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Jost Gippert
Mravaltavi — A Special Type of Old Georgian
Multiple-Text Manuscripts

Since 1971, the K. Kekelize Institute of Manuscripts of the Georgian Academy of Sci-
ences, now styled the Korneli Kekelidze National Centre of Manuscripts, in Thilisi,
Georgia, has published a scientific journal devoted to ‘philological-historical studies’
under the title of ‘Mravaltavi’.! The title was well chosen indeed, given that the term
mravaltavi has for long been used in Georgian to denote a special type of manuscripts.
In his 1975 book on the ‘Oldest Georgian Homiliaries’,” the most extensive investiga-
tion on the topic so far, Michel van Esbroeck argued that it was originally conceived
as the designation of ‘collections’ of homilies, sermons, and panegyrics ‘quite close
to the Greek homiliaries’, which were used as ‘lections’ for the ‘feasts of the mobile
year’.? In the following treatise, I intend to reinvestigate the usage and meaning of the
term mravaltavi on the basis of some more recent findings.

1 The formation and use of the term mravaltavi

In an article of 2001, the Georgian scholar Tamila Mgaloblishvili equated the term
mravaltavi with Greek ‘polykephalon’.* This suggests that mravaltavi, just as its pro-
posed Greek equivalent, can be interpreted as an exocentric compound meaning
‘multi-head(ed)’, consisting of the elements mraval-i ‘many’ and tav-i ‘head’. As a
matter of fact, this kind of formation is not alien to the Georgian language at all. As a
comparable case, we may adduce the word mraval-tuali which appears as an epithet
of the cherubs in a prayer contained in the legend of St. Arethas and his companions;®

1 22 volumes have appeared between 1971 and 2007.

2 Seevan Esbroeck 1975.

3 van Esbroeck 1975, 5: ‘... un équivalent assez approchant des homéliaires grecs. Conc¢us pour don-
ner les lectures de la tradition aux fétes du Seigneur et de la Vierge, ce type de collection a pour ar-
mature ’'année mobile...".

4 Mgaloblishvili 2001, 229-236. Long before, P. Peeters had proposed that mravaltavi was modelled
upon Greek moAvke@dAtov (1913, 324), obviously under the influence of K. Kekelize (1912, 341) who
had translated the term by Russian mHozoenas in the article reviewed by Peeters; see n. 62 below as
to the context in question.

5 Par. 74 of the redaction comprised in the mss. Sin.georg. 11 and (Thilisi) H-353; see the edition by
Imnaisvili 2000, 18, 1. 17-21. The second redaction (from the Thilisi ms. H-341, ib. 23-38) does not
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its meaning can be determined to be ‘multi-eye(d)’, in accordance with its elements,
mraval-i ‘many’ and tual-i ‘eye’, and its Greek equivalent in the legend, moAvoppatog.®
See the text passage in question, which contains one more exocentric compound,
ekus-ekus-prte- ‘with six wings (each)’, corresponding to Greek ££amtepué as the epi-

thet of the seraphs.

upalo gmerto, govlisa-
mpgrobelo, Semokmedo govelta
3alta cisatao, xilulta da uxilavtao,
romeli bevreultagan angelozta
da mtavarangeloztagan imsax-
urebi, romlisa cinase dganan
kerobinni mraval-tualni da ekus-
ekus-prteni serabinni da
daucxromelita bagita gagadeben
da itqwan: cmida ars, cmida ars,

‘Lord, God, ruler of everything,
creator of all powers of the
heavens, visible and invisible
ones, (you) who are served by
myriads of angels and archan-

gels, in front of whom stand the
cherubs with many eyes and the

seraphs with six wings each,
shouting with tireless voices
and saying: Holy, holy, holy,

Aéomota B¢, Tavio-
Kpdrop, SnploupyE @V
oUpaviwv duvapewy dpatdv
1€ Kai Gopdtwv, 6 UTO
HUPLOB WV GyyEAWY
Upvolpevog, @ Tapiotavrat
XepoupBip t& moAudppata
Kai td EEamtépuya
Iepaip, Gdovia dotyiTolg
xetAeow: Ayiog, Gylog,

cmida ars upali sabaot! Lord Sabaoth!’ dylog Kiplog ZaBaws.

1.1 In a similar way, mraval-tavi, too, is attested as an adjectival attribute in several
0ld Georgian sources. Two attestations are met with in the Old Georgian version of
John Chrysostom’s Commentary on the Gospel of Matthew. In chapter 71 of this work,
which relates to Mt. 22,34-46, it is used — alongside boroti ‘bad, evil’ — to mark the
Pharisees’ haughtiness as being a malady or suffering (vnebay); the Greek text of the
commentary, albeit quite distant from the Georgian version and by no means its im-
mediate model, does confirm this expression by using 8ewvov for ‘evil’ and
moAvké@alov for ‘multi-headed’ in the same context. See the passage in question:’

‘ExeTvol yap oUdev
£képdatvov, UTo
Kevodogiag GAOVTES,
Kai £i¢ 10 devov TolTo
460G EUMETOVTIEG.

xolo raysatws ara inebes mcigno-
barta mat da parisevelta esevitarta
mat gmrtivSuenierta scavlatagan
sargebeli? ampartavanebisagan da
cudadmzuaobrobisa matisa, rametu

‘But why did the scribes and Phari-
sees not want to benefit from such
instructions, embellished by God?
Because of their pride and their
haughtiness, for this malady is evil

boroti ars vnebay ese da mraval- and multi-headed and interferesin  A&wvov yap 10 md0og
tavi da govelsave sakmesa Sina every thing.’ Kai ToAuképadov- o
Seertvis. pEV YOp...

contain the prayer, nor does the Armenian version of the legend as edited in Awgerean 1813, 480—
510.

6 Cap. VII, 30. in the edition in Acta Sanctorum 1869, 747C.

7 See the edition by Camaladvili 1999, 269, 15-18, and the new edition by M. Sanize 2014, 326, 19-22;
for the Greek text see the edition in Migne 1862a, 664.
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In the chapter preceding this in the Commentary (ch. 70, ‘On the monks’ life and their
being soldiers’), the term mraval-tavi appears two times, once with mgeci ‘beast’ and
once, with veSapi ‘dragon’. In addition, the notion of ‘having many heads’ is met with
in the same context in a decomposed form, applied to ‘drunkenness (to which) many
evil heads are attached’ (mtrvalobay, mraval asxen tavni borotni). In this case, too, the
Georgian version matches the Greek text (émti Tfig pé0ng moAAGG £0TL KEQPAAGS {BETV).
See the synoptical arrangement of the passages in question, which also shows that
the ‘multi-headed dragon’ of the Georgian text is a periphrasis of Scylla and Hydra as
appearing in the Greek:®

amistws ara ars mat Soris mtrva-  ‘For among them, there is nei- M tolto oUk Eov €KET pédn,
lobay da nagrovanebay, rametu  ther drunkenness nor voracious- 003¢& &dn@ayia. Kai deikvuav
mtrvalobay moklul ars cglisa su-  ness, for drunkenness is killed 1/ tpéneda, kai 16 TpoTAIOV TO

mita da nagrovanebay momcqdar by drinking water, and vora- & aUT] €0TnKoG. H yap pébn
ars marxvita. netar arian igi ciousness is killed by fasting. Kai f adneayia KETTalL vekpa
mgqedarni, romelta mouklavs Blessed are those soldiers, who  81a tijg USpomoaiag
mraval-tavi igi mqgeci, romel ars  have killed that multi-headed TponwBEion, 10 MOAUEIDES
mtrvalobay. rametu vitarca beast, which is drunkenness. For todto Kai ToAuképa-Aov
zgaparta mat Sina sacarmartota  just like the multi-headed Onpiov. KaBdmep yap £mi tig
gamosaxul ars mraval-tavi igi dragon is shaped in heathenish  pu6omoloupévng EKUAANG Kai
vesapi, esret ars feSmaritad mtr-  fairy-tales, such, verily, is drunk- “Y&pag, oltw Kai £mi T pe6ng
valobay, mraval asxen tavni enness, (which) has many evil TOAAGG 0Tt KEPAAGG

borotni: ert ker3o sizvay, meored heads: on the one hand adultery, id€iv-évieiBev nopveiav, ékel-
mrisxanebay, amier ginebani, im- on the second, rage, here revile- 8ev 6pyryv, GAoBev BAakeiav,
ier trpialebani bilcni, simravle ment, there shameless flirtation, £tépwBev €pwtag dromoug
cudadmetquelebisay ... a plenitude of evil talking...” PUOPEVOUG...

1.2 With mraval-tavi ‘multi-headed’ appearing as an epithet of sufferings, drunken-
ness, beasts, and dragons, we are still far from the use of the term in referring to a
special type of manuscripts. In this context, we must first of all consider that tavi
‘head’ has been used in Georgian since olden times to denote parts of texts (and
books), possibly based as a loan translation on Greek kedpaAatov, in the same way as
Latin capitulum, which yielded German Kapitel and English chapter. In particular,
tavi was the designation of the four individual Gospels, which were usually referred
to in the form saxarebay matés tavi = ‘Gospel, Matthew’s chapter’ etc. in the manu-
scripts. It is on this basis that we have to analyse otx-tavi, lit. ‘four-head(ed)’, the
Georgian equivalent of the Greek term Tetraevangelion denoting Gospel manuscripts
(see the examples given below). As an exocentric compound (lit. ‘having (the) four

8 See Camalasvili 1999, 263, 5-12 and M. Sanige 2014, 320, 10—17; Migne 1862a, 659.
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‘heads’ = chapters’), this is built in exactly the same way as mraval-tavi, except for
the cardinal number otx-i ‘four’ representing its first member.’ By the way, this type
of compound formation with numerals was in no way restricted to the figurative use
of tavi denoting ‘chapters’, as or-tavi ‘two-headed’ proves which appears as the epi-
thet of a dragon in another context.!°

1.3 The use of the term mravaltavi in denoting manuscripts can be documented since
the Middle Ages, too. A striking example is found in the typicon of the Georgian mon-
astery of Petritson (Backovo) in Bulgaria, which was founded in the second half of the
10" century by Grigol Bakurianisze, a Georgian nobleman from the province of Tao-
KlarZeti in East Anatolia, who executed the office of a péyag dopeotikog Tfig Avoewg
in the Byzantine Empire." Ch. 34 of this text, which is likely to have been authored by
the founder himself, summarises the precious items that were donated by him to the
monastery, among them several manuscript codices. In the enumeration, which com-
prises 16 such items, there is one entry that names a ‘big mravaltavi book’, listed be-
tween ‘St. Basil’s Ethics’ and the ‘Life of St. Symeon’; see the following extract from
the inventory which begins with several Gospel codices (saxarebay; note that the term
otxtavi is used for the evangeliaries under nos. 22 and 23):

21) saxarebay erti ber3uli okroyta da 21) one Gospel (codex), in Greek, adorned

Semeptonita Sekazmuli romelsa zeda sxenan with gold and coloured glass, with precious

tualni did-pasisani: stones embedded;

22) sxuay saxarebay erti kartulad cerili otxtavi  22) another Gospel (codex), a Tetraevan-

vecxlita Secedili okro-curvebuli:. gelion written in Georgian, forged with silver,
gold-plated;

23) sxuay saxarebay erti mcire otxtavi vecxlita  23) another Gospel (codex), a small Tetra-
mocuaruli: evangelion, forged with silver;

9 M. van Eshroeck even proposed that mraval-tavi might have been modelled upon otx-tavi (‘I'adjec-
tif «polycéphale» parait calqué sur celui de «tetracéphale»’; 1975, 7).

