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OLD GEORGIAN BARSABON-I

1. In his Old Georgian Dictionary, Ilia Abuladze provides two lemma entries of 
a noun barsaboni,  one with the meaning „balsam tree” („balzami, balsamum“) and 
one denoting “a sort of official“ („raRac moxelea“).1 For the former, the dictio-
nary instances a passage from the Hexaemeron of Basil the Great2 which deals about 
the sap of the mastic and balsam trees: sxua¡ ars asqino¡sa gomizi da sxua¡ 
barsabonisa¡,3 corresponding to Ἄλλο γὰρ τοῦ σχίνου τὸ δάκρυον, καὶ ἄλλος ὁ 
ὀπὸς τοῦ βαλσάμου in the Greek text.4 For the second notion, Abuladze provides the 
following quotation from fol. 44r of manuscript no. 11 of the Georgian collection of 
St. Catherine’s monastery of Mt. Sinai:5 aha barsaboni somxiTisa¡ ... romel iyo 
mflobel queyanisa Cuenisa¡ da aqunda £elmwifeba¡ divanTa gangebasa 
zeda.6 The question arises whether the given meanings can be ascertained and whether 
the two homonymous terms are interrelated somehow.

2. In the case of the balsam tree, it is clear off-hand that Georgian barsabon-i 
in this sense must be related to its Greek counterpart, βάλσαμον. As a matter of fact, 
the same correspondence of the Greek word and Georgian barsabon-i is attested at 
least one more time, in Gregory of Nyssa’s treatise on the Nature of Man which was 
written as an extension to Basil’s Hexaemeron.7 In the older Georgian version of the 
Nyssen’s work preserved in the Shatberdi collection, we read da sxua¡ ars Zali 
misi zafransa Sina da sxua¡ ars barsabonsa Sina da sxua¡ ars nergsa 
Sina,8 which corresponds to Greek καὶ ἄλλο ἐν ἄλλῳ γίνεται, ἐν κρόκῳ, ἐν βαλσάμῳ, 

1 Abuladze 1973: 29b.
2 CPG 2835; PG 29, 4–208.
3 „bas.kes.-equs.dR. 74.8“, i.e. p. 74, l. 8 in the edition Abuladze 1964, based on ms. Jer. georg. 44, 
27v, ll. 9–10 (with the actual reading barsabonisa¡ sxua¡). Cf. 2. below for a thorough discussion 
of the quotation.
4 Hom. 5; PG 29, 113A, ll. 15–16. – The first lexicographical source mentioning barsaboni as denoting 
a plant is Sulxan-Saba Orbeliani’s sityvis kona which contains an entry „barsaboni (bal[axi])“ 
in its manuscript B (H-1658; Abuladze 1965: 100), but without any attestation given.
5 „Sin-11, 44r“ in Abuladze 1973: 29b. 
6 Cf. 3. below for a thorough discussion of the quotation.
7 CPG 3154; PG 44, 124–256.
8 Ch. 30; ms. S-1141, 57va, ll. 25–27 (cf. Fig. 1); similarly ms. Jer. georg. 44, 102v, ll. 6–7. Cf. Gigi-
neishvili - Giunashvili 1979: 125, l. 32; Abuladze 1964: 228, ll. 11–12.
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ἐν μήκωνι „and another (liquid) emerges in another (plant), in saffron (crocus), in bal-
sam, (and) in poppy“.1 The second Georgian version of the same text, by George the 
Athonite, comes much closer to the Greek model and uses other terms for the plants 
throughout:2 in da sxua da sxua iqmnebis · qurqumasa Sina da valsamosa da 
mikonsa, we have not only kurkuma- „curcuma, turmeric“ instead of zapran-i „saf-
fron“ and miḳon-i „poppy“ instead of nerg-i „plant, seed“ but also valsamo- „balsam“ 
instead of barsabon-i. The stem valsamo-, with no doubt reflecting Gk. βάλσαμο-ν in 
its later pronunciation, also appears in George’s version of the Hexaemeron, which is 
again closer to the Greek text; the passage in question reads sxua¡ ars cremli 
shino¡sa¡ : da sxua¡ ars gomizi valsamo¡sa¡.3 We further find valsamo, e.g., 
in the Georgian version of the Jewish Antiquities by Flavius Josephus,4 translated 
from Greek allegedly by the Gelati school in the 13th century, as well as the Visrami-
ani, the Georgian adaptation of the Persian epic Vīs u Rāmīn; here we read awRa 
izrdebis naZui, raTgan Cemi xe valsamoisa waiqca „Now a spruce grows 
(here), since my balsam tree has fallen“.5 In this case, there is a considerable change 
of meaning involved as the Persian model speaks not of balsam but of a box-tree:  

