs-

apa, Narty 1974, no. 2); BalgarSozuk(Narty 1994, nos. 31 and 33). It is clear that all the latter
names are related to Soslan’s own name. The problems involved will be dealt with in a separate
article.

59 |t remains unclear whether or not the wohdvtaje "cave" used by Artsruni in the given
context may reflect Khorenatsitsovowawann some way.

60 According to the MPers. "Book of the Deeds of Ardason of Ribag" (Karramag-i Ardax-i
Paba@n, it was Artag’s father, @san, who was a shephendd sasan Sulan4 pabag hud ud hamwar
abag gospanén bud "and Sasan was the shepherd ofBag, and he was with the sheep all the time"
(ch. i, 6); cp.CuNAKOVA (1987: 38). In Movss's History, there are several other passages where
Arta%es is compared or contrasted with Arta€p. esp. book 2, ch. 56 where the introduction of a
landmarking system is ascribed to Ama$ Ardag being styled a mere imitator (cp. the similar
account by ST [Asotik], 49,1-5).

61 For the Oskians’s legend, Abuladze’s edition (1944) notes the following variants of the gen.
Satenkay 13,1: Safenekay, Satkay, Sdeni, Satnikay 16,1: Safinkay, zSdenkay, Saenikay,
Safinkann, Sdenay, zSatnekay, Sédhekay 16,15: Safinkay, Sdinkan, Saenekay, Sanhekay,
Satenay, Sdenikay for the Sukasians’ legend: 23,308antika, Satenay, Sarienkay, Saenikg
24,10: Safinekay, Sariinkay, Sarfenikay, Sdenika, Sdtnkay. In the editions in SoerK hayka-
kankK, the three form&atenkay, Sdinkay,andSatinkanare used (33,4 / 61,12; 63,15; 33,16 / 63,4).
For the occurrences in UU, MD, NS, YD, and TA no variant readings are available.

62 The Circassian word-finaky may well be a suffix; cf. Kokov (1973: 42), who sees the same
suffix in the Nartic (masculine) name Kal 'awej (Illayeir), Adyg. Sawaj (Illxayaii) (= Ossetic
Seaewwaje.g. Narty 1975, 222,24), but also in the female name IKakassnej (I'yampaeit), Adyg.
goShwnaj (I'ompynait). The latter name clearly contains the common noun kamash (ryamp),
Adyg. gwash / goss (ryamrp / rom) meaning "lady, landlady, mother-in-law" which is used as an
epithet of Stonej in the Circassian Nartic tales in the same wagexsnaeis used in Ossetic. Adyg.
goSswnaj seems to contaimre- "house". For a list of Circassian names endingeg cf. Kokov
(1973: 168 f.).
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matches with the Armenian basic forms except for the vowel of the second
syllable and the (diminutive) suffixk contained in the latter (note that both in
Ossetic and the neighbouring languages, the intdrisaln aspirated one as is
the Armenian). V.l. Abaev was certainly right, then, in stating that within
Ossetic,Satanacannot belong to the stock of inherited Iranian words because
of its phonological shape (three "long@'vowels, one of them even in auslaut
positionf3. Nevertheless, an Iranian etymology that joins all the existing vari-
ants remains possible. A clue to this may be the variant f8artenik with a
medial -r-, once attested in Moes Khorenatsi’'s work, in a versified passage
again quoted from "songs which are preserved with affection .. by the inhabit-

ants of the vinous district of Gottn":

MX 1,29
84,12 Ayl ew ter’ay, asen, Sa(finik tikin And also: "Sa(rfenik," they say, "has a strong
tenc’ans’ zartaxowr xawart ew ztixawarci desire for the herlartaxowr and for the plant
i barjic’n Argawanay: tic® on the dinner table of Argawan."

It is clear thatSarfenik in the given passage represents a lectio difficilior as
against the variantSaftenik and Safinik 4 which are the "usual" forms occur-
ring elsewhere. Together with the Circassian fdartanay (Capranait) which

we find in a Shapsugh tale about the birth of Sausffigiv strongly reminds

us of the Scythian namEapdavoc appearing in an inscription of Tan&fs
which has for long been deduced from the Iranian woxdadra- "reign®’.

If Eapdavoc represents a derivativexatrana- it shows the metathesis of the
internal consonant cluster which is typical for Ossetic; within this language, its
cognates are the naméBxseert(< *xSajra-) and AExseerteed< *xSatraka-)

well known from the Nartic tale® It is true, then, thaSatanacannot repre-
sent the normal development of a feminine variax§afrana- (> "Scythian"
*xSartana-) in Ossetic, both because of its vocalism and because of its conson-
antism 6- < *xS). It might, however, be explained as the adaptation of such a
form by non-lranian speakers, which would mean that the Ossetes must have
“reimported” the name, a Turkic variant like Balg&atanaybeing the most
probable sourc®? The Circassian (Sapsugh) variaBrtsnay would in this

63 ABAEV (1935 / 1990: 247).

64 Thus according to the data collected bg#RYAN (1948: 342).

65 Nartxer 1969, no. 107: 46 with the form@®pronaii, Coapronaem (erg.) andCapramaep (abs.).

66 | ATYSEV (1890: 454, 11.).

67 Cf. MILLER (1881-7: Ill, 80); ZsUSTA (1955: 122, § 157).

%8 Cf. ABAEV (1958-89: IV, 239).

69 Cf. DumEZIL (1930: 191) who quotes M. Tuganov for the suggestion of a mutual exchange of
the variant forms of Soslan’'s name between Ossetes and Kabardians. — The proposaleby B
(1980: 239) to see iBatana'the feminine of the masculine title, oldeatar-, ‘ruler" has no basis
whatsoever.
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case reflect an older stage in which the internal clustér) (was still preserved
in its "Alanic" shapé® — and the Megrelian family nam8artaniamight be
another residue of thid

Returning to the the Armenian tradition, the question remains how to account
for the peculiar shape the name has here. While the derivative sikfraises

no problems, the vocalism of the second syllable requires an explanation. If the
alternation of-e- and-i- we meet here is not due to a secondary restitution of
a former -a- lost through syncopy in Medieval tim&s we would have to
assume a variant suffix; in this case, a prefomdariian- leading, via sart-

ian-, to *sa(r)tean-would be the most probable solution. Considering the affin-
ity of the Nartic Satana to the Axseerteegkatee family, this might be interpreted
as a quasi-patronymical formatio®atenik being named after her family’s
ancestor/Exseert(eeg¥ *xSara(ka-), in just the same way as Smbat, Aga%$
tutor, could be named after his fath@ijwrat.”® If we further consider that
among the Ossetes, the tradition of deriving maiden names from ancestral
names is still valid and that the suffix used in this derivatieon®, is the
regular outcome of an olderdn-, Satana < *xSartana-, andSatenik < *xSart-

ian-, reveal themselves as equivalent formations, denoting the heroine as a
descendent of the Axseerteegkatee family.
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