10 In the Georgian chronicle Kartlis Cxovreba (ed. Qauxcisvili 1955-1959, vol. II, 68: ortavi igi veSapi).
— Note that the reduplication of the numeral ekus-i ‘six’ in the formation of ekus-ekus-prte- ‘six-
winged’ (see p. 48 above) conveys the meaning of distributionality (‘six each’).

11 In Georgian: sevastosman da didman demestikosman qovlisa dasavaletisaman; see the edition by
A. Sani3e 1970 / reprinted in A. Sanige 1986, chap. 1, 2 (p. 63, 1. 33), and the edition by Tarchni3vili
1954, chap. 1, 10 (p. 8, L. 15); other occurrences ib., Ind., 2 (p. 55, 1. 12/ p. 1, 1. 14), and chap. 36,1/ 109
(p.119,1.31/ p. 79, 1. 28). As to the person see A. Sanize 1971, 133-166; as to the title, Gippert 1993, 109
n. 6. In the chronicle Kartlis Cxovreba, the same person is styled a ‘commander of the East’ (zorvari
agmosavalisa; ed. Qauxcisvili 1955-1959, vol. I, 318, 1. 8).

12 Chap. 34 in the edition A. Sanize 1970 / 1986, 113-114 / chap. 33, 102 in the edition Tarchnisvili
1954, 74.
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27) cigni erti targmanebay saxarebisa iovanes
tavisay:

28) cigni erti gmrtis-metqueli:

29) cigni erti ¢cmidisa basilis itikay:

30) sxuay cigni erti didi mravaltavi:

31) sxuay cigni erti cxoreba cmidisa
swmeonisi:

32) sxuani orni cignni cmidisa maksimesni:

33) sxuani orni cignni klemaksni ...

27) one book, the Explanation of the Gospel
(‘chapter’) of John;

28) one book, (by Gregory) the ‘Theologos’;
29) one book, St. Basil’s Ethics;
30) one more book, a big mravaltavij

31) one more book, the Vita of St. Symeon;

32) two more books, (by) St. Maximus;

33) two more books, (by) John Climacus.

The typicon has not only survived in Georgian but also in a Greek version of which at
least two copies are known.” This version does contain the inventory, too, but with a
peculiar difference just at the position under concern, given that it shows but one
entry between ‘St. Basil’s Ethics’ and the books of St. Maximus:*

(21) EGayyéhiov pwpaikov d1& Aibwv
TMOAUTIPWY Kal Xpuood Kol XEIPEUOEWG.
(21) Tetpagudyyelov dpyupov diéxpucov
iBnpikov.

(22) "Etepov teTpagudyyeAov HiKpOV HETG
ApYUP@V PIKPAV KOPPIwV.

(27) BiBAiov €xov v €punveiav tod
ebayyehiou 1ol Katd Twdvvny.

(28) BiBAiov 0 6g0AbyoG.

(29) BiBAiov €xov 1& 'HOKG T0T Gyiou
BaotAeiou.

(30-31) BiBAiov ékAoyadiov £xov T Baupata
1ol aylou Zupewv.

(32) BipAia 1ol dyiou Magipou duo.

(33) BiBAia oi KAipakeg duo.

(21) one Gospel (codex), in ‘Roman’,” with pre-
cious stones and gold and enamel;

(22) a Tetraevangelion, silver, gold-plated, in
‘Iberian’;

(23) another small Tetraevangelion, with small
silver inlets;

(27) a book containing the Explanation of St.
John’s Gospel;

(28) a book (by Gregory) the ‘Theologos’;
(29) a book containing the Ethics of St. Basil;

(30-31) an eklogadion book containing the mir-
acles of St. Symeon;

(32) two books of St. Maximus;
(33) two books (by John) Climacus.

13 For details see Gautier 1984.

14 Chap. 33: p. 121, L. 1700 sqg. in the edition provided by Gautier 1984 and p. 53, 1. 6 sqq. in the
edition by Petit 1904; chap. 34: p. 240, 1. 27 sqqg. in the edition by Qauxcisvili 1963.
15 There is no doubt that pwpaikog means ‘Greek’ here, given that the Georgian text has bersuli ‘id.’.
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It seems likely off-hand that the Greek version has conflated the two entries no. 30
and 31 of the Georgian text by omitting the beginning of the latter, the mravaltavi and
the Vita of St. Symeon thus merging into one ‘book’.'® If this is right, we are led to
assume that the Greek term (BiAiov) éxAoydSiov is the exact equivalent of (cigni)
mravaltavi ‘multi-head(ed) book’ here; see the following synopsis where compliant
elements are printed in bold:

BiBAiov ékAoyadiov sxuay cigni erti didi mravaltavi: ‘one more book, a big mravaltavi;

£yov 10 Balpata ol Gyiou sxuay cigni erti cxoreba cmidisa one more book, the Vita of St. Sy-
ZUpEWV. swmeonisi: meon;’

1.3.1 What, then, does the term ékAoyabiov mean? According to a dictionary of 1835
(Fig. 1),” ékhoydadiov, as well as its variant ékAoydplov, was primarily used in the
sense of French ‘extrait’, denoting collections of pericopes from the four Gospels to
be read in church throughout the ecclesiastical year and thus being equivalent to
gvayyeAlotaplov, i.e. ‘Evangeliary’. Secondarily it could be synonymous to the term
anavOiopa, lit. “florilegium’, used metaphorically in the sense of French ‘recueil’.'®

Fig. 1: £ékAoyadiov in the ‘Atakta’ dictionary 1835.

16 In the edition by Qauxc¢isvili 1963, ‘[BiBAiov]’ is supplied in square brackets at the given position
(p. 242, 1. 10), obviously on the basis of the Georgian text.

17 Atokta 1835, 61; the formation is missing in all modern dictionaries (Pape, Liddell-Scott, etc.).

18 It is this latter term that is used by Gautier in rendering ékAoyddiov in the Greek version of Bakuri-
anisze’s Typicon (1984, 120: ‘Un livre: un recueil des miracles de saint Syméon’). The Modern Greek
translation by Musaeus 1888, 206 omits the term (‘BtBAiov Td Bopata Tod ayiov Tupewv’).
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Both these usages are well attested in Medieval Greek sources. For ékAoyé8iov in the
sense of ebayyeAloTdplov we may quote a typicon from the Vatopedi monastery on
Mt. Athos which contains a similar list of books as part of an inventory as that from
Petritson. Here, the edition provides the alternate spelling ékAoy&dnv:*

£tepov kot Matboiov deUtepov- another (book), a second (Gospel of) Matthew;

£tepov ebayyéhiov katd lw(Gvvny) ékAoyadnv-  another one, the Gospel of John, eklogadén;

10 téooapa ebayyéhla 51a tod Boulyapi(ac) the four Gospels, explained by (Theophylact of)
£punveupéva: Bulgaria;

£Eanpepog 1ol XpuooaTtopou- the Hexaemeron of (John) the Chrysostom;
£1épa 1ol peydAou Bagtheiou-... other (books), of Basil the Great ...

Apart from this attestation, where ékAoyddnv is clearly connected with a Gospel text,
the word could be used in a wider sense, relating to other parts of the Bible, too. This
is true, e.g., for another monastery inventory where ékAoyadnv appears in connection
with the term dmootoAog which usually denotes the lections from the Epistles of the
New Testament (or, in the sense of mpa&amdatolog, the ensemble of Acts plus Epis-
tles):%

BiBAiov &ndatoAog 1ol £viautold kaBnuepvog,  An apostolos book for all days of the year,

Kot and

£tepov BiPAiov dmdotorog ékAoyadnv. another apostolos book eklogadén.
Mpognuika BiPAia dUo tiig GkoAoubiag. Two books of the prophets for the acolouthia.
Npoagandatohog BiRAiov Ev petd kepoAaiwv...  One praxapostolos book with (large) initials...

1.3.2 While this usage still complies with the basic notion of ‘collection of pericopes’,
there are other occurrences of £&kAoyaSiov which suggest that the word had the more
general meaning of ‘collective volume’. For this we may adduce an example from the
Greek version of Grigol Bakurianisze’s Typicon again. At the end of the list of manu-
scripts he had donated to his monastery, we find ékAoya8wv (sic!) used in connection
with pnvaiov, i.e. a term denoting the collections of liturgical prescriptions for every
single month:*

19 The typicon (of the monastery of the Theotokos at Skoteine / Boreine in Lydia) of CE 1247 is edited
in Bompaire et al. 2001, here: 157; a former edition was provided by Gedeon 1939, 271-290 (here: 280).
20 The typicon of the Monastery of the Theotokos Eleousa in Stroumitza, ed. by Petit 1900, 114-125
(here: 121).

21 Ed. Gautier 1984, 123 1. 1721-23; ed. Petit 1900, 53, 1. 18-21; ed. Qauxc¢isvili 1963, 242, 1. 24-27.
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BiBAiov tol ayiou loadk. A book of St. Isaac;
‘Etepov pnvoiov ékAoyadty €v. another (book), one menaion eklogadin.

EmAdpika BaoiAtka 6ukdotopa tégoopa, €€ Four royal gowns, from violet silk, one of them
®v 10 &V Xpuooiv. with gold...

Here again, we observe a mismatch between the Greek version of the Typicon and the
Georgian text, the latter adding one more item. See the following synopsis which sug-
gests the equivalence of gamokrebuli iadgari with pnvoiov ékAoydadw, as davitni ertni
following this clearly represents an entry in its own right (one ‘David’s’, i.e. one ‘Psal-
ter’ book):*

44) sxuay cigni erti cmidisa isakisi: 44) one more book, of St. Isaac;

45) sxuay cigni erti, gamokrebuli iadgari:. 45) one more book, a gamokrebuli iadgari;
46) davitni ertni:. 46) one Psalter.

47) duray sameupoy oksikastori otxi, erti 47) Four royal gowns, from violet silk, one of
matgani okro-ksovili ars:... them is interwoven with gold...

As Greek punvaiov can be equated with Georgian iadgari,” we are left with the corre-
spondance of ékAoyddwv and gamokrebul-i here. Within Georgian, the latter term has
a clear structure, being the regular passive participle of the root kreb- ‘collect’ with
the preverb gamo- ‘out’; a structure that matches well with the formation of Greek
£xAoyadi(o)v which contains the preverb €k- ‘out’ and the root Aey- ‘collect’. Both
terms may thus be taken to have denoted ‘collective’ volumes containing materials
that were ‘extracted’ for liturgical purposes.” However, we must underline here that
the usage of £ékAoyadi(o)v was wider in that it could be used both with pnvaia and
with edayyéAa and the like, while Georgian had to apply different terms in these
cases; at least, mravaltavi was obviously not usable in connection with iadgar-i.