„In the garden now grow spruce 
and box-tree, as that noble box-tree has not remained.“6 Considering the awkward 
wording with the duplicated šimšād „box-tree“, it may be assumed that the extant 
Persian text is corrupted here,7 šimšād being confused with balsān „balsam tree“8 as 
suggested by Georgian valsamo-.

2.1 Be that as it may, we may safely posit that Georgian valsamo- is borrowed 
from Gk. βάλσαμον. What, then is barsaboni? It has for long been suggested that 
the Georgian version of Basil’s Hexaemeron was translated from Arabic. As a matter 
of fact, there is indeed an indication of an Arabic source in the given passage of the 
Georgian Hexaemeron, in the stem askino- reflecting Greek σχῖνος „mastic“ with a 
prothetic a- (vs. purely Greek shino- in the second version).9 This does not explain 
the shape of Georgian barsaboni, however, given that in Arabic, „balsam“ is called 

1 PG 44, 252C, ll. 5-6.
2 Ms. Ivir. georg. 49, f. 132v, ll. 8–9 (cf. Fig. 2); cf. Kochlamazashvili 2009: 230.
3 Ms. Ivir. georg. 49, 94r, l. 43 (cf. Fig. 3). 
4 Flav.Jos. Ant.Jud. 4, 6, 1; 14, 4, 1; 15, 4, 2.
5 Visramiani, ch. 36; Gvakharia - Todua 1962:161, ll. 13–14. 
6 Vīs o Rāmīn, ch. 46, v. 66; Todua - Gwakharia 1970: 274.
7 Cf. Todua - Gwakharia 1970:274, n. 7.
8 Steingass 1963, 197b: „balasān, balsān, The balsam-tree; balsam; balm of Gilead“. A less probable 
candidate is Persian bašām (< Arabic, cf. n. 18 below) as this would not fit into the metre.
9 Cf. Abuladze 1964, 18. For a similar case of prothesis before a Greek word-initial consonant cluster 
in Arabic cf., e.g., aqrabāḍīn „medicament“ < Gk. γραφείδιον „notebook“, vs. Persian qarābādīn with 
vowel epenthesis which yielded Georg. ḳarabadin-i „medical manuscript“.
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Fig. 1. Ms. S-1141, f. 57v

Fig. 2. Ms.Ivir.georg. 49, f. 132v
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Fig. 3. Ms. Ivir.georg. 49, f. 94r Fig. 4. Ms.Ivir.georg. 2, f. 113v

Fig. 5. Ms. A-95, f. 541v
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balsam, bilsām, ba(y)lasān, or bašām,1 with none of them containing an r or a second 
b. In contrast to this, an r is found in Armenian aprsam, which actually occurs in the 
given context in the translation of Gregory of Nyssa’s treatise; here we read ew ayl 
yaylowm lini i kʿrkʿmi, yaprsami, i mekoni „and another one emerges in another one, 
in curcuma, balsam, and poppy“2. Arm. aprsam clearly agrees with Syriac apūrsā̆mā 
(variant pūrsmā)3, which in the same language contrasts with balsamōn, clearly a copy 
of Greek βάλσαμον4 as indicated by its being glossed by pūrsmā in the translation of 
Galen’s De Simplicibus;5 one of these terms is likely to have been used in the corre-
sponding passage of the Syriac translation of the Nyssen’s treatise but unfortunately, 
the only manuscript witness of this text, ms. Vat.sir. 106 of the Bibliotheca Apostolica 
Vaticana, is illegible at the lines in question.6 Armenian, too, does know the Greek 
word; in the form bałsamos it appears in the translation of Basil’s Hexaemeron right 
at the position of Georgian barsaboni: kʿanzi aylazgi kerparans owni hoyzn car̄oyn, or 
anowaneal kočʿi skʿinos, aylazgi kerparans owni hoyzn bałsamos car̄oy „for the sap 
of the tree that is called mastic has another appearance, (and) the sap of the balsam 
tree has another appearance“.7 

