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Article

The Secondary Life of Old Georgian Manuscripts™

Jost Gippert | Frankfurt am Main

This article deals with two aspects of the secondary ‘life’
of Old Georgian manuscripts, namely a) their ‘wandering’
between the (autochthonous and allochthonous) centres
of manuscript production and storage, and b) their
reutilisation for personal blessings, rogations and
prayers, and also for less ‘immanent’ purposes such as
prescriptions, contracts and writing exercises added by
later readers, users or owners. The various types of reuse
are exemplified with reference to codices from Georgia

and elsewhere.

Amongst the manuscript traditions of the Christian Near
East, that of the Georgians is one of the richest, extending
from about the fifth to the nineteenth century CE and
comprising approximately 75,000 surviving leaves.
The role played by the production of manuscripts in the
spiritual and intellectual life of the Georgian people can
easily be inferred from the various forms of secondary
use to which many of the codices were subjected. This is
true for a large number of them that can be shown to have
been the object of relocation, being moved from the place
where they were originally conceived to one or several
other places where they were worked upon, sometimes
long before they were stored in modern depositories such
as the Korneli Kekelidze National Centre of Manuscripts
in Tbilisi. Another type of secondary use can be seen
in the various functions to which many codices were
subjected, aside from being merely read and copied. On
the following pages, these two main types of secondary
use will be illustrated by a series of examples, which

should by no means be regarded as exhaustive.

In comparison with the small region south of the Caucasus
main ridge that is inhabited by speakers of the Georgian
language today, Georgian manuscripts originated in a

much broader area in the Christian East from the early

beginnings of Georgian literacy on. By the end of the first
millennium of the Christian era, Georgian monks had long
been established in Jerusalem and on Mt Sinai, and with
the foundation of the Georgian monasteries on Mt Athos
and in the Rhodopes, further centres of erudition evolved
in what may be termed the Georgian diaspora of the
Middle Ages. However, none of the ‘allochthonous’
centres remained isolated. Instead, we can be sure there
were close ties not only between neighbouring centres,
but also across longer distances (cf. map on next page,
which details the most important centres of Georgian
manuscript production and the most obvious ties between
them).! This is clearly demonstrated by both explicit and
implicit evidence to be found in ‘wandering’ manuscripts,
that is, colophons and marginal notes? on the one hand and

textual and layout features on the other.

2.1
A famous example of a manuscript taken from one

centre to another is the Sinai mravaltavi,?

a homiliary
codex from the second half of the ninth century, which
is preserved in St Catherine’s Monastery. Having become

disintegrated over the course of time, the separate parts

" This article is based on my lectures given at the workshops Manuscripts
in Motion and The Second(ary) Life of Manuscripts held at the
Sonderforschungsbereich 950 ‘Manuscript Cultures in Asia, Africa and
Europe’, University of Hamburg, financed by the German Research
Foundation, and within the scope of the Centre for the Study of Manuscript
Cultures (CSMC), on 17 November 2012 and 11 July 2013.

" This figure is an extended version of the map published in Karanadze et al.
2010, 6. Aside from the English place names, additional information shown
includes the ties linking Mt Athos to Jerusalem and Mt Sinai, and the links
between Tao-Klarjeti, Guria and Svanetia, all dealt with below.

2 In contrast to other (secondary) notes (usually) applied to the margins,
I treat scribes’, owners’, donors’, binders’ and restorers’ notes that refer
(explicitly or implicitly) to the manuscript itself or the text(s) contained
within it as colophons.

3 See Gippert (forthcoming) with reference to the term mravaltavi, lit.
‘multi-headed’.
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Map: Centres of Old Georgian manuscript production and their ties.

of the mravaltavi are catalogued under four signatures
today (Sin. georg. 32, 57, 33, and N 89). The codex is
peculiar not only because it is the oldest dated Georgian
manuscript we know of to date, but also because it
contains two verbose colophons written by its scribe, a
certain Amona, son of Vaxtang Mo3zarguli. According to
the first of these colophons (written in the same majuscule
hand as the main text), the codex was produced in the
Great Laura of St Sabbas near Jerusalem on behalf of
Makari Leteteli, son of Giorgi Gr3zeli and maternal cousin
of the scribe, under patriarch Theodosius (862—878) ‘in
the year 6468 after Creation and in the chronicon 84,
which suggests the period from September 863 to August
864 CE as the date of its execution.? The second colophon,
which is written in minuscule, but is undoubtedly by the
same scribe, informs us that the codex was ‘devoted’
to Mt Sinai, ‘the most holy of all, for the remembrance
and benefit of ourselves and our souls’, i.e. the donor