22 Ed.A. éanige 1970 / 1986, 114; ed. Tarchni8vili 1954, 74 1. 28-30.

23 See the explanation given in Aleksidze et al. 2005, 480, according to which iadgari is ‘the name of
... an universal collection, including chants for the whole ecclesiastical year — (for the Menaia, the
movable feasts and the Octoechos)’; according to Lomidze 2015, 74, the term Iadgari denoted ‘eine
hymnographische Sammlung ..., die im altjerusalemer Gottesdienst vor dem 8. Jh. in Gebrauch war
und vom 8. bis zum 11. Jh. von der georgischen Kirche iibernommen wurde’, Iadgari being ‘eine Uber-
setzung des liturgischen Tropologions der Kirche von Jerusalem’. The term itself is of Iranian origin
(Middle-Persian ayadgar ‘memoir’).

24 In the passage quoted above, Gautier translates ékAoyddiv by ‘recueil’ again (1984, 122: ‘Un autre
ménée: un recueil’); Musaeus simply uses the term ‘GvBoAdyiov’ (1888, 206).
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1.3.3 That Greek ékAoyadiov had a wider usage is also proven by some attestations in
juridical contexts. Here, too, it seems to have had, as an attribute of BiAiov ‘book’,
the meaning of ‘collective (volume)’, but in this case referring to laws and decisions.
From the edition of such texts by D. Simon and Sp. Troianos,” we may quote the fol-
lowing title:*

Tithog 1 1ol B(1BAi)ou éxkAoyadiou. Title no. 17 from the ‘€xAoyadiov book’

1. Mndeig t0v év ékkAnoig mpoapelyovta Bia 1. Nobody shall lead away by force a (person)
agalpeiodw, GAAG TV aitiav 10l Tpdoguyog  that has fled into a church. Instead, he shall
KotddnAov Toleitw TQ) iEpET kai map’ altod report the guilt of the refugee to the priest and
AapBavEéTw TOV TPOoPUYOVTQ... seize the refugee together with him...

1.3.4 All in all, Greek ékAoyadiov proves to have had a much wider distribution as a
terminus technicus in referring to ‘collective’ codices or books than Georgian mraval-
tavi had. It is important in this context to note that there is no witness available yet
that would attest the equivalence of mravaltavi and Greek moAvkeg@aAov
(or -ke@dAAlov) in relation to written materials, in spite of the pursuant formation of
both terms. To determine the exact meaning of mravaltavi in this sphere, it is therefore
necessary to investigate its autochthonous usage in more detail.

2 The Old Georgian mravaltavis

According to Michel van Esbroeck’s definition quoted above, mravaltavi books were
‘collections’ of homilies, sermons, and panegyrics which were used as ‘lections’ for
the ‘feasts of the mobile year’, a definition that complies but for parts with the usage
of £ékAoydadiov in the examples discussed so far. Nevertheless, van Esbroeck’s defini-
tion can be shown to be well founded, all the more since it agrees with the autochtho-
nous tradition. As a matter of fact, the term mravaltavi has been applied by Georgian
scholarship” to a restricted set of codices only, most of them matching the concept of
‘homiliaries’ in the sense of van Esbroeck. This is true, first of all, for the most famous
of these mravaltavis, viz. that of Mt. Sinai (ms. Sin. georg. 32-57-33), which is the
oldest dated Georgian codex known so far (of 864 CE, see below).? Besides this, the

25 See Simon and Troianos 1977, 5874 (1. 307t).

26 The edition contains seven further titles of this type.

27 At least since the investigation by I. Abulaze published under the title of ‘Mravaltavi’ (Abulaze
1944, 241-316 [ 1982, 32-106).

28 The texts of the codex were edited by A. Sanize 1959. As to (undated) older mss. see below.
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set usually comprises the mravaltavis of Mt. Athos (ms. Ath. 11, 11" ¢.), Udabno (ms.
A-1109, 9""-10" cc.), Klarzeti (ms. A-144, 10" c.), Tbeti (ms. A-19, 10" c.), and Parxali
(ms. A-95, 10" ¢.). Common to all these codices is that

a) they contain various individual texts, intrinsically linked to calendar dates that
are indicated in the respective titles (e.g., ttuesa dekembersa kv = 26.12., or
ttuesa ianvarsa a cmidisa basilisi = 1.1., (day) of St. Basil),”

b) the texts they contain are mostly homilies authored by Church Fathers (e.g.,
tkmuli iovane okropirisay natlis-gebisatws uplisa Cuenisa iesu kristésa ‘Speech
by John Chrysostom on the baptism of our Lord Jesus Christ’),* and

¢) more rarely, they may also contain hagiographical accounts (this is especially
true for the Parxali mravaltavi), but

d) they contain no pericopes or lections from the Holy Scriptures.

It is especially the last-mentioned feature that distinguishes the ‘canonical’ mraval-
tavis from gvayyeAa EkAoyadia and the like as mentioned in the Greek typica.

2.1 The Georgian tradition, which styles these codices ‘mravaltavis’, is well-founded,
too, as it is based upon authentic attestations of this term in the codices in question.
The most striking testimony is provided by the ‘Sinai Mravaltavi’ as the most promi-
nent representative of this class of multiple-text manuscripts (MTMs). This codex,
stored under three numbers (32-57-33) in the library of St. Catherine’s Monastery af-
ter having broken into three parts® (Fig. 2 showing its outer appearance of today),*
comprises on 279 pages (140 fols.), written in beautiful majuscule letters in two col-
umns, 50 different texts extending from the ‘Speech of St. Gregory, Bishop of Neo-
caesarea, on the Annunciation of the holy Mother of God’ (tkumuli cmidisa grigoli neo-
kesariel episkoposisa xarebisatws cmidisa gmrtis-mSobelisa), to be read as the first

29 See the edition of the Sinai Mravaltavi by A. Sanige 1959, 55, 1. 1and p. 70, 1. 1 (fols. 54r and 67r of
the codex).

30 See the edition of the Sinai Mravaltavi by A. Sanize 1959, 74, 1. 2—4 (fol. 70v of the codex).

31 The codex was first described by Cagareli 1888, 193-240 (also printed in Cagareli 1889), in two
parts: Cagareli’s no. 83 (pp. 234-5) comprises the present nos. 32 and 33, and no. 86 (pp. 236-7), the
present no. 57. The same distribution is still found in Marr’s catalogue (1940), which describes no.
‘32-33’ on pp. 1-26 and no. ‘57’, on pp. 93-97. Garitte in his Catalogue des manuscrits géorgiens litté-
raires du Mont Sinai was the first to join the three parts (1956, 72-97).

32 My thanks are due to the librarian of St. Catherine’s Monastery, Father Justin, who made the codex
accessible to me in May, 2009, during a sojourn on Mt. Sinai in connection with the international
project ‘Critical Edition of the Old Georgian Versions of Matthew’s and Mark’s Gospels — Catalogue of
the Manuscripts Containing the Old Georgian Translation of the Gospels’ (project kindly supported
by INTAS, Brussels, under ref.no. 05-1000008-8026).
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of three lections on this topic (sakitxavni xarebisani, ‘Lections of the Annunciation’)
on March 25th (t(tues)a martsa ke: fol. 1r, Fig. 3), up to the account of the ‘Life of the
holy and blessed Fathers who were killed by the Barbarians on Mt. Sinai and in Raita’
by one St. Ammonios (cxorebay cmidata da netarta mamatay romelta moisrnes mtasa
sinasa da raits barbarostagan, agcera cmidaman amonios: fol. 255v),” which is fol-
lowed by a set of colophons (see below).

2.1.1 Albeit the beginning and the end of the codex seem to have survived, it has not
been preserved in its entirety as several folios must be lacking in the breakages be-
tween the three parts.®* Luckily, the four pages missing between fol. 84v, the last folio
of the part assigned no. 32, and fol. 85r, the first folio of no. 57, have recently been
rediscovered in the so-called ‘New Collection’ of Mt. Sinai, i.e. the bulk of manuscripts
detected in St. Catherine’s Monastery after a severe fire in 1975.%* That the two folios
constituting the manuscript now catalogued as ms. Sin.georg. N 89°° do pertain to the
mravaltavi, can easily be proven even though they have been damaged and some
characters of the text are missing, given that they provide first the end of the Third
Catechesis in Illuminandos by Cyril of Jerusalem,*” which begins on fol. 77v in no. 32,
and second, the beginning of the (Third) Sermo in Hypapanten by Hesychius of Jeru-
salem, which continues on fol. 85r, the first folio of no. 57. In both cases, the transition
from the one codex to the other falls into a given word. The two letters et- at the end
of fol. 84v of no. 32 with no doubt pertain to the verbal form etgodes ‘they said (to
him)’, corresponding to A¢yovat of the Greek text of the sermon; on fol. 1r of Sin.georg.
N 89, the subsequent letters have been lost (Fig. 4), but the context clearly continues
at the given position as shown in the following transcript:

32, r(omel)ni-igi mouqdes petres  those 3000 who cameto  Toig y&p mpooeAdoiot
84v, samatasni Peter, TployiAiolg
20-24 da etgoda mat,r(ome)lta and he talked to them, £\eyev 6 Nétpog,
-igi 3uars-ecua k(rist)e. who had crucified Christ.  101¢ otaup@oactv Tov Kiptov

33 Apart from A. Sanize’s edition 1959, 266279, the Georgian text was published, alongside an Ara-
bic version, by Gvaramia 1973, 3—-19. A metaphrastic Greek version can be found in Todung / Katodvng
1989, 194-236.

34 Sanize assumes a lacuna of ‘ca. 75 leaves’ (daaxloebit 75 purclis teksti) for the breakage between
fols. 57 and 33 (see the edition 1959, 151).

35 See Iepd Movr| kat Apytemokomiy Zwvd. Ta véa gvupripata Tov Zvé, ABrvat 1998, 8-24 and 25-49,
and Gippert et al. 2009, p. [-2 as to the circumstances of the finding.

36 See the Catalogue of Georgian Manuscripts Discovered in 1975 by Aleksidze et al., p. 432 f. (in Eng-
lish) / p. 305 f. (in Georgian) / p. 149 ff. (in Greek).

37 Chaps. 15-16, corresponding to the Greek version as edited by Reischl / Rupp 1848 / 1967, 82-86,
and in Migne 1857, 445-48.
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Hkitxivdes®® mas da et- They asked him and sa<id muv9avopévolg kai Aé-
N 89, <godes: ray> [v]got, kacno to him: What> shall we youot ti moifjoopev Gvapeg,
1r, <3mano>, [r(ametow)] didi do, men, <brethren,>fora &deAdoi; péya yap 10 Tpad-
1-4  cqlow<lebay Se>[sm]ine, petre, big wou<nd>you have pa éméotnoac® Audc,

c<odv>[ataj<c(ow)e>[n]ta added, Peter, Nétpe,

z(ed)a ... upon our sins ... 0 NUETEPY TTOHATL...

In the same way, the transition from fol. 2v of Sin.georg. N 89 to the first folio of ms. no.
57 (fol. 85r of the Mravaltavi codex according to the pagination applied earlier) can be
proven to be consistent. In a passage alluding to the miracle of Jesus healing the blind
man (Jo. 9.1-18), the text of the newly found manuscript ends in the middle of the name
of the lake Siloam, which continues with its third syllable on fol. 85r (Fig. 5). The homily
is not available in any other language;*® however, it is contained in the Udabno Mraval-
tavi, which is collated here for the passage in question.*! It is obvious from this collation
that there are but minor differences between the two mravaltavi versions:

N89, Owkowetow vinme korikozi  1f someone were an unedu-  Ukuetu vinme kurekozi
2v, 19- igos owscavleli, cated (U: ignorant) lands- igos umecari,
25 man,*?