2.2 What, then, is the relationship of Georgian barsaboni to the other terms men-
tioned? As a matter of fact, most of the latter have already been treated etymologically, 
including the assumption of mutual borrowing.8 The most likely scenario assumes a 
Semitic root represented by Arabic bašām together with Hebrew baśām9 and Syriac 
besmā,10 which yielded Greek βάλσαμον as a loanword;11 this was then borrowed into 
Armenian as bałsamos and into later Georgian as valsamo-, but also re-borrowed into 
Semitic languages in forms like Syriac balsamōn or Arabic balasān (with the latter 
yielding Persian bal(a)sān12 and Middle Arm. balasan).13 

1 More exactly, bašām denotes a shrub named the „Arabian balsam tree“ (Commiphora gileadensis); 
cf. Löw 1874, 73, no. 53: „Balsamstrauch“.
2 Ch. 32; Vardanyan 2008: 212–213.
3 Brockelmann 1928: 43b and 602a. The variant appears once in the Syriac Bible, in Sir. 24.15, cor-
responding to balsamum in the Latin Vulgate; the Greek text has ἀτμίς „steam“ instead. The meaning 
of Latin balsamum is matched by Georgian aġmur-i „balm“ in the Bakar Bible while the Oshki and 
Mcxeta Bibles have gundruḳi „incense“. In the Armenian (Zohrab) Bible there is no equivalent of the 
term (Sir. 24.21). 
4 Brockelmann, 1928: 76b; Löw 1881: 74, no. 53.
5 Merx 1885: 254, l. 2.
6 F. 73rb, l. 5–7, where only maqōnā = Gk. μήκων is discernible; cf. https://digi.vatlib.it/pub/digit/
MSS–Vat.sir.106/iiif/Vat.sir.106–0151–fa–0073r.jp2/full/945,/0/native.jpg . 
7 Barseł 1830: 101, ll. 5–8.
8 Cf., among others, de Lagarde 1866: 17; Hübschmann 1895: 107; and other authors mentioned above. 
9 Gesenius 1962, 119b: „1. Wohlgeruch“; „2. Balsampflanze“.
10 Brockelmann 1928: 80b: „odor“; cf. also Löw 1881: 73–74, no. 53.
11 Lewy 1895, 41; Frisk 1960: 217 (but cf. also Frisk 1972: 48).
12 Cf. n. 16 above.
13 Cf. Hübschmann 1892: 258, no. 7. and 1895: 263, no. 20.
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In contast to this, an Iranian source has been sought for the forms with a p and 
an r (Syr. (a)pūrsā̆mā and Arm. aprsam),1 with Manichaean Middle Persian aβursām 
having shown up as a possible inner-Iranian witness.2 This was in turn proposed to 
be a borrowing from Greek, viz. of the compound ὀποβάλσαμον denoting either the 
„sap of the balsam tree“ (cf. ὀπὸς τοῦ βαλσάμου in the quotation from Gregory of 
Nyssa above) or the „balsam tree producing sap“; a formation that was also bor-
rowed into Semitic, with the Syriac variants ʾpwblsmwn, ʾpwlysmwn, and ʾpwlsmwn3 
showing that the word tended to be shortened by haplology.4 Indeed, the equivalence 
of Arm. aprsam and Gk. ὀποβάλσαμον is paramount in a passage from the Histo-
ry by Movsēs Xorenacʿi which alludes to an episode narrated in Flavius Josephus’ 
Antiquitates:5 Վկայէ այսմ բանիս եւ Յովսեպոս ի ճառին, որ վասն ապրսամին 
պատմէ, այսպէս ասելով. «Պոմպէի հուպ յԵրիքով հասանեն աւետիք մահուանն 
Միհրդատայ» – „These words were also witnessed to by Josephus in the report that he 
tells about the aprsam, saying thus: ‘Close to Jericho, Pompeius received news about 
the death of Mihrdat’.“6 The corresponding passage of the Antiquitates runs: καὶ μετ’ 
οὐ πολὺ Πομπηίῳ στρατιὰν ἐπ’ αὐτὸν ἄγοντι καθ’ ὁδὸν ἀφικόμενοί τινες ἐκ πόντου 
τὴν Μιθριδάτου τελευτὴν ἐμήνυον τὴν ἐκ Φαρνάκου τοῦ παιδὸς αὐτῷ γενομένην. 
Στρατοπεδευσάμενος δὲ περὶ Ἱεριχοῦντα, οὗ τὸν φοίνικα συμβέβηκε τρέφεσθαι καὶ τὸ 
ὀποβάλσαμον μύρων ἀκρότατον, ὃ τῶν θάμνων τεμνομένων ὀξεῖ λίθῳ ἀναπιδύει ὥσπερ 
ὀπός... – „and shortly afterwards, Pompeius, who was moving his army against him 
(Hyrcanus), was informed by some people coming from the Pontos about the death 
of Mithridates, caused by his own son Pharnakes. Having camped close to Jericho, 
where the date palm happens to grow and the balsam, highest of the unguents, which 
by its shrubs being incised with a sharp stone oozes out like sap...“.7 In the Georgian 
version of the latter text, we read the more explicit rendering sʒe valsamoy, lit. „balsam 
milk“: xolo daibanaka ierixuntos Tana, sada f¢nikTa zrda¡ SeemTxue-