(together with a ‘brother in spirit’ of his, Pimen Kaxa)

4 See Gippert (forthcoming) on the Old Georgian system of reckoning time.
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and the scribe. The transfer of the codex to St Catherine’s
Monastery, then, must have occurred before the year 982.
This is clear from another colophon added ‘in the year
6585 ..
between September 980 and August 981 CE, by the most

prominent Georgian conventual of St Catherine’s, lovane

after Creation and in the chronicon 201°, i.e.

Zosime, who undertook the third (!) binding of the codex
on site. For convenience’s sake, the relevant passages of
the three colophons are provided in table 1 together with
an English translation (cf. also figs. 1 and 2).}

5 In the transcripts, abbreviations and punctuation marks are employed
according to modern usage. Capital letters are used to represent enlarged
initials within both majuscule and minuscule contexts. See Gippert
(forthcoming) for information on the lines added below the end of the
first colophon, which read: ‘/(o)cv(a) g(a)vt : amona mcxreklisatws c(o)-
dvilisa p(ria)d ¢(mida)no’ [‘Pray for Amona the scribe, the very sinful one,
Saints!’] and the dating following them in the form of an extra line (‘za
celi SE”, ie. ‘upper (?) year 208). I assume that the rogation was written by
Amona himself with the dating being added later (in 987-8 CE; by lovane
Zosime?). — Unless otherwise indicated, the photographs reproduced in
this article were all taken by the author.
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Table 1: Donor’s, scribe’s and binder’s colophons of the Sinai mravaltavi.

First colophon, majuscules, initial part, fol. 273"

Cqalobita mamisayta da 3isayta da sulisa c¢midisayta ...

Da madlita ¢midisa adgomisa saplavisa uplisa cuenisa
iesu kristesisayta

da meoxebita qovelta cinacarmetquelta, mocikulta, maxarebelta ...

Me, makari leteteli, 3¢ giorgi grzelisay, codvili priad, girs mgo
gmertman Sesakmed ¢midisa amis cignisa mravaltavisa

tana-Secevnita smisa cuenisa sulierad pimen kaxisayta

da gelt-cerita dedis smisculisa ¢emisa amona vaxtang
mo3zargulisa 3isayta

sagsenebelad sulta cuentatws da sulta msobelta cuentatws da

qovelta gardacvalebulta twsta cuentatws...

By the charity of the Father and the Son and the Holy Spirit ...

and the mercy of the Holy Resurrection from the grave of Our Lord
Jesus Christ

and with the support of all prophets, apostles, evangelists ...

I, Makari Leteteli, son of Giorgi Gr3eli, a very sinful (man),
was considered worthy by God to create this holy mravaltavi book

with the help of my brother in spirit, Pimen Kaxa,

and by the handwriting of my mother’s brother’s son, Amona,
the son of Vaxtang Mo3zarguli,

as a memento of our souls and the souls of our parents and of

(the souls of) all our deceased...

First colophon, majuscules, final part, fol. 274%

Daicera ese cigni ierusalems, lavrasa didsa cmidisa da netarisa
mamisa Cuenisa sabayssa dgeta gmrtis moquarisa tevdosi
patreakisata da saba-cmidas patiosnisa da sanatrelisa
solomon mamasaxlisisata.

Da daicera ¢miday ese cigni dasabamitgan celta: XWYE

Kronikoni igo: PD:

This book was written in Jerusalem, in the big Laura of our
Holy and Blessed Father Sabbas, in the days of the God-loving
patriarch, Theodosius, and the venerable and blissful abbot of
St Sabbas’ (Laura), Solomon.

And this holy book was written in the year 6468 after Creation.

The chronicon was 84.

Second colophon, minuscules, initial part, fol. 274"

Da me, glaxakman makari, Sevcire cmiday ese mravaltavi
cmidat-cmidasa mtasa sinas saqsenebelad da sargebelad
tavta cuenta da sulta cuentatws.

da amas Sina ars Semkobay celicdisa dgesascaulta goveltay,
thkumuli ¢cmidata mosguartay.

Moec, upalo, povnad cqalobay Seni ...

And I, poor Makari, have devoted this holy mravaltavi to
Mt Sinai, the most holy of all, for the remembrance and
benefit of ourselves and our souls.