38 Written with a large initial indicating a new sentence.

39 The edition by Reischl/Rupp (repr. 1967, 84) as well as that in the Migne 1857, 445) inserts a full
stop after Tpadpa and begins a new sentence with énéotnoag, which yields an awkward wording.
40 The Sermo in Hypapanten printed in Migne 1865, 1468-78) and re-edited by Aubineau 1978, 1-43
is too distant to be compared here.

41 See the edition by A. Sanize and Z. Cumburize 1994, 117, 1. 5-8.

42 The term korikoz-i / kurekoz-i seems not to be attested elsewhere in Old Georgian. The proposal by
Z. Cumburize (in the lexicon attached to his edition of the Udabno Mravaltavi 1994, 329) to take this
as a corrupted form of korepiskopozi ‘local bishop’ is now rendered improbable by the attestation in
the Sinai Mravaltavi. As korepiskopozi clearly reflects Greek ywpemniokomnog ‘id.’, korikoz-i may accord-
ingly be identified with Greek ywpixog ‘rural’ (Abulaze 1967, 84: ‘paysan, campanard, rustique’),
which could well be used to denote a ‘village idiot’ here; see, e.g., the script ‘De sacris imaginibus
contra Constantinum Cabalinum’ ascribed to John Damascene (but allegedly authored by Joannes IV
of Jerusalem) in Migne 1864, col. 329 line 17, for a similar usage (£&v &mavtrion &vBpwmog xwptkog,
dyvwoTtog TAg Baohkiig &Eiag kal Tfg, Gvbpwmov tod BaotA\éws...). — In his dictionary, the 17 cen-
tury founder of Georgian lexicography, Sulxan-Saba Orbeliani defines korikozi as a ‘king’s deputy
who would not dare to name himself a ‘king’, but translates as a ‘shepherd” (monacvale mepisa, ro-
melman ver ikadros meped saxelis-deba, aramed gamoitargmanebis mcgemsad; Orbeliani 1966, 232).
The passage quoted in mss. D and E of his dictionary, ascribed to one ‘Eusebius presbyter’ (evsebi
xuct), is the one from Hesychius of Jerusalem in the wording of the Udabno Mravaltavi, which proves
that Saba must have known this codex (or a copy of it): uketu vinme (< E) korikozi igos (igo D) umecari,
mived (movides E) betlemad da iscav[os] (<< D). The definition ‘(king’s) regent (in Kakhetia)’ provided
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mivedin betlemd da he should go to Bethlehem  mivedin betlemd da
iscaven: and study; iscaven.
owkowetow vinme brmay if someone were blind from  ukuetu brmay igos
igos Sobitgan, mivedin silo- birth, he should go to (lake) 3Sobitgan,mivedin silo-
57, amd mis pirvelisaebr Siloam like that first one, vamd mis pirvelisaebr
85r, 1-  sarcmownoebit with faith, and he will sarcmunoebit
3 da manca igive xedvay find (U: receive) the same da manca igive xedvay
moipoven. sight, too. miigos.

The close relationship between the two versions of the text is also visible in the title
of the sermon, which is now available for collation on fol. 1v to 2r of Sin.georg. N 89
(Fig. 2).” In the following synopsis, elements that are written in rubrics in Sin.georg.
N 89 are printed in bold; elements that are missing in either one of the two versions
are printed in italics, elements that differ otherwise (except for mere graphical differ-
ences) are underlined.

In the month (of) February, ttuesa pebervalsag

3_rd
S(a)k(i)tx(a)vni migebebisani Lections of the Hypapante migebebay
On the day when Symeon  dgesa, romelsa miikua
took swmeon
the Lord upon his arms mklavta twsta zeda upali,

Tk(owmow)li, ¢(mi)disa da netarisa Sermon of the holy and tkumuli ¢midisa
blessed

mamisa, ¢(owe)nisa, evswki, xow-  Father of ours, Hesychius, evsuki xucisay

cisa, Presbyter
ie(rowsa)l(€)misay, meormeocesa of Jerusalem, on/of the ierusalémelisay meormeocisa
twentieth mis

dgesa, Sobitg(a)n k(a)lc(ow)lisayt, day from the virgin birth dgisa Sobitgan kalculisa

for korikozi in Rayfield 2006, vol. II, 2092 is clearly based upon Saba’s entry, as is that of Tschenkeli
1970, Bd. II, 1576 (‘Stellvertreter des Konigs’); the addendum ‘in Kakhetia’ is likely to reflect the oc-
currence of the term in the 18" century ‘Description of the Kingdom of Georgia’ by prince Vaxusti
Bagrationi (Qauxcisvili 1973, 524, 1. 5-6 and 557, 18-21: grigoli... icoda kaxta mtavrad anu korikozad
‘Grigol ... named himself a ruler of the Kakhetians or a korikozi’; further attestations ib. 129,18, 130,23,
798,18, and, for the derived verb korikozoba ‘be / act as a k.’, 558,7 and 16).

43 The title clearly indicates that the homily is by Hesychius, not Timotheus of Jerusalem as still
presumed (in accordance with Marr 1940, 93) in Garitte’s Catalogue (no. 17, 1956, 78). In A. Sanize’s
edition (1959.90), the title was supplied from the Udabno Mravaltavi.
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o(wp)lisa, (owe)nisa i(eso)w of our Lord Jesus Christ, uplisa Cuenisa iesu kristésa,
k(rist)ésa,
odes miigvanes tazrad : when they brought himto odes miigvanes tazrad,
the temple.
V(ita)r-igi, akowrtxevda mas How he was blessed vitar-igi akurtxevda mas
* ¢(mida)y swmeon . * by St. Symeon. ¢miday swmeon .
T(towes)a : p(e)b(e)rv(a)lsa : b: In the month (of) February,
2_nd

2.1.2 The transition from fol. 2v of the newly found manuscript N 89 to fol. 85r of the
Mravaltavi is all the more evident if we take into account that the two pages bear coher-
ent quire numberings, in the given case nos. ia = 11 and ib =12. The numberings are
applied, as usual in Old Georgian manuscripts, in the middle of the bottom margin on
the last page of one quire, and in the middle of the top margin on the first page of the
next; see Fig. 7 where the respective numbers are highlighted in contrast to each other.
Sin.georg. N 89 can thus with confidence be regarded as part of Sin.georg. 32—-57-33,
representing the last two folios of its 11" quire.

2.2 Returning to the question of the original meaning of the term mravaltavi, the Sinai
codex becomes especially important because of its colophons. All in all, it is four indi-
vidual colophons that were added after its last text, the first of them written down by
the scribe immediately after the completion of his work, in the same majuscle charac-
ters as the main text (fols. 273v-274ra); it tells us that the codex was written by a certain
Amona, son of Vaxtang ‘the Sinewy’ (?),** on behalf of a donour named Makari Leteteli
in the Laura of St. Sabbas in Jerusalem. At the bottom of the same column (fol. 274ra),
the scribe added a second colophon, in minuscules, which is on his own behalf. The
third colophon, written by the same hand in minuscules again (fol. 274rb), must have
been added some time later as it is about the donation of the codex to Mt. Sinai (Fig. 8).
The fourth colophon (on fol. 274v) is as well written in minuscules, but by a different
hand and at a much later time. Its author is Ioane Zosime, one of the most productive
Georgian scribes who lived and worked in St. Catherine’s Monastery in the second half
of the 10" century; in the present colophon, he reports about the fact that he accom-
plished the third binding of the codex. On the leaf following this (fol. 275r), Ioane Zo-
sime added the ‘Praise and Exaltation of the Georgian Language’, a hymn-like text pos-
sibly authored by himself, which is found in a few other manuscripts from Mt. Sinai as

44 The epithet mo3zarguli is not attested elsewhere; the assumption that it may be derived from zargvi
‘sinew, vene’ is tentative.
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well (Fig. 9 and App. 1 below). As the present binding of the codex (Fig. 2) is likely to be
Ioane’s, he is also likely to have applied the front and back flyleaves, which stem from
a Palestinian-Aramaic Gospel manuscript (Fig. 10).%°

2.2.1 One important feature of the colophons is that they provide us with at least two
remarkable dates — that of the completion of the codex and that of its third binding.
As in many other Old Georgian manuscripts, both dates are styled in two ways, once
in counting the years since Creation, and once, according to the reckoning of ‘chroni-
cons’, i.e. cycles of 532 (= 19 x 28) years. In the following transcript of the first dating,
characters that are in red in the original are printed in bold again:

Daicera ese cigni i(ero- This book was written

wsa)léms,

lavrasa didsa ¢(mi)disa

da netarisa mamisa
c(owe)nisa

sabay(s)sa dgeta

g(mntis m(o)g(owa)risa
tevdosi

C‘)t:-'qu:' YOV BT W6BY
VI SOV P"B'Ii‘:

!’”

in Jerusalem,

in the big Laura of
our Holy

m:rup,ca. o
t, et b‘cq;ﬂx: - o
% i
I]" y
W A oan

and Blessed Father

Saba, in the days

of the God-loving
Theodosius,

patreakisata da saba- the patriarch, and

c(mi)d(i)s p(a)tiosnisa da the venerable and
sanatrelisa solomon blissful Solomon,

mamasaxlisisata. abbot of St. Saba’s

(Laura).
Da daicera cmiday ese cigni And this holy book
was written
dasabamitgan celta:*° in the year(s) after
Creation
xwyeé 6468,
Kronikoni igo: The chronicon was
pd: 84.

45 The text of the flyleaves has been edited by Smith-Lewis 1894, 118-120 (no. 54); it comprises
passages from Matthew (14.5-13) and John (2.23-3.2). For the Arabic note overwritten on the back
fly-leaf see Garitte 1956, 97 (‘Liber habens homilias, cuius prima de Annuntiatione. Excommunicatus
qui amovebit eum e Monte Sina’).

46 The ms. has certa instead of celta, probably by perseveration of (dai-)cera ‘was written’.
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2.2.1.1To account for this dating, it is necessary to consider that the Georgian tradition
used a peculiar calculation for the date of Creation, which differed from that of the
Byzantine Era by 96 years, the first year of our era (1 CE) falling together with year no.
5605, not 5509 as in the latter. The year indicated in the colophon, 6468, is thus equal
to 863 CE or, to be more correct, 863-864 CE as the year began on the 1% September as
in the Greek tradition. The same information is also contained in the ‘chronicon’ calcu-
lation: by subtracting 84 from 6469, we arrive at 6384 (= 12 x 532), which equals 779-
780 CE as the last year of the 12 cycle of 532 years after Creation. Ioane Zosime even
addresses the Georgian time reckoning explicitly, in dating his binding to the ‘years af-
ter Creation, in Georgian, 6585, and the chronicon 201’ i.e. 980-981 CE (dasabami-
tganta celta kartulad: xppe-sa da kronikonsa: 5a-sa). That he was well aware of the pe-
culiarity of the ‘Georgian style’, is proven by the ‘Praise of the Georgian Language’
because according to this text, Georgian ‘has 94 (recte: 96) years more than the other
languages since the coming of Christ up to the present day’ (akus otxmeoc da atotxmeti
celi umetes sxuata enata kristes moslvitgan vidre dgesamomde; see App. 1 below for a
transcript of the complete text).