vis da sada sZe valsamo¡ umwuervalesi m¢hronTa¡, romelsa qviTa ra¡ 
max¢liTa moekueTebodian ekalni, gamovlinebis mas viTar sZe.8

2.3 For Georgian barsaboni, all this does not help. There is no doubt that there 
must be a relation to Greek βάλσαμον, clearly manifesting itself in the nominative 
ending on preserved in it, but the substitution of λ by r and μ by b seems unpar-

1 Hübschmann 1895; 107, no. 57.: „aus dem Persischen?“.
2 Henning 1940; 44; cf. also Durkin-Meisterernst 2004: 15a.
3 Brockelmann 1928; 39b.
4 Cf. Henning 1940: 44, where reference to the Syriac forms is missing.
5 Hübschmann 1895; 107, no. 57, where „Cap. IV, 1“ is misprinted for „Cap. 4, 1“.
6 MX 2, 15, 9 (p. 130, ll. 8–10 in the edition Abełean / Yarowtՙiwnean 1913).
7 Flav.Jos. Ant.Jud. XIV.3.4–4.1 (XIV.53–54).
8 Ch. 14, 4, 1; Melikishvili 1988: 272, 16–18. 
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alleled in direct loans from Greek. Therefore an unidentified intermediary language 
might be supposed here. 

3. The case of Abuladze’s second barsaboni is quite different. The attestation of ms. 
Sin. georg. 11 given in the dictionary is not from a homily but from a hagiographical 
text, viz. the passion of Ss. Eustratius, Auxentius, Eugenius, Mardarius and Orestes, 
usually assigned to the 13th December,1 which also exists in Greek,2 Latin,3 and Arme-
nian.4 Excluding brief accounts in the synaxaria,5 a total of twelve witnesses have been 
adduced for the Georgian version of the passion;6 in their presumptive chronological 
order, these are: mss. Sin. georg. 11 (10th c.), 34v–65v; Ivir. georg. 17 (10th–11th cc.), 
140r–169v; A-95 (11th c.), 538r–558v;7 A-1104 (11th c.), 114–126;8 H-1347 (11th–12th 
cc.), 159v–173r; Kut. 5 (12th–13th cc.), 236v–256v;9 A-128 (12th–13th cc.), 306r–323v; 
Ivir. georg. 2 (ca. 13th c.), 113v–125r;10 A-1390 (15th c.), 58r–63v; H-2077 (1736 CE), 
299v–308r; Q-112b (1801 CE), 1r–37v; and H-1370 (1871–1884 CE), 17r–32r. Of these, 
three must be put aside off-hand: (i) ms. A-1104 does not contain the passion at all,11 
the folio numbers given suggesting that there was a mere confusion with Ivir. georg. 
2; (ii) the fragmentary text contained in A-1390, 58r–63v belongs not to the present 
passion but to the legend of St. Eustathius (Placidas);12 and (iii) ms. H-1370 contains, 