And in it is the adornment of all feast days of the year (as)
preached by the holy leaders.

Grant, Lord, to find your compassion ...

Third colophon, minuscules, initial part, fol. 274

K(wrieelei)S(o)N saxelita gmrtisayta

Seimosa mesamed cmiday ese cigni mravaltavi tgavita zroxisayta
sina-cmidas

gelita iovane priad codvilisa zosimesita dgeta oden borotad
moxucebulobisa cemisata,

Brzanebita da priad moscraped moguacebita mikael da mikael
patiosanta mgdeltayta,

Dasabamitganta celta kartulad: XPPEsa da kronikonsa:
Sdsa ...

Kyrie eleison! In the name of God!

This holy mravaltavi book was bound for the third time in cowskin
on Holy (Mt) Sinai

by the hand of Iovane Zosime, a very sinful (man),® in the days of
my being badly aged,

by order and under very zealous instigation of Michael and
Michael, the venerable priests,

in the year 6585 after Creation, Georgian style, and in the

chronicon 201 ...
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Fig. 1: Cod. Sin. georg. 32-57-33, fol. 273" and 274" (quoted parts of colophons 1 and 2 highlighted).

2.2

Whilst the transfer of the mravaltavi from Jerusalem to
Mt Sinai was intentional and planned from the start,” many
other manuscripts of the same age were subjected to unforeseen
relocation from their place of origin to other sites. A well-
known example of this is the famous Gospel codex of Adisi in
Svanetia, which, according to the scribe’s colophon appended
to the right-hand column of fol. 378", was written by him, a
certain Mikael, in the chronicon 117, i.e. between September
896 and August 897 CE.® Cf. the reproduction of the column
in question’ together with its transliteration in fig. 3 and the

restored text in table 2.

6 As is visible in fig. 2, lovane Zosime added two words (over two lines) to the
left margin, viz. zroxa and kacisa. Taking them together as a coherent gloss, they
might mean something like ‘the cow of man’, which would remain incompre-
hensible even if it referred to the ‘cowskin’ mentioned in the text. I therefore
consider the phrase kacisa (‘of [a] man’) to relate to the following words, priad
codvilisa (‘very sinful’), and zroxa (‘cow’—mod. Georgian ‘3roxa’) to have been
added before the ending sayta for zroxi of the line above, which was probably
barely legible even in lovane Zosime’s time. It is true that we would also expect
to read zroxi in this case, but Iovane Zosime was anything but an accurate scribe.

7 There is no indication that the second colophon (in minuscules) was added
much later than the first (in majuscules). Why should the scribe have left a
column for it as neatly as he did (fol. 274™) if it was not meant to be inserted
immediately after the first colophon had been finished?
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Fig. 2: Cod. Sin. georg. 32-57-33, fol. 274" (upper half; quoted parts of colophon
3 highlighted).

83ce Gippert (forthcoming) for an earlier account of this codex and its history.

° Image taken from the facsimile edition by Taqaisvili 1916, pl. 198. Another
reproduction can be found in Sar3velaze et al. 2003, opp. 433.

1 1n the narrow transliterations, any abbreviations and characters used
numerically are marked by overbars. Uncertain readings are enclosed in
square brackets and restorations of lost elements in angle brackets.

" Unlike Ekvtime Tagqaisvili, who provided a first transcript of the colophons
in his facsimile edition of the Adisi Gospels (Taqaisvili 1916, 11-14), but in
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<Daicera ¢’y ese ¢igni>
<dasabamitg n ce> o

Ita : x_[p_]<a  kr'k> r ¥

nsa: riz : Sob[i]<tgn> -
o’isa ¢ nisa i w k'si[t] ():“;(; 'l ' ";_( . '[(l (.‘
ol a Pu-hum “h Feay

celta::: ¢a: ke [m]<e>

: i b-
owpeo Segwcqalen [¢]<n> ,' ()f“l“‘l().g ll""iﬂf“]'i )'Hr?
ertobitan : e ‘ 'hh ‘i‘ m*i‘,\ 2 vy 4‘

Fm-( ‘émﬂmgm}(--r'\
o .rx:} dOaI

Mcera amisi mikae[l]

locvasa momiq[s]<en>

et da Semindvet s[i] " |\ 'Kl‘ ", iF";.(") h 'K I ( ]
. (1’- )

owcbe ¢emi : ,Mf,\ ()} (‘q" h"d"
Da mmoselica mika<el> 5 CHd(LL ']'l)l o l“ ' :(“

- - (LITILILAK
1-‘«: muAH LRHORLY i

diakoni momigse[n]<et>

-
.