2.2.1.2 A third dating seems to be contained in the scribe’s personal colophon, which
is appended like a signature to the main colophon at the bottom of fol. 274ra. This
remains obscure though, as it is introduced by an otherwise unknown formula which
combines celi ‘year’ with preceding zd, usually the abbreviation of the postposition
zeda ‘on, up, above’. Georgian does know a compound zedaceli but this cannot be
meant here as it denotes some kind of ‘jacket’, in accordance with its being built upon
the homonymous word celi meaning ‘waist, loins’ (lit. ‘above-the-loins’). The num-
ber, if read correctly as sé&, would mean 208, i.e. the year 987-8 CE if falling into the
same chronicon; this, however, would be much too late to fit into the scribe’s life-
time.*” It seems rather possible that the dating might have been added by Ioane Zo-
sime as he may still have lived by that year, even though the ornamentation of the
line is quite the same as that of the main dating while Ioane Zosime’s dating in the
binder’s colophon is without any peculiar decoration (see the excerpts provided with
the transcripts below). And possibly, Ioane Zosime left his trace another time on this
colophon, in writing I(o)c(va) g(av)t ‘pray!’ over the closing dots of its last line.

47 It would be less promising if the number were to be read as 5n which would yield 250, i.e. the year
1029 CE
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l(o)cv(a) G(a)vt : amona
méxreklisatws

Pray for Amona the
scribe,

c(o)avilisa p(ria)d c(mida)no:  the very sinful one,

Saints!
7a: : celi :::::: 5:€ ::: upper (?) year ::::: 208::
dasabamitg(a)nta from Creation aVaFim: Sorea L"’f‘&m-“ugc,'{&w"xz.:}:%\

1 ramrer oy vl e 55 fyai S w
years, in Georgian: 6585 ,_-._*E_r{;_fltf;.’ ﬁfv{{%ﬁm‘w : :

celta kartulad: xppe-sa

da kronikonsa: $a-sa and in the chronicon: 201

2.2.2 The datings are crucial indeed for our topic as the colophons provide several
attestations of the term mravaltavi in referring to the codex itself, thus constituting a
terminus a quo for its use. This is true, first of all, for the main colophon provided by
Makari Leteteli through the hand of the scribe, Amona, in the year 863—4. The follow-
ing extract covers about one half of the text (three fourths of fol. 273v):

Cqgalobita mamisayta da 3isayta da sulisa ¢midi-
sayta ...

By the charity of the Father and the Son and
the Holy Spirit ...

and the mercy of the Holy Resurrection from
the grave of Our Lord Jesus Christ

Da madlita cmidisa adgomisa saplavisa uplisa
Cuenisa iesu kristésisayta

Da meoxebita govelta cinacarmetquelta,
mocikulta, maxarebelta ...

and with the support of all prophets, apos-
tles, evangelists ...

Me, makari leteteli, 3¢ giorgi grzelisay, codvili
priad, girs mgo gmertman Sesakmed cmidisa
amis cignisa mravaltavisa

tana-Secevnita 3misa Cuenisa sulierad pimen
kaxisayta

da gelt-cerita dedis 3misculisa cemisa amona
vaxtang mo3zargulisa 3isayta ...

I, Makari Leteteli, the son of Giorgi Grzeli, a
very sinful (man), was considered worthy by
God to create this holy mravaltavi book
with the help of my brother in spirit, Pimen
Kaxa,

and by the hand-writing of the son of my

mother’s brother, Amona, the son of Vax-
tang ‘the Sinewy’ ...

The term is taken over in unaltered form by Ioane Zosime in his colophon of 980-

81 CE:



64 —— Jost Gippert

K(wrie elei)S(o)N saxelita gmrtisayta

Seimosa mesamed c(mi)day ese cigni mravaltavi
tgavita zroxisayta* sina-c(mi)das

gelita iov(a)ne priad cod(vi)lisa zosimesita dgeta
oden borotad moxuceb(u)l(o)bisa cemisata,

Brzanebita da p(ria)d moscraped moguacebita

Kyrie eleison! In the name of God!

This holy mravaltavi book was bound (lit.
clad) for the third time in cowskin on Holy
(Mt.) Sinai

by the hand of lovane Zosime, the very sinful
(man), in the days of my being badly aged,

by order and under very zealous instigation

Mikael da Mikael patiosanta mgdeltayta, of Michael and Michael, the venerable

priests,
Dasabamitg(a)nta celta kartulad: XPPE-sa da
kronikonsa: SA-sa.

in the year 6585, Georgian style, after Crea-
tion and in the chronicon 201.

In his second colophon, which reports about the transfer of the codex to Mt. Sinai,
Makari uses the term once more himself. Here, however, he adds explicit information
on the contents of the book, in a form that may well be taken as a definition of the
meaning of mravaltavi:

Da me, glaxakman makari, Sevcire cmiday ese  And |, poor Makari, have offered this holy
mravaltavi cmidat-cmidasa mtasa sinas mravaltavi to Mt. Sinai, the most holy of all,
sagsenebelad da sargebelad tavta cuenta da  for the remembrance and benefit of ourselves
sulta Cuentatws. and our souls.

da amas Sina ars Semkobay celicdisa dge-
sascaulta goveltay, tkumuli cmidata
mo3guartay.

And in it is the adornment of all feast days of
the year (as) preached by the holy leaders.

moec, upalo, povnad cgalobay Seni mas dgesa
Sina sulta cuenta codvilta...

Let, Lord, our sinful souls find your compas-
sion on that day...

2.3 The information provided by the colophons of the Sinai Mravaltavi is by and large
confirmed by two later witnesses. One is the Mravaltavi of Udabno, which was already
referred to above. For this codex, which is datable to the 9*"-10" cc. as well,” a
scribe’s colophon has not been preserved; however, it does contain several later notes
in the margins, two of which mention a mravaltavi mrguloani, i.e. a ‘mravaltavi (writ-
ten in) round (letters, i.e. majuscules)’, obviously in referring to the codex itself. The

48 The binder’s colophon contains a rather enigmatic marginal gloss at the given position, which
reads zroxa kacisa (in two lines). Probably the first word mirrors zroxi- in zroxisayta ‘of the cow’ of the
text, while kacisa, gen. of kaci ‘man’, will pertain to Ioane’s self-designation as being ‘very sinful’
appearing just to the right of it. Taking it in isolation, the gloss would mean something like ‘the cow
of man’, which barely makes any sense. See Gippert 2015, 102 with no. 6.

49 See Z. Cumburize in the preface to the edition by A. Sanize and Z. Cumburize 1994, 9.
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following transcripts are quoted from Zurab Cumburize’s introduction to the edition
of the Mravaltavi, according to which they were written by the same hand in an early
MKhedruli script (adrindeli periodis mxedrulit: p. 13). It will be evident off-hand that
the second note is an extension of the first one, possibly showing the complete text of
what was meant to be an aphorism.®

75v k(riste) mravaltavi mrguloani da se-  Christ! The mravaltavi in round (letters) and
pis piri noble (lit. noble person)
gmertman ucqis da natlis mcemel- God and the Baptist knows.
man

126r k(riste) mravaltavi mrguloani da se-  Christ! The mravaltavi in round (letters) and

pis piri noble (lit. noble person),
gmertman icis da natlis mcemelman, God and the Baptist knows
romel razom kargi ars how nice it is.

The second witness is the famous Gospel manuscript of Adishi which, according to
the scribe’s colophon appended on fol. 387r, was written in 897 CE (6501 after Crea-
tion / chronicon 117). A secondary note on the same page, written by a much later
hand in nuskhuri minuscules, reports the removal, by a certain Nikolaos, of the Tet-
raevangelion together with some other codices from Satberdi, one of the centres of
Georgian eruditeness in Tao-Klarzeti in East Anatolia, to Guria (Fig. 11). The list com-
prises, besides the otxtavi itself, a lectionary (gelt-kanoni) and other ‘books’, a mraval-
tavi that is not further specified. There is good reason to believe, however, that it is
just the Udabno Mravaltavi that is meant here as this is likely to have been written in
Tao-Klar3eti and was detected in the early 20" century in the Gurian monastery of
Udabno.* The following transcript comprises lines 6—14 of the note.*

50 Interestingly enough, a comparable wording is found in the introduction to the Visramiani, i.e.
the Georgian prose translation of the Persian epic Vis u Ramin, which was compiled by the 12% c.;
here we read (p. 34, 11. 19-21in the edition by A. Gvaxaria and M. Todua 1962): me quela vici da masmia
sikete da sepispiroba mati, romel kargi hamo ambavia brzenta da mecniertagan tkumuli da Secqobili
palaurita enita ‘I know all (that) and I have heard (of) their goodness and nobleness, which is a nice
(and) pleasant story, told and arranged by wise and learned (people) in the Pahlavi language...’. To-
gether with several other attestations of sepis piri (e.g., in the chronicle of Queen Tamar’s age by Basili
Ezosmo3guari in Qauxc¢isvili 1955-1959, vol. 11, 149, 1. 27; the chronicle of the Mongol invasions by an
anonymous ‘Zamtaagmcereli’ = ‘Chronicler’, ib. p. 196, 1. 4; or the Georgian prose translation of the
Persian Sahname, Sah-Names anu mepeta cignis kartuli versiebi, vol. II, ed. Kobize 1974, p. 510, 1. 21),
this seems to suggest the note in the Mravaltavi to have been added after the 12" century.

51 See Tagaisvili 1916, 12 in the preface to the facsimile edition of the Adishi Gospels, and A. Sanize
and Z. Cumburize 1994, 5 and 9-10.

52 See Tagaidvili 1916, 12, and A. Sanize and Z. Cumburize 1994, 9.
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Me n(i)k(o)l(ao)s odesme 3umatisa
m(a)m(a)s(a)xlis-Gopilm(a)n ugirsman da
s(u)lita s(a)cq(a)l(o)belm(a)n:

p(ria)dita xarkebita — aSenen g(mertma)n —
klar3etisa monasterni Seviaren da Sevkriben
c(mida)ni ese cignni:

p(irvela)d ¢(mida)y ese saxarebay otxtavi :
da mr(a)v(a)lt(a)vi da geltkanoni
m(a)m(a)ta cigni da kitxva-migebay...

I, Nikolaos, formerly the abbot of (the mon-
astery of) 3umati, unworthy and pitiful with
(my) soul,

with much endeavour | have visited the
monasteries of Klar3eti — may God build
them up — and collected these books:

first, this holy Tetraevangelion,
and a mravaltavi and a lectionary,

a book of the fathers and a questions-and-

answers (book)...

3 Taking all this information together, we arrive at the following conclusions:

a) the term ‘mravaltavi book’ was in use in Old Georgian as early as the late 9
century and continued to be used in the following centuries, and

b) it denoted codices that primarily contained texts authored by Church Fathers
for the feast days of the year.