1 BHG 646; for details see below.
2 PG 116, 467–506.
3 Flor.Cas. 1877: 193b–205a.
4 Varkʿ 1874: 435–475.
5 Mss. A-97, A-193, H-2211, Ivir. georg. 30, Jer. georg. 24–25, and Sin.georg. 4; Gabidzashvili 2004: 
188, no. 343.
6 Gabidzashvili 2004: 188, no. 341.
7 Formerly referred to as pp. 1117–1158 (cf. Kekelidze 1957: 170, no. 111).
8 Not adduced by Gabidzashvili 2004 but by Kekelidze 1957: 170, no. 111.
9 Formerly referred to as Gelati 5 (cf. Kekelidze 1957: 170, no. 111).
10 The ms. (from paper) was formerly referred to as belonging to the Hermitage of the Prophet Elias 
(Kekelidze 1944: 133 n. 3; cf. Ilia Pantsulaia’s catalogue in ms. A-1141, 25–27), with the folio num-
bers given as 114v–126r (Kekelidze 1957: 170, no. 111; Gabidzashvili 2004: 188, no. 341). 
11 Cf. the description in Sharashidze 1954: 84–86.
12 20th September: BHG 641; PG 105, 376–417. The incipit and desinit given by Sharashidze (1954, 
488–489) clearly suggest that the text agrees with the first redaction of the legend of St. Eustathius 
(Kekelidze 1957: 125, no. 71; Gabidzashvili 2004: 187, no. 337) as contained, among others, in mss. 
Sin. georg. 25 (erroneously styled S-25 by Gabidzashvili), 206–213 and Ivir. georg. 28, 65r–87v, 
rather than the second redaction (Kekelidze 1957, 125 no. 72; Gabidzashvili 2004, 186–187, no. 336) 
contained in mss. Ivir. georg. 17, 103r–115r and H-2077, 294v–299v, or other versions (Gabidzashvili 
2004: 186, nos. 334 and 335). Cf. the incipit (A-1390, 53r), given as ...sa zeda. warmarTi iyo 
da mowyale iyo yovelTa WirveulTa¡... by Sharashidze, with ese warmarTi iyo sjuli-
sa z(ed)a da Semwe¡ y(ove)lTa WirveulTa¡, SiSuelTa Sehmosda samosliTa... in Ivir. 
georg. 28, 65v, ll. 1–3 (vs. da iyo warmarT rCuliTa x(olo)  saqmeTa simarTlisa¡Ta 
Semkul iyo. r(ameTu) £elsa aRupyrebda WirveulTa Seewyoda daSjilTa da mra-
valTa i£sna in Ivir. georg. 17, 103va, 20–22), and the desinit (A-1390, 63v), amas Ramesa dafa-
rulad warvideT da naTels viRebdeT da xvale warvideT adgilsa mas, romeli igi 
ixile, raTa kualadca gaRirsos da gamogecxa[dos]..., with (aw moved) amas Ramesa: 



186

on ff. 17r–32r, a special redaction of the passion of Queen Ketevan, not the legend of 
Eustratius.1 In addition, the text in ms. A-128 (306r–323v) has for long been assumed 
to represent a second redaction as suggested by its different incipit.2 As Korneli Keke-
lidze pointed out,3 the remaining (eight) witnesses can still be assigned to two different 
redactions, an older one, allegedly representing a pre-metaphrastic Greek text, found 
in mss. Sin. georg. 11 and A-95, and a younger one, being a translation of the text 
subsumed under the metaphrases by Symeon the Logothete,4 in Ivir. georg. 17. Beyond 
that, there are manuscripts that contain a „mixed“ text, beginning with the older and 
ending with the younger redaction; this is true, according to Kekelidze, for Kut. 5 and 
Ivir. georg. 2.5 In the latter codex, Euthymius the Athonite is named as the translator (f. 
113va: Targmnili evT¢misi);6 the same note is also found in ms. A-128 (f. 306r).7 
To illustrate the divergences between the three versions, a few lines of the introduction 
(Chapter I in the edition of the Greek text; Table I) and of the transition from the 
introduction to the following chapter (Chapter II; Table II) may suffice here.

Table I: Passion of Ss. Eustratius and companions, Introduction (incipit)
Ivir. georg. 17, 140ra, ll. 7–21
(inc. = H-2077, 284v)

Ivir. georg. 2, 113va, ll. 23–34 
(inc. = Η-1347, 159v; Kut. 5, 
236v; Q-112b, 1r)