¢ sa locvasa tk'n[s]<a> ‘?h ‘)l l-( . ") ( )_.(\/' ..'.( N .'. .,| A
P .
o7i mparvel gwe<kmn> . ()‘:] :},(r‘( : AU IRAE 'l:l"
4% =%
[en] q’Ita er[t]<obit an> & 1§ B ("b( ||.(: N’
Fig. 3 : Scribe’s colophon of the Adisi Gospels, fol. 387", with transliteration.
Table 2: Restored and translated text of the scribe’s colophon of the Adisi Gospels.
Daicera cmiday ese cigni This holy book was written
dasabamitgan celta xp_a kronikonsa riz in the year 6501 after Creation, in the chronicon 117,
Sobitgan uplisa cuenisa iesu kristésit celta ca (and) in the year 1001 after the birth of our Lord Jesus Christ.
kriste meupeo Segwcqalen cuen ertobit amen : Christ, Lord, have mercy upon us all. Amen!
Mcerafli]* amisi mikael locvasa momigsenet Remember the writer of this, Michael, in (your) prayer
da Semindvet siucbe cemi : and forgive me my inattentiveness.
Da mmoselica mikael diakoni And the binder, too, Michael the deacon,
momiqsenet cmidasa locvasa tkuensa remember in your holy prayer.
upali mparvel-gwekmnen qgovelta ertobit amen May the Lord protect us all. Amen!
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Fig. 4: Adisi Gospels, Sopron’s colophon, fol. 387" and 388".

2.2.1

One problematical aspect of this colophon is the date: the
year 1001 post Christum natum is given here, which does not
accord with the ‘chronicon’ calculation that would suggest
896—7 CE. The dating ‘after Creation’does not help, since only
the first element of the number in question (*xpa=6501), X =
6000 is readable with any certainty. Ekvtime Taqaisvili, who
was the first person to consider this inconsistency, strongly
argued in favour of accepting the earlier date. His main thrust
of argumentation was that calculating dates based on the
birth of Christ was extremely unusual in ancient Georgia and
that it may therefore have been a miscalculation on the part
of the scribe — a point that does seem to be well founded.™

Taqai$vili further hinted at a second colophon written by

accordance with the reconstruction by Silogava 1986, 47, I assume two lines
to have been lost at the top of page 387, taking into account the length of
the text of Mk. 14.37 that must be restored above the left-hand column of
the page (387", cf. below), with ¢igni (‘book’) instead of Silogava’s otxtavi
(‘Tetraevangelion’) matching the existing space.

12 : : . : :
The form mcera, as it occurs in the manuscript, is ungrammatical and
must be a lapsus calami for mcerali (‘scribe’).

13 Taqaisvili 1916, 13—14; cf. 2.4.2 below as to later usage. The difference
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the same hand and in the same layout, which covers the
two subsequent pages of the codex (387'-388"; cf. fig. 4).
Similarly to the donor’s colophon of the Sinai mravaltavi,
this colophon, also written in the first person, concerns the
person who ‘executed’ the codex, that is, a certain Sopron. In
addition, it mentions several contemporary dignitaries such
as King Adarnase curopalates and his son, Davit eristavi,
as well as two deceased fathers, named Grigol and Gabriel,
all of them being easily identifiable in Georgian history
during the period between 850 and 950 CE. For the sake of
convenience, the essential parts of the second colophon have

been transcribed and translated and are presented in table 3.

suggested, (1001-897 =) 104 years, should be seen within the context of
the discrepancy in dating between the Georgian and the Byzantine eras,
which consisted of 96 years; see Gippert (forthcoming) on the subject of
this discrepancy, erroneously reduced to 94 years in lovane Zosime’s Praise
of the Georgian Language. The difference in dating remains unexplained
thus far, as does the question as to whether it was arrived at by calculating
on the basis of years ante or post Christum natum.

" In the transcripts, square brackets indicate the reinsertion of elements in
lacunae. A more comprehensive — although not complete — reconstruction
has been provided by Silogava 1986, 47-48.
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Table 3: Restored and translated text of the compiler’s colophon of the Adisi Gospels.