This agrees well with van Esbroeck’s definition according to which mravaltavis were
‘collections’ of homilies, sermons, and panegyrics ‘quite close to the Greek
homiliaries’, which were used as ‘lections’ for the ‘feasts of the mobile year’. The
question remains, however, whether and to what extent mravaltavis could also con-
tain hagiographical texts. This question has recently been raised anew by M. Sanize®
according to whom the incorporation of hagiographical accounts was but a later fea-
ture of the Old Georgian mravaltavis.

3.1 First of all, it must be stated here that all mravaltavis treated so far do contain
hagiographical materials. In the case of the Sinai codex, this concerns St. Stephen the
Protomartyr, St. James, St. Peter, St. Paul, the 40 martyrs of Sebaste, and, at the end
of the codex, the fathers of Sinai and Raita.* The Udabno and Theti Mravaltavis con-

53 See the entry ‘Mravaltavi’ in the list of ‘Some Georgian terms used in the text’ added to the English
part of the Catalogue of the ‘New Collection’ of Georgian manuscripts in St. Catherine’s Monastery,
Aleksidze et al. 2005, 482; for a more thorough discussion see Esbroeck 1975, 5.

54 Texts no. 9 (fols. 56ra—59vb), 8 (54ra—56rb), 44 (234ra—239vh), 45 (239vb—2441b), 21 (109va—
119va), and 50 (255vb—273rb) of the Sinai Mravaltavi. There are also two anonymous texts on St. Basil
the Great in the codex, viz. nos. 11 (67ra-68va) and 12 (68va-70vb).
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tain one of the few autochthonous hagiographical texts from first millennium Geor-
gia, viz. the legend (by Ioane Sabanisze) of St. Habo of Tpilisi, as well as accounts of
the life of St. Anthony.” To all these we may add the legends on the Apparition of the
Holy Cross, the Finding of the nails used in the crucifixion, or the Finding of the relics
of St. Stephen, which are represented in most of these codices.*

3.2 The mravaltavi of Parxali, allegedly the latest of the ‘homiliaries’ investigated by
van Esbroeck, adds about 50 lives and legends after the last homily it contains (i.e.
the sermon by Ioane Bolneli on ‘Lazarus and the Lord’s sitting down on the donkey’s
foal and his entering Jerusalem and meeting the children’, to be read on Palm Sun-
day),” among them the autochthonous legend of the 5 century Georgian martyr, St.
Susanik.” The arrangement suggests that this set of texts is not part of the mravaltavi
proper but represents a peculiar type of martyrology added to it secondarily;* this is
all the more likely as the hagiographical texts that are met with in the other mraval-
tavis are not included in the ‘extra’ collection of the Parxali codex but in its first part.®®
We may therefore assume that there was a fix reservoir of ‘basic’ hagiographical texts
that did pertain to the mravaltavi materials traditionally and that the mravaltavis were
thus not restricted to homilies in the proper sense right from the beginning. In this
respect, we may adapt the wider definition given by Z. Cumburize according to whom

55 In the Udabno Mravaltavi, texts no. 9 (fols. 7r-11v, followed by an ‘Eclogue of the holy martyr
Habo’, Kebay cmidisa mocamisa Haboysi, as no. 10, 11v-14r), and 11-13 (fols. 14r-36v); in the Theti
Mravaltavi (A-19, see the descriptions by Gorgaze 1927, 1-35, and Bregaze et al. 1973, 58-71), texts
no. 62 (402b-432b / 202v-203r, including the ‘Eclogue’) and 63 (433a-451b / 218r-224r).

56 Texts no. 42 (fols. 225rb—232rb), 43 (232va—234ra), and 10 (59vb—67ra) in the Sinai Mravaltavi.

57 Tkumuli ioane bolnel episkoposisay lazarestws da da3domisatws uplisa kicusa zeda da Seslvisatws
ierusalemad da Sesxmisatws grmataysa; see Bregaze et al. 1973, 380, no. 97. The text of the homily is
printed with a French translation in Verhelst 2015, 430-453.

58 No. 107 (fols. 353r-359v), see Bregaze et al. 1973, 382.

59 See Esbroeck 1975, 57 who stated clearly that ‘il ne s’agit pas en réalité d’un seul manuscrit, mais
de deux codices qui ont été reliés ensemble’. It may also be noted that there is a lacuna at the begin-
ning of the ‘martyrology’ part, which suggests that some peculiar title may have been lost there; see
Bregaze et al. 1973, 380 and Esbroeck 1975, 55.

60 E.g.,legends of St. Stephen and the finding of his relics (nos. 20-24: fols. 52v-71v), St. Peter and
Paul (nos. 25-26: 71v—771), St. Habo of Tpilisi (incl. the ‘Eclogue’, no. 53: 145v—159v), the 40 martyrs
(no. 82: 212v-217v), the Finding of the Cross and the nails (nos. 75-76: 197v-201v), or the Vita of St.
Anthony (nos. 54-55: 159v-169r); see Bregaze et al. 1973, 361-380.
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mravaltavis were ‘collective volumes which comprise works used as lections on cer-
tain feast days in church’,* as this encompasses homilies as well as hagiographical
accounts and the like.*

4 Another question that remains open is whether the term ‘mravaltavi book’ might
have been coined before the Sinai codex was written. As a matter of fact, the very
existence of mravaltavi-like codices that antedate Sin.georg. 32-57-33 by some time
has been claimed for long, especially for the lower layer of the palimpsest manu-
scripts A—737 of Thilisi and M-13 of St. Petersburg, which are believed to go back to
the early 9% century.®

61 Udabnos Mravaltavi, 7: mravaltavis saxelit cnobili krebulebi, romlebic ama tu im dgesascaulis dros
eklesiasi sakitxvad gankutvnil txzulebebs Seicaven...

62 In contrast to this, the definition given by E. Tagai$vili in the preface to the facsimile edition of
the Adishi Gospels (1916, 12), is disbalanced as it foregrounds hagiography (‘«MHOrorIaBH»
(MpaBarb-TaBM). [logb 3TMM Ha3BaHieMb Bb [PBBHErPY3YHCKOM ITMCHbMEHHOCTM WMCBBCTHBI
JKM3HEOMMCAHIsI CBATHIX'D U CJI0BA U pbum OTI[0BS 1IepKBHM.’); it may well have been influenced by the
occurrence of the term in the compiler’s colophon of a 13" c. menology (of April) which contrasts the
‘metaphrastic’ versions of Saints’ lives (cxorebata da mokalakobata, da camebata da guaclta = ‘lives
and ministries, martyrdoms and toils’) with ‘the old Keimena, which are also called mravaltavi by
some’ (3uelisa kimenisagan, romelsa vietnime mravaltavadca ucoden; see Kekelize 1912, 340-1; note
that the adverbial case in -ad attested here was erroneously taken to constitute a stem mravaltavad-i
by P. Peeters 1913, 324). The first attempt to define the term mravaltavi is probably Al. Cagareli’s who
in his account of the Sinai Mravaltavi (1888, 235: no. 83 ~ Sin. georg. 32-33) styled it a ‘cBsaTOOUECKIT
C60pHMKD, i.€. a ‘collective volume of Holy Fathers’. — Sulxan-Saba Orbeliani in his 17 century dic-
tionary (1965, 522 /1966, 516) records only the abstract noun mravaltaobay that might be derived from
mravaltavi (in the sense of ‘mravaltavi-ness’ or ‘being a mravaltavi’), glossed by him as mraval-
gannacilebulivit, i.e. ‘like (something) much divided’. The addition of ‘katig.’ in mss. ZAa of the lexi-
con obviously refers to the ‘Categories’ of Aristotle, as mravaltaobay occurs in the Georgian version
of the commentaries of Aristotle by the Neoplatonian Ammonios Hermeiou, produced by the so-called
Gelati school in the 12% c., where it translates Greek 16 xotd mAeidvwv (within the text ‘In Porphyrii
isagogen sive quinque voces’, see the edition by A. Busse 1891, 61, 1l. 20-23 and the edition of the
Georgian text by KeCagmaze and Rapava 1983, 49, 11. 27-33): @not yap- yévog 0Tl TO KAT& TAELGVWY
Kal SlopepOVTWV TQ) £18eL £V TO Ti £07TL KATNYOPOVHEVOV- TO Yap KT TAEIOVWY SLaKpivel avTo TGOV
ATOpWV (Exkeivwv Ka®’ vog Aeyopévwv), TO 8¢ Slapepovtwy T¢) eibet Slaxpivel adTo eidoug kat iSiov...
~ rametu itqws: natesavi ars mravalta da saxita ganqdopiltad rayarsobisa Soris Sesmenili. rametu
‘mravaltaobay’ ganarCevs mas ganukueteltagan (igini ray ertisad itkumodin), xolo ‘saxita
gangopiltaobay’ ganarcevs mas saxisagan da gantwsebulisa ... It is clear that mravaltaobay is not de-
rived from mravaltavi here but directly from (the gen.pl.) mravalta ‘of the many’ occurring in the sen-
tence before, thus meaning something like ‘the mravalta-ness’ in the sense ‘the (use of the) word
mravalta’.

63 For the former see Esbroeck 1980, 18-21; for the latter, Orbeli 1967, 125-134 (see Esbroeck 1975,
35).
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4.1 An even more archaic mravaltavi has been preserved in the lower layer of the pal-
impsest manuscript S-3902, which must go back to the so-called Khanmeti period, i.e.
the first period of Georgian literacy extending from the 5 to ca. the 7% cc. A first at-
tempt at editing its fragments was undertaken by Akaki Sanize as early as 1927.% De-
pending on the readability of the lower script, the amount of text Sanize was able to
restore varies considerably from page to page; in some cases, it is but a few characters
per line that could be made out in his days. This is especially true for the homily on
the ‘Envy of the Pharisees’,* which is usually ascribed to John Chrysostom.® Besides
the Khanmeti version represented by the palimpsest, the homily is preserved in Old
Georgian in the Jerusalem manuscript Jer. 4,% as well as in two Greek recensions, an
01d Church Slavonic version available in two codices, and one Coptic version.® Of the
Greek recensions, it is the one represented by the codex Ottobonianus graecus 14 of
the Bibliotheca Apostolica Vaticana® which comes closest to the Khanmeti text;”° to-
gether with the Old Church Slavonic version as represented in the famous Codex Su-
prasliensis of the 10 century” and, with minor deviations, in the so-called Uspenskij
Shornik (12%-13% cc.),” it provides a good basis for reconstructing the Khanmeti text
even where it has been thoroughly erased in the palimpsest. In Appendix 2 below, a

64 A.Sanize 1927, 98-159; re-edited (together with a Latin translation) in Molitor 1956, 65-90.

65 Parisevelta mat Surisatws, relating to the passage xolo parisevelni igi gamovides da zraxva-qves
mistws, rayta carcgmidon igi (Mt. 12,14). See Gippert (forthc.) for a thorough study of the homily in
question.

66 In the palimpsest, the author is simply named iohane episkoposi, ‘John the Bishop’: fol. 3vb, L. 5
=A. Sanize 1959, 135: 11b, 1. 5. See Gippert (forthc.), 1. for a survey of other proposals as to the author-
ship.