Sin. georg. 11, 34v, ll. 4–10;  
A-95, 538rb, ll. 1–12

Ⴋefobasa diokletianessa da maqsimianessa :
y(ove)live mefoba¡ hromTa 
da berZenTa¡ aRvsebul8 
iyo : borotiTa miT kerpm-

saxurebiTa (!) :

r(omel)ni mefobdes y(ove)lsa z(ed)a samefosa (same-

fo¡sa Sin.) berZenTasa : savse (savsჱ A-95) iyo (¡yo Sin. 11) 
y(ove)li sabrZenebeli m(a)Ti : sacTuriTa kerpT msax-

urebisa warwymedisa¡Ta

naTeli moviRoT farulad da xvale warvideT adgilsa mas... in Ivir. georg. 28, 68r, 
ll. 25–26 (vs. (moved ukue) amas Ramesa da moviRoT naTlisReba¡ r(ameTu) mis m(ie)r 
Seewynarebian mas s(rulia)d m(o)rwmneni misni... in Ivir. georg. 17, 105va, ll. 13–15). 
1 Under the 13th September; cf. Sharashidze 1948: 328–329.
2 Beginning with mefeyofasa instead of mefobasa; cf. Kekelidze 1957: 170, no. 112 and Gabid-
zashvili 2004: 188, no. 342. By error, A-128 is also subsumed under no. 341 in Gabidzashvili’s work.
3 Kekelidze 1962:133 with n. 3.
4 The subsumption, manifesting itself in the inclusion of the legend in volume 116 of the Patrologia 
Graeca, cannot be upheld, given that the extant Greek text appears in pre-metaphrastic manuscripts 
(cf. Ehrhard 1897, 61) and was translated into Latin already at the end of the 9th century (cf. Gippert 
- Macé 2018: 102).
5 Styled „gelaTis № 5“ and „aTonis ilias skitisa № 6“ in Kekelidze’s article. 
6 Cf. Fig. 4.
7 Cf. Bregadze et al. 1976: 127.
8 Corrected from aRsrulebul.
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da y(ovel)ni k(a)cni Suri-

Ta : urTierTas gancofe-

bul iyvnes da borotad 
warumarTebodes esev(iTa)
risa mis msaxurebisa m(i)
m(a)rT kerpTa¡sa :

da umravlesi (umravle¡si Sin.) eri SuriTa urTierTas 
(urTierTars Sin.). aRorZndebodes da g(a)nmr(a)vlde-

bodes . sibilwesa m(a)s S(in)a kerpT msaxurebisasa:

Table II: Same, end of the introduction and beginning of the following chapter
Ivir. georg. 17, 140rb, l. 21 – 
140va, l. 8

Ivir. georg. 2, 113vb, ll. 8–16 Sin. georg. 11, 34v, l. 19 – 35r, 
l. 2;
A-95, 583rb, l. 28 – 583va, l.  7

Semdgomad mravalTa 
satanjvelTa . ukuana¡sk-

neliTa miT g(a)n|CinebiTa 
sik(u)d(i)lisa¡Ta daisa-

jebodin :

da (+ amissa Ivir. 2) Semd omad (+ missa A-95) miecnen satan-

jvelsa da guemasa (guჱmasa Ivir. 2) : da daisajnen siku-

did (sik¢did A-95) max¢liTa :

Ⴈyo ukue devnuleba¡ y(ove)lsa s(o)felsa : Ⴃa iyo devnuleba¡ didi 
q(rist)eaneTa zeda y(ove)-
lsa q(ue)y(a)nasa :

r(ameTu) y(ove)lTa adgilTa mTavarni didad iswrafdes 
: a£ocad y(ove)lTave (< Ivir. 2) q(rist)eneTa  (+ naTesavsa 
Ivir. 2)

r(ameTu) mTavarni igi q(a)-
l(a)qisani gankrZalul 
iyvnes y(ov)liTa (mravl-

iTa A-95) mowrafebiTa 
: r(¡T)amca warwymides 
(warwmides Sin. 11) y(ove)-
li naTesavi q(rist)eaneTa¡ 
(q(rist)ჱaneTa¡ Sin. 11) :

3.1 The passage quoted in Abuladze’s Dictionary is from Chapter XIII of the 
passion, which introduces one of the co-martyrs of Eustratius’, a certain Mardarius. 
The term barsaboni occurs only in the older redaction of the Georgian version; for 
the sake of illustration, both redactions are contrasted here with the relevant context 
(Table III).