First column (fol. 387*)

.. meoxebita [c¢midilsa gmrtis mSobel[lilsayta da ¢midis[a ioane]
natlis mcemel[lilsayta da c¢cmlidlata maxare[belltayta da
[govellta ¢cmidata mistayta girs vikmen me glaxaki [s|opron

agsrulebad ¢cmidasa am|as| cignsa sax|areblasa otx|tavsal ..

... with the help of the holy Theotokos and St John the Baptist
and the holy Evangelists and all his saints, I, poor Sopron,
have become worthy to accomplish this holy four-chapter
Gospel book ...

Second column (fol. 387*)

.. [mogluace(bita sullierta [smata) cemtayta Salocvelad qovlisa
amis krebulisatws da qovelta natesavta cuenta qorcielad
da salocvelad mepeta Cuenta gmrtiv didebulisa adrnese

kurapalatisa da gmrtiv bozta naSobta matta davit eris|tavisa]...

.. with the support of my spiritual brothers, to pray for all this
congregation and all our carnal relatives, and to pray for our
kings, Adarnase the curopalates, exalted by God, and his
children, gifted by God, Davit the eristavi ...

Third column (fol. 388%)

.. da meuglet[a] da nasobta m[a]lttatws. Da [s]alocvela(d) sulta
gardacvalebultatws sulisa mamisa grigolisa sulisa mamisa
gabrielissa da qovelta smata cuenta gardacvalebultatws da
sulta mepeta cuentatws Arsenisa davitisa aSotisa da govelta

twsta gardacv|[allebultatws.

.. and their wives and children, and to pray for the souls of
the deceased, the soul of father Grigol, the soul of father
Gabriel, and for (the souls of) all our deceased brothers, and
for the souls of our kings Arseni, Davit, ASot and all their

deceased.

Fourth column (fol. 388")

Al¢ vlinca girs ikmn|et] agmokitxva[d] da msaxureb[ald ¢cmidasa
amas saxa[relbasa mogwgqse[nelt cmidata Sina lo[c]vata

thuenta ...
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The other problem with the information contained in the
two colophons is that they do not indicate the place where
the codex was created. In this connection, it is especially
the names of royalty mentioned in the colophons that are
revealing. According to Taqai$vili, the contemporary king is
identical to Adarnase, son of Davit curopalates, who mounted
the Georgian throne in 888 CE, was acknowledged as
curopalates by the Byzantine government in 891 CE and ruled
until 923 CE, before being succeeded by his son, Davit. The
deceased kings mentioned in the colophons then are Davit,
Adarnase’s father, who ruled from 876 to 881 CE, and his
younger brother Asot, who died in 885 CE; only the bearer of
the third name, Arseni, has thus far remained unidentified (but
may possibly represent the second son of Bagrat I, the father

of Davit curopalates and ASot, who is also named Adarnase

Now, whoever (of you) may become worthy enough to read and
do service (with) these holy Gospels, remember us in your holy

prayers...

in historical sources).” All of these identifications lead us to
the Georgian province of Tao-Klar3eti, situated in present-day
Eastern Turkey, which was the hereditary land of the dynasty
of Bagrat I (the so-called ‘Tao-Klar3etian Bagratids”). This
view is further supported by the fact that the compiler of the
codex, Sopron, and the two other clerics who figure in the
colophon can be placed in the same province, that is, as priors
of the monastery of Satberdi, beginning with Grigol of Xan3ta,
who founded the monastery under Bagrat I, and ending with
Sopron himself, who is mentioned as its renewer in Grigol’s
vita (by Giorgi Mercule).®

1 Except for the latter proposal, see Taqaisvili 1916, 17.

16 Abulaze 1964, 294, 1. 5-6, ‘didi sopron, sanatreli mamay, Satberdisa
eklesiisa ganaxlebit agmasenebeli da ukunisamde gwrgwni misi’ (‘the great
Sopron, the blissful father, the builder [and] renewer of the church of Satberdi
and its crown in eternity’). See Taqai§vili 1916, 16—17 for further details.
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2.2.3

The assumption that the codex was compiled in the
monastery of Satberdi is corroborated beyond doubt by
a third colophon that was inserted into the empty part of
the column underneath the end of the Gospel text on fol.
386™" and preceding the scribe’s colophon. Despite its
position, it is clear from both its writing style (in slovenly

minuscules, cf. fig. 5) and its contents that it must have been

7 The Gospel verseaboveis Mark 14:37, part of the passage from Mark 14:33—
37, duplicated in a slightly different wording, following the Gospel of John on
fol. 386™. The introductory line (‘stovasa mas agsamaglebelisasa : evangelie
markozis tavisay’ (‘In the portico of the Ascension: from the Gospel of Mark”)
indicates that this text version was taken from a Jerusalem-type lectionary;
cf. the so-called ‘Paris lectionary’ (Tarchnischvili 1959, 116-7), which has
the lection of Mark 14:33-40 on Maundy Thursday (no. 650), prescribing to
proceed to the locum ascensionis (agsamaglebelad) before (no. 645).
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<da povna igini>