67 Textno. 12 (fols. 65r-66v); see the catalogues by Blake 1922-23, 367, and Mari [Marr] 1955, 48 (ms.
‘18, 12.”). The text was used by M. Sanize 2009 in her article “Homilia ‘Parisevelta Surisatws’ xanmet
mravaltavsi” (“The Homily ‘On Jealousy’ in Khanmeti Homiliary™) to establish a ‘complemented and
reconstructed’ version of the homily; see Gippert (forthc.) 2. with n. 28 for further details.

68 See Geerard 1974, 582, no. 4640, where the Georgian Khanmeti version is not referred to explicitly.
As to the Coptic text, which was published by Rossi 1889, 49-152°, and in 1888 [1892], 3-104), see
Gippert (forthc.), 1.3.

69 Fols. 123-126v; the text as edited by M. Capaldo (= Kapaldo) is available via the facsimile edition
of the Old Church Slavonic Codex Suprasliensis by Zaimov and Kapaldo 1983, 395-404. See Voicu
2012 as to other witnesses pertaining to the same recensions, and Gippert (forthc.), 1.1 and passim as
to important shibboleths.

70 The Greek text as printed in Migne 1862b, 705-710 represents the other recension and is a bit less
close.

71 Text no. 35, 395-405 in the facsimile edition; see also the edition by Severjanov 1904 / 1956, 395—
405.

72 See the edition by Knjazevskaja et al. 1971, 330-336.
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diplomatic rendering of the reading is contrasted with a photo collage (11 multispec-
tral images) of the recto of the bifoliate consisting of fols. 2 and 77 of S-3902, and with
four Tables that display the lower text of the recto and verso of the same bifoliate as
re-established now,” contrasted with A. éanige’s reading and collated with the Greek
and Slavonic versions.” Whether or not this palimpsest may have been styled a
mravaltavi when it was written down, is not decidable, however, as no colophon has
been preserved.’

4.2 As another candidate for a Khanmeti mravaltavi, we might regard one of the six
Khanmeti manuscripts that were re-used in the Georgian palimpsest codex of the Vi-
enna National Library (Codex Vind. georg. 2).” The original manuscript in question,
of which 38 bifoliates have been preserved, contains parts of the legends of Ss. Cyp-
rianus and Justina and St. Christina;”® four additional bifoliates of the same original
have been detected in the Thilisi palimpsest A-737.7 It is not very probable, though,
that the two hagiographical texts might be the remnants of a former mravaltavi, albeit

73 Several different pagination systems have been applied in the descriptions of S-3902: according
to pages of the upper layer, folios of the upper layer, and folios of the original manuscripts. The folios
here addressed as 7r and 7v represent pages 13 and 14 according to the first pagination applied, and
fols. 2r and 2v, pages 3 and 4. For a rough survey of the codicological structure of S-3902 see Esbroeck
1975, 60.

74 On the basis of a multispectral analysis undertaken by the author together with L. Kajaia, D. Tvalt-
vadze, and S. Sardjveladze in Thilisi, 2005.

75 The present reading was first proposed publicly in a paper read on the Ist International Symposium
‘Georgian Manuscripts’ in Thilisi, Oct. 21, 2009 (‘New Prospects in the Study of Old Georgian Palimp-
sests’; see the abstract in <http://www.manuscript.ge/uploads/sympoziumi/tezisebi.pdf>, p. 182).
The conference volume has not yet appeared in print. — See Gippert 2009 for a similar account of the
bifoliate page consisting of fols. 3r and 6v (instead of 3ra—6va read 3rb—6vb on p. 182). See Gippert
(forthc.), 4. for a more comprehensive treatment of the four folios.

76 Apart from the remnants of the Khanmeti mravaltavi, S-3902 comprises fragments of another
manuscript written in Asomtavruli script in its lower layer. This — hitherto unpublished - manu-
script, which can hardly be dated earlier than the 10" century, represents a lectionary with lectures
from New Testament books. Different from the mravaltavi, the lines of the original manuscript were
overwritten horizontally in this case, which makes the reading more difficult here and there although
the letters have been preserved more clearly throughout than those of the Khanmeti original. The
edition of two of its pages (fols. 56r and 49v) was part of the paper read in Thilisi, Oct. 21, 2009 and
has been prepared for being published in the conference volume (see n. 75 above).

77 See Gippert et al. 2007.

78 See the edition, 6-1 — 6-90 (ms. no. VI).

79 Fols. 134-141, see the edition, p. 6-1. The assumption that the fragments from the Thilisi and the
Vienna palimpsests pertain to one original manuscript was first published hesitatingly by KaZaia
1974, 419; it has been approved beyond any doubt by the edition project.
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they are also present in the Parxali codex;® for here, they pertain to the ‘martyrolog-
ical’ extension, not to the mravaltavi proper. In a similar way, the legend of St. Chris-
tina occurs in a Sinai manuscript that may be styled ‘hagiographical’ as it contains
mostly legends of saints (Sin. georg. 6); as a matter of fact, none of the texts it com-
prises is met with in any one of the ‘classical’ mravaltavis.®' It seems therefore prefer-
able to regard the Khanmeti original of the Vienna codex as a prototype of a martyr-
ology.*

5 Conclusions

To sum up, it seems well founded to assume that manuscripts of the mravaltavi type
existed in Old Georgian from Khanmeti times on, as collective volumes comprising
homilies, sermons, and a few ‘basic’ hagiographical texts used as lections in the lit-
urgy of certain feast days, thus constituting a special genre of MTM of unarbitrary
content. It is especially those mravaltavis whose remnants have been preserved in
palimpsest form that deserve to be studied more intensively. Not only in the Khanmeti
palimpsests but in general, the Georgian mravaltavis contain texts or text versions
that are either unique or archaic in comparison with other versions, which renders
them important for textological studies far beyond Georgia.

80 Texts no. 110 (part III of the legend of Ss. Cyprianus and Justina; fols. 380v—-385v) and 106 (legend
of St. Christina; fols. 343v-353r); see Bregaze et al. 1973, 382-3.

81 Apart from the vitae of St. Symeon the Stylite, Julian-Saba the Syrian, Epiphanius, and Zosime,
and the legends of St. Febronia, Christina, and Catherina, it contains the Protevangelium Jacobi, the
Teachings of St. Stephen the Sabaite, and, by the hand of loane Zosime again, the ‘Praise of the Geor-
gian Language’; see Garitte 1956, 15-26.

82 It may be important in this context to note that both the Vienna palimpsest and the ms. Sin.georg.
6 contain the Protevangelium Jacobi alongside the legend of St. Christina; it is not likely, however,
that the former text was written by the same hand in the palimpsest (see the edition, p. xxvi) and it
was therefore treated as representing another original manuscript (no. V; 5-1 — 5-26).
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Fig. 3: id., fol. 1r (upper half).
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Fig. 4: Transition from Sin.georg. 32(-57-33), fol. 84v to Sin.georg. N 89, fol. 1r (within Cyril of Jeru-
salem).

Fig. 5: Transition from Sin.georg. N 89, fol. 2v to Sin.georg. (32-)57(-33), fol. 85r (within Hesychius
of Jerusalem).
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Fig. 7: Transition from Sin.georg. N 89, fol. 2v to Sin.georg. (32-)57(-33), fol. 85r (with quire num-
bers highlighted).
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Fig. 8: The scribe’s colophons of Sin.georg. 32-57-33 (fols. 273v-274r).

Fig. 9: The binder’s colophon and the ‘Praise of the Georgian Language’ (Sin.georg. 32-57-33, fols.
274v-275r).
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Fig. 10: Front and back fly-leaves of Sin. 32-57-33.

Fig. 11: Scribe’s colophon and additional note of the Adishi Gospels (fol. 387).%3

83 Reproduction from the facsimile edition by Tagaisvili 1916.
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App. 1: The ‘Praise and Exaltation of the Georgian
Language’ (Sin. 32-57-33, fol. 275r)3*

Kebay da d(ide)b(a)y kart(u)lisa enisay:

Damarxul ars enay kartuli

dgedmde meored moslvisa misisa sacame-
belad:

r(ayt)a g(ove)lsa enasa g(mer)tm(a)n amxilos
amit enita:

da ese enay m3zinare ars dgesamomde

da saxarebasa Sina amas enasa lazare hrk-
wan.

Da axalman nino moakcia da hélene dedopal-
man:¥

ese arian orni dani, v(itarc)a mariam da mar-
tay:

da megobrobay amistws tk(u)a v(itarme)d
g(ove)li saidumloy amas enasa Sina damarxul
ars

Praise and Exaltation of the Georgian Lan-
guage

The Georgian tongue is buried

until the day of his second coming, to witness,

so that God may convict every tongue through
this tongue.®

And this tongue is sleeping until today,
and in the Gospels this tongue is called Laza-
rus.8¢

And it was converted by the new Nino and by
Queen Helena,
these are two sisters, like Mary and Martha.8®

And ‘friendship’ he said® because
every mystery is preserved in this language,

84 For the text version of Sin.georg. 6 (fol. 223v) see Garitte 1956, 21; for that of Sin.georg. 38 (fol.
144r), Cagareli 1888, 203 (no. 12). The version in Sin.georg. 6 is the only one in Asomtavruli script. The
text of Sin. 32-57-33 was first published by Marr 1940, 26.

85 See Jo. 16.8: da igi movides da amxilos sopelsa codvatatws da simartlisatws da sas3elisatws ‘and
he will come and will convict the world because of sins and justice and judgment’.

86 See]o. 11.11: lazare, megobarman ¢uenman, daizina, aramed me mivide da ganvagws3o igi ‘Lazarus,
our friend, is sleeping, but I will go and wake him up’.

87 For Sin.georg. 38, Cagareli notes elinni dedupalman elene, obviously by interference of elin-i ‘Hel-
lene, Greek person’; however, the manuscript has plain helene dedopalman.

88 See Jo. 11.1-3: da igo vinme sneul lazare betaniayt, dabit mariamisit da martaysit, disa misisa. ...
miavlines misa data mista da hrkues... ‘And there was one sick (person named) Lazarus, from Betha-
nia, from the village of Mariam and Martha, her sister. ... His sisters sent (a message) to him and said
...". — St. Nino, according to the legend coeval with St. Helena, the mother of King Constantine I, is
regarded as the converter of Georgia.
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Da otxisa dgisa mk(u)dari amistws tk(u)a

davit c(ina)c(armet)G(ue)lm(a)n, r(ametu)
celi atasi v(itarc)a erti dge.

da saxar(e)basa Sina kartulsa tavsa x(olo)
matéessa

cili® zis, r(ome)l asoy ars

da itgws q(ov)lad otxatassa maragsa:

da ese ars otxi dgé: da otxisa dgisa mk(u)dari

amistws mis tanave dapluli sik(u)dilita natlis-
gebisa misisayta:

Da ese enay, Semkuli da kurtx(eu)li saxelita
o(wplisayta

mdabali da dacunebuli

moelis dgesa mas meored moslvasa
o(wplisasa

da sasc(au)lad ese akus

otxmeoc da atotxmeti celi umetés sxuata enata
k(rist)és moslvitg(a)n v(idr)e dgesamomde

Da ese q(ove)li r(ome)li®* ceril ars
mocamed carmogitxar
asoy ese cili’® anbanisay.

and ‘dead for four days’ (he) said®’
(because) David the Prophet (said) that
1000 years (is) like one day’.*°

And in the Georgian Gospels, only in the Gos-
pel (lit. chapter) of Matthew,

sits a ¢ili, which is the letter (= ¢),*?

and it means allin all the number 4000.%3

And this is the four days and he who is dead
for four days,

therefore it is buried with him through the
death of his baptism.**

And this tongue, adorned and blessed by the
name of the Lord,

(yet) humiliated and reviled,

is waiting for the day of the second coming of
the Lord.