Table III: Beginning of Chapter XIII
Ivir. georg. 17, 149ra, l. 16– 
149rb, l. 12

Ivir. georg. 2, 117va, ll. 6–21 Sin. georg. 11, 44r, ll. 8–23; 
A-95, 544vb, ll.  6–28

Ⴞ(olo) iyo k(a)ci vinme mardari saxeliT : uswavleli 
msoflio¡ (sof~lio¡ [!] Ivir. 17) :

Ⴃa iyo kaci vinme saxeliT 
mardarios : da iyo igi um-

Suideჱs y(ove)lTa kacTa 
umecrebiT da cxondeboda 
igi zomiT

g
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da (r(ome)lsa Ivir. 2) aReSena maT dReTa S(i)na saxli da 
dahburvida mas :

da maT dReTa aReSe¡na 
misT¢s saxli da dahbur-

vida igi sarTulsa T¢ssa 
(Tuissa Sin. 11) :–

da (am(a)n Ivir. 2) mixedna da ixilna w(mida)ni igi da S(ori)
s maTsa w(mida)¡ evstrati : (<< Ivir. 2) v(iTarc)a brwyin-

vale vaskulavi (varskulavi + w(mida)¡ evstrati Ivir. 2) :

Ⴃa mihxeda (< Sin. 11) da 
(v(iTa)r Sin. 11) ixilna m(a)-
n (< Sin. 11) w(mida)ni igi 
man (< A-95) mi-ra¡-asxmides 
maT da (< Sin. 11) ixila maT 
S(ori)s v(iTarc)a varsku-

lavi brwyinvaleჱ w(mida)¡ 
(< Sin. 11) evstratios

da adre gardamo£da sarTuliT

da h(r)q(u)a colsa T(¢)ssa : da hrqua colsa T¢ssa (Tu-

issa Sin. 11) :
somxuriTa eniTa : (+ v(iTarme)d Ivir. 17) Ⴀha (aha A-95) barsaboni 

somxiTisa¡

xedava dedak(a)co o(¢fals)a C(ue)nisa amis (amis C(ue)
nisa Ivir. 2) q(a)l(a)qis(a)sa :

ixile ჵ dedakaco r(ome)li 
iyo mflobeli q(ue)y(a)nisa 
C(ue)nisa¡ :

r(omel)i esev(iTa)rsa d(ide)b(a)sa Sina iyo naTesavTasa : da (< A-95) didebuli

da esreT d(ide)b(u)l iyo m£edrobasa Sina : da brwyinvale¡ (brwyin-

vale A-95) simdidriTa da 
(Ⴃa A-95) aqunda (aq¢nda 
A-95) mas £elmwifeba¡ di-

vanTa gangebasa z(ed)a

Considering the epithets applied to the „brilliant“ Eustratius, Abuladze’s assumption 
that barsaboni might be the title of an „official“ (moxele) seems well founded even 
though the second redaction has no such designation. However, further comparison with 
the Greek, Latin, and Armenian texts suggests a different solution, all three supporting 
the wording of the later Georgian redaction as shown in Table IV.

Table IV: Beginning of Chapter XIII in Greek, Latin, and Armenian
PG 116, 479C, ll. 1–10 Flor.Cas. 197b, ll. 23–31 Varkʿ 448, l. 29 – 449, l. 9
Μαρδάριος δέ τις ἀνὴρ, ἰδιώτης 
τὴν τύχην καὶ ἐν αὐταρκεία βιῶν, 

Nardarius interea quidam vir 
idiota in sufficientia vivens; 

Մարդարիոս ոմն ռամիկ 
գոլով լցեալ աւուրբք 
և քաղաքավարեալ 
արդարութեամբ յաւուրսն 
յայնոսիկ 
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οἴκον ἑαυτῷ κατασκευάσας ἐν 
ταῖς ἡμέραις ἐκείναις, ἔσκεπε τὸ 
δωμάτιον·

domum sibi in illis diebus con-
struxerat. quam domate tegebat.

շինէր յարկս բնակութեան 
ինքեաե . և ՝ի աանեաց անտի 
մինչդեռ ծածկէր զձեղունս 
տանն՝ Հայեցեալ գիտէր, 

Ἀτενίσας δὲ εἰς πάντας τοὺς 
ἁγίους, εἶδε μέσον αὐτῶν ὡς 
περιφανῆ ἀστέρα τὸν ἅγιον 
Εὐστράτιον,

prospiciens sanctos. cernit in 
medio eorum quasi fulgens sidus 
eustratium. 

և տեսանէր ղսուրբ վկայսն 
Աստուծոյ, զի կապանօք 
անցուցանէին ընդ պողոտայն 
որ էր մերձ ՝