<m3ina>reni
DJ[a hrkoJwa pe

tres simeo

n gzinavsa $n

Saxelita arseba daubdblisa

q'_d cisa smbisayta : muxbita : q_d cisa
stis miblisayta : Secevnita da
cqlbita cta mivnglstayta

mxbita da Secevnita q'_lta cla

yta : Me nkls odesme Sumatisa
mmsxlis Gopilmn : ugirsmn da

slta scglblmn : pdita xark

ebita asenen én klarsetisa
monasterni Seviaren da Sevkr

iben ¢ni ese cignni : pd cy ese sax
arebay otxtvi : da mrvitvi

da gelt kanoni : mmta cigni : da
kitxva migebay : Owmetesad
agasenen gn Satberdi : ese otxtvi
da qelt kanoni da mmta cigni matsa

eklesiasa ...

Fig. 5: Nikolaos' colophon (fol. 387%).

added later. It details the collection, by a certain Nikolaos,
of the Tetraevangelion (book containing the text of the
four Gospels) together with some other codices at Satberdi.
The list of items assembled comprises, besides the otxtavi
(‘Tetraevangelion’) itself, a lectionary (gelt-kanoni) and other
‘books’ as well as a mravaltavi that is not further specified.
There is good reason to believe that the latter codex is the
so-called Udabno mravaltavi (nowadays ms. A-1109 at the
National Centre of Manuscripts, Tbilisi), which was detected
in (and named after) the monastery of Udabno in Guria in
South-west Georgia."™ This and the fact that Nikolaos was a

8 See Tagaidvili 1916, 1213, and Sanize / Cumburize 1994, 5 and 9-10. See
Gippert (forthcoming, 2.3) for more information on the Udabno mravaltavi.
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Table 4: Nikolaos' colophon, restored text and English translation.

Saxelita arseba daubadebelisa govlad ¢midisa samebisayta :
meoxebita govlad ¢cmidisa gmrtis mSobelisayta :
Secevnita da ¢qalobita cmidata mtavarangelostayta
meoxebita da Secevnita govelta ¢cmidatayta :

Me nikolaos odesme sumatisa mamasaxlis-gopilman ugirsman da
sulita sacqalobelman:

priadita xarkebita — asenen gmertman — klarsetisa monasterni
Seviaren da Sevkriben ¢midani ese cignni:
pirvelad ¢miday ese saxarebay otxtavi :
da mravaltavi da geltkanoni
m(a)m(a)ta cigni da kitxva-migebay :

Umetesad agasenen gmertman Satberdi :

ese otxtavi da qeltkanoni da mamata cigni matsa

eklesiasa ...

former abbot of §umati, another monastery of Guria, leads
one to the assumption that the illegible parts of the colophon
deal with the transfer of the codices to the latter region."
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What remains unresolved, then, is the question as to when
the removal from Satberdi to Guria took place and when,
how and by whom the Gospel codex was transported to the
mountain area of Svanetia. If Tagai$vili was right in assu-
ming that Nikolaos undertook his expedition to Klar3eti in
the second half of the sixteenth century, there was not much
time remaining for the Tetraevangelion to have reached
Adisi, where it was found by the Svanetian scholar Besarion
Nizaraze sometime before the end of the nineteenth century.?’
There are, indeed, two later notes in the codex that mention
the name of Adisi (on fol. 3127, between Jn. 3.32 and 4.2,
and on fols. 345¥—346", under Jn. 10.41); these, however, are
undated (cf. the transcripts provided in figures 6a and b), so

that the question must remain unresolved.?

19 The first five lines pertain to the Gospel text of Mark 14:37. For parts that are
illegible today, the transcript provided here is based upon Tagaisvili 1916, 11.