And this it has as a miracle:

94 years more than the other tongues

since the coming of Christ up to the present
day.

And all this, which is written,

| have told you as a witness,

I, the letter ¢ili of the alphabet.

89 SeeJo. 11.17: movida iesu da pova otxdgisay samaresa Sina ‘and Jesus came and found (him having

been) in the grave for four days.’

90 See Ps. 89 [90].4: rametu atasi celi tualta cinase uplisata vitarca gusindeli dge, romel carqda da
vitarca saqumilavi erti gamisay ‘for 1000 year(s) before the eyes of the Lord (are) like yesterday’s day

that has passed, and like one night watch.

91 All three manuscripts have cerili ‘writing, script’ instead of cili ‘part; (name of the) letter ¢’.
92 In Georgian, the Gospel of Matthew begins with the word cigni ‘book’ ~ Greek BifAog ‘id.’.
93 The letter ¢ = cili has the numerical value of 4000 in the Georgian alphabet.

94 See Rom. 6,4: da tana-daveplenit mas natlis-gebita mit sikudilsa missa ‘and we were buried to-
gether with him in his death by being baptised’.

95 According to Cagareli’s transcript (1888), Sin.georg. 38 omits romeli ‘which’; this information is
wrong, however.

96 The Sinai Mravaltavi and Sin.georg. 38 have asi ese celi, which would mean something like ‘these
100 years’ instead; Sin.georg. 6 has mocamed camogitxras ese cili anbanisay, which means something
like ‘it will tell you as a witness, this (letter) cili (or part) of the alphabet’. Together with the restitution
of asoy ‘letter’ for asi ‘hundred’, this yields the most coherent text version.
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App. 2: The ‘mravaltavi’ palimpsest S-3902

Ms. $-3902, fol. 7r-2v*’

1 1
2 2
3 3
4 4
5 5
6 6
7 7
8 8
9 9
10 10
1 1
12 12
13 13
14 14
15 15
16 16
17 17
18 18
19 19
20 20
21 21
22 22

97 The marking system used here is that developed for the edition of the Vienna palimpsest (see
Gippert et al. 2007, p. xxxv), except for curly braces denoting reconstructed text passages, and angle
brackets, restored abbreviations here.
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(m)(gb)[-050] yHdsbo
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(bm3za)s(w)mdL ,

beEbwgbosh s

330bOMd6 b~

500

3530

37 Moo

@ ombs
™ 5ebs
© © fye

® 396
3905 _

Lobfowman
@ Sbsb

§o390  gLgg®
©>b3

(0bos?)
dobozl
BB &%

909 ™

d3s60(?)
35052 9390™

®dEgL

aioybvovtat
Aéyewv:

TUETG 8¢ S v

ATV
aioyvny, THY QOTEOV ATTOV
EKTIOPTEVOWHEV.

At yop, dnot,

VEKPOUG Eyeipel,

kal o9evodvTag
ool

S1at T koA Aaed, kal
avpatodpyet;

810 Ti 8¢ kai S184&oKeL;

Al TadTOL

TAVTA T& EYKAAHATA

BovAgvdpeda adTOV

anoAgoal.

“Ote viTuoL maideg

Baia Aappavovreg, kal i
@V Baiwv Ty viknv
npoavapwvodVTeg ...
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aioxvvovTal
Aéyew:

Tpels TV

avT@OV

aioyOvny mavtayf oTNAITEVGWHEV.

A Ti yap, dnot,

VEKPOUG EYEipEL;

kal 81a Tt dodevoivtag
{aray

810 Tt koAd AaAeT; Sk Tl
Ko

nPG&TTEL; S1a Ti KoA S18dokel;

Al TabTaH

MGVTA T4 EYKARHOTO

BovAgvovtat avTov

amoAéoal.

“Otav EEEpXWVTAL VATILOL TTOTBES
Baia AapBavovTeg, 8i1& T@V Baiwv
TV viknv a0 tod mpoavadwvodvTeg,

Kail

&V Tf ebPnuig avTod

CPAMBIALRT'D CA
FAATOAATH * Nk

MBI CPAMOM™

Thx® camkyms Hxn

nphaoakune osanunm +

NOYTO BO PeKOLLIA

MPLTEBIA BhCTABRIAET S *
¥ NeARKLN'BIA

whants -

MOYTO ¥ rAAroAeTh

Huoyaeca

TBOPHT'h * NOUTO 2Ke W 0\?‘"41"1; *

cnxt Akabma

BhcBXb BHNE

XOWTeMB

NOrOYEHTH ero *

erAa maapsl AkTH

e'hHe Bnghaine W Bklemn emoy

noskaAX

CPAMAARTh CA
FI\A'I‘H *Nh

MBI CPAMBM'H

Thy® cambiyn « uxn

npkpoakune oBAMUHM™ -

MO YLTO EO peKoLLIA

MBP'BTEIA BBCTABAMETE *
H NEAOYHKbNkIA

whants ¢

Mo YLTO H TAETh

H UAECA

TEOPHTH * 11O ULTO e H
OVUMTh *

cuxh Akanma

BhRXh BHNL

XoLeMs

NOrOYEHTH €ro *
erpaa maapasia AkTu

BhHems emoy

noskag
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Lo@)\ym(3)s(bs)
(obo1(Fo)[e]-
89(Ogm3)[gero]B)[s1W)[]

>[bls[LO]()[3]e(9)[d](gb )

5 bo@ymgb mbs

6o 670 ba(6 9)owon
05 dobo 3Mo

ML dmds30

@0 LEbYOMS M amd
d99x& (07F)emobse
b~ ogobo

3oMdsLS Tob(?)

8300
dmob

039

059L(?)  MING
6o sbo
0mgl 369
5 dom

©5 dm
[N

dobs
4356 &7 (0)306(0) Lo®

go99b5 Hobofo®

39399900bsbd
50bsbMWEgdIL

"Qoavva

v Toig LioTolg,
eOAOYNHEVOG

0 £pyoOpevog

év ovopartt Kupiov,
Bao\éwg Tod TopanA.

"Ekeivol kaddmep OO {PAVwv

kevtobpevol
TOUG 686VTag

£Bpuyov:

ol yop énawvot

@V hYovovpévwv,

BEAn

@V pIovovtwy lot.

Kai tpooépyovtat

@ 'Inood, kai Aéyovotv avt@:
0VK AKOVELG,

i obTOL Aéyouat;

ovk gidoTeg, 6Tt

MPOPNTIKWG
émAnpodTto

TO YEYPOUHEVOV.
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Aéyovteg, ‘Qoavva

v Toig LioTolg,

£KEvoL & T@V {PRvwv

odatTopevol

1o T0b GpIdvou kevtobvTar

ol yop ématvot

@V pYovovpévwy,
BéAn eiot

TV GpYovouvTwv.

Kai mpooépyovtat

1@ 'Inood, kai Aéyovow avtd:

OVK GKoVELG,
’ T .
Tt oUTOL Aéyouoy;

Kati o0k éyivwokov, 6Tt

TPOPNTIKWG
énAnpodto

TO YEYPOUEVOV,

FAACALUTE * \CANN
B BhILBKHHY S
BAArOCAOBhEN'D
rpAAIH

B'h HMA FOCnoAbNe *
Uph MZAPAHACE *
TRI'AA ONH AKBI

OCTBN'KI

BOAOMH
ZXREBI

CKP'hHKhTAAX R XBAA'KI BO

ZaBHCTh UmBERWITHAM™ -
OpmKHE

ZABHAALITHAM S

CRTh *

W NPHLLIBABLLIE

Kb TCOYCOY FAArOAALLIA eMOY * Ne
CABILLMLLA AH

YTO CHH FAATOART S *

ne BRcTe ai fako

NPOPOULCKO
KONhYARAALLIE CA

NUCANHE *

FAACALLTE * OCANLNA
B BBILILHHHYS
BATCHL

rpAALIH

B'h HMA THe

(Cph HZAEES *
THrAA WHH AK'bI

OCThN'BI

BOAOMH

ZOVEOY
CKPLKLTAAXOY * XEAN'BI EO

ZABHCTH KM RIOLIMHM T
WpoyIKHE
ZABHAALIMHME

COYTh *

M NPULLIL A'B1LIE

KW 160Y TAALLIA €M * Ne
CABILLMLLIK AH

YRTO CHH TAKOTh *

Ne BRcTe ko

NPOPULCKLI
KONKUABAALLIE CA

NH(C¢)ANHE *
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"EK 0TOpaTOG VNTtiwv

kal INAagovTwy
KatnPTiow
aivov.

“Ote TeCaBeA

TOV GumeA@Va

Tob NoBovIe apréoat
£BovAeTo AT
Ypappota

ypappoTa, N8éwg

Gveiyeode:
6te kal IIAGTOG
£l Tod TitAov

v dARdetav Edelie,

AyaVOKTETTE,

Kal KwAVeTE ypadewv.
Ti yap &Aeyov;

M ypade, 6 BactAeg
1@V Tovdaiwv,

Gvti Tob pn Seléng
v dARdetav pnde
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10, 'EK 0TOpOTOG VNTtiwv

kal INAagovTwy
KatnpTiow

5
aivov.

“O7e TeGaBe

kot ToD NaBouvde T& mhaotd

énolel ypappato,

ypadet kat N8EwG

Gvexeode:

&te IIAGToG ypadel
i tob Tithov

T& XpNoTa

ypbppota,

AyavoKTETTE,

Kol KwAVETE ypadeada.
Ti yap Aéyovoy

M ypdce, 611 ‘0 Bacthedg
v Tovdaiwv.

M ypade, avti T0,

Tnv &ARdetav, Tob Mndelg

WZ OVCTR MAAAENLLLh

H ChCRLITHHY' D
ChEPhLLUHAL €CH
XBAAX *

Y .

erAa Hezageank
BHNOTPAAS NAV-€\E

oTaTH otk -

MNOIKI KHHIMhI

NHCA Y CAAABKO

NOCAOYILIAACTE *
A€rAA MHAATh
Na AbeTh

MCTHHR NoKazZa

rivkBacTe ca

W cTaBkIA€Te NUCATH *
YTO raaroaaaxx

Ne MHLIM 1P
KHAOBBCKh * cH phun
Ne KaKkH

HCTHN'BI * NH

HZ OYCT'h MAAAENKLK

H ChCOVIIMHX h
ChBROLLLIMAR €CH

XBaaoy *

€rAA WeZaBek
BHNOT'PAA (4) NABOY->-€0B'h

oTaTh XoTk -

MNOIkI KNHI'hI

NMHUCA H CAAABKO

MOCAOVLIAACTE *
A4 €rAd MHAAT'D
Na Abekk

HCTHNOY NOKAZA *

rivkBaacTe ca ¢

H CTABAAACTE NHCATH *
ULTO TAdA)S

Ne MULLK Teph
KMAOBLCK * cHpRuh
Ne Kazki

MCTHNGI * NH