2 See Tagaisvili 1916, 7 and 12. As to B. Nizaraze, see Gippert 1986, 206-7.

A Silogava 1986, 49 proposes (obviously on palacographic grounds) a
dating sometime during the fourteenth or fifteenth centuries for the first note
and the fifteenth or sixteenth centuries for the second note; furthermore, he
determines the script of Nikolaos’s colophon to be a ‘straight nusxuri of the
eleventh century’ (‘XI l-ob Ufim®o bylbm®o’).

In the name of the all-holy Trinity, substance unborn,
with the help of the all-holy Theotokos,
with the support and mercy of the holy archangels,
with the help and support of all saints:
I, Nikolaos, formerly the abbot of (the monastery of) jumati,
unworthy and pitiful with (my) soul,
with much endeavour I have visited the monasteries of Klar3eti
— may God build (them) up — and collected these books:
first, this holy Tetraevangelion,
and a mravaltavi and a lectionary,
a book of the fathers and a questions-and-answers (book).
May God build up Satberdi above all!
This Tetraevangelion and the lectionary and the fathers’ book, in

their church ...

2.3

Another Georgian manuscript from Mt Sinai likely to have
originated in Jerusalem, namely Cod. Sin. georg. 16, a
Gospel codex written in nusxuri minuscule, is testament to
a particular type of ‘wandering’.?2 The main colophon of the
codex has now been lost, but it was transcribed by A. Cagareli
in his catalogue of the Georgian manuscripts of St Catherine’s
monastery in 1888%. According to this transcript, the codex
was executed in 992 CE (chronicon 212) by Gabriel ‘the
amiable’ (saguareli) in the Monastery of the Holy Cross.?* As
a matter of fact, Gabriel does figure in other notes in the codex,
too, specifically on fol. 94" at the end of St Matthew’s Gospel
and on fol. 243" at the end of St Luke’s Gospel. However, he
was obviously not the scribe who penned most of the text,
given the sharp difference in the handwriting discernible in
the former note. Instead, it is obvious that the main text of
the Gospels as well as the additional indices contained in the

manuscript were written by a ‘decanus of the Cross’ (uarisa

2 These and other manuscripts from Mt Sinai were inspected by the author and
several colleagues (M. Shanidze, S. Sarjveladze, D. Tvaltvadze, B. Outtier) during a
research trip to the monastery undertaken in May 2009 in connection with the inter-
national project entitled ‘Critical Edition of the Old Georgian Versions of Matthew’s
and Mark’s Gospels — Catalogue of the Manuscripts Containing the Old Georgian
Translation of the Gospels’ (a project kindly supported by INTAS, Brussels, ref. no.
05-1000008-8026). The members of the group are extremely grateful to the mon-
astery librarian, Father Justin, for the kind support he provided during their stay.

2 The last folio (fol. 332) containing the colophon must have disappeared
before 1902, since 1. Zavaxisvili was unable to consult it during his visit to

Mt Sinai; see his catalogue (3avaxisvili 1947, 38).

2 Cagareli 1888b, 198-9, no. 7; reproduced in Garitte 1956, 53.
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Fig. 6a: Adisi Gospels, lvane Mubecviani’s note on fol. 312".
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G(mertma)n adidos ad(i)Sisa supeli G(mertma)n Seundos ivanes mubecviansa. a(me)n.

God exalt the village of Adisi! God pardon Ivane Mubecviani! Amen!
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Fig. 6b: Note on fols. 345'-346'. %
Gn dydas adSoys saply Gn makly abrgan[s]
dgsa msa ddsa gnktxosssa dgsa brzanbs[a]

Gmertman adidos adisis sopeli. Gmertman mikael abregians

dgesa mas didisa gankitxuisasa, dgesa brzanebisa

God exalt the village of AdisSi! God bless Mikail Abregiani
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on the day of the big judgement, on the day of the command.

dekanozi) named Daniel, whose name appears alongside
Gabriel’s in the main colophon and the two notes mentioned
above, and also in several other short notes, each written in
the same hand as the text to which they pertain.?

2.3.1

Be that as it may, the present codex is unusual in that its first
quires — containing the text of St Matthew’s Gospel — were
obviously corrected in a second hand, the original text having
been erased earlier, at least in parts. A clear example can be
seen on fol. 8¥ where the wording of Matt. 2:2, “Where is he

who was born king of the Jews?’, was changed to read sada

B See 3avaxi§vili 1947, 38, and Garitte 1956, 51-2 for the full list; cf. 2.6
below for further details.

2 Because of its idiosyncratic spelling, the text of this note is provided with
both a transliteration and a (tentative) transcription.

manuscript cultures

ars r(omel)i-igi iSva meupe ho(w)riatay,” with the relative
clause romeli-igi isva (‘he who was born’) replacing the
participial clause axladsobili igi (‘the newly born one’ — cf.
fig. 7; the erased text has remained visible in part). Comparing
other witnesses to the Old Georgian Gospels, it becomes
clear at once that this difference stems from a controversy
about different recensions, the erased wording representing
the text of the ‘Protovulgate’, which prevailed in the ninth
and tenth centuries, whilst the ‘new’ text is that of the later
‘Vulgate’ redaction, worked out by George the Hagiorite on
Mt Athos in the early eleventh century (Athonite Vulgate);
cf. table 5, where the versions in question are contrasted with
the Greek text, which has the participle texeic in the position
in question.

27 Here, and in the following transcripts, restorations of abbreviations are
marked by parentheses.
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Table 5: Two recensions of Matt. 2:2 represented in Sin. georg. 16, fol. 8'.

Sin.georg. 16, original text
Protovulgate (D,F,G)
Sin.georg. 16, corrected text
Athonite Vulgate (H,I,K; B,R,P)
Greek

232

However, things are not that simple. In some cases, the
overwritten text does not agree with the Athonite Vulgate,
but instead with the Protovulgate itself. This is true for
Matt. 4:12 on fol. 13Y, for example. Here, the corrector’s
text runs: x(olo) esma r(a)y i(eso)ws v(itarme)d iovane
mieca sapqrobil(e)d ganesora da carvida galilead (‘But
when Jesus heard that John had been thrown into prison,
he withdrew and went away to Galilee’), with x(olo) (‘but’)
replacing erased v(itarc)a (‘as’) (in red ink), v(itarme)d
(“that’) replacing erased r(ametu) (‘id.”), r(a)y (‘as’) added
above the line, and sapgrobil(e)d (‘into prison’) covering
an erasure of the same length, with no traces of the erased
wording remaining (cf. fig. 8). The resulting text is clearly
that of the Athonite Vulgate again, with the exception of
sapqrobiled (‘into prison’), which does not appear in this
redaction. Instead, sapqgrobiled is part of the Protovulgate

wording, as are the erased words v(itarc)a and r(ametu);

Table 6: Recensions of Matt. 4:12 represented in Sin. georg. 16, fol. 13",

Sin.georg. 16, original text

sada ars axladSobili igi meupe huriatay
sada ars axladSobili igi meupé huriatay
sada ars romeli igi i§va meupe huriatay
sada ars romeli igi i§va meupe huriatay

TIod éotv 6 TeYdeig Paciievs 1@V Tovdaivv

the closest witness of this redaction, the Palestine Gospels
(G), reads: vitarca esma i(eso)ws, r(ametu) iovane mieca
sapqrobiled ganesora da carvida galilead (“When Jesus
heard that John had been thrown into prison, he withdrew
and went away to Galilee’). What, then, did the corrector
replace by sapgrobiled at the position specified, if not the
same word? Compare table 6, which contrasts the relevant
versions with the Greek text again. It proves that there
is, indeed, no other candidate available for restoring the
erasure, even though sapqgrobiled has no explicit equivalent
in the Greek version. Note that two other Sinai Gospel
manuscripts, R = Sin. georg. 15 (from 975 CE) and P =
Sin. georg. 30 (tenth century), show an intermediate text
with the conjunctions of the Protovulgate, but without
sapgrobiled, while the latter word does occur in the oldest
redaction, represented in the Adisi and Opiza Gospels (C,
from 897, cf. above, and A, from 913).

v(itarc)a esma i(eso)ws r(ametu) iovane mieca *sapqrobiled ganesora da carvida...

Protovulgate (F,G) vitarca esma iesus rametu iovane mieca sapqrobiled ganesora da carvida...
(D) vitarca esma iesus rametu iovane sapgrobiled mieca ganesora da carvida...
Intermediate (R,P) vitarca esma iesus rametu iovane mieca ganesora da carvida...

Sin.georg. 16, corrected text

Ath. Vulgate (H,LK)
Adisi ©)
Opiza (A)
Greek
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x(0lo) esma ray i(eso)ws v(itarme)d iovane mieca sapqrobiled ganesora da carvida...
xolo esma ray iesus vitarmed mieca ganesora da carvida...

[x(0lo)] esma ray ukue iesus rametu iovane sapqrobiled mieca carvida...

esma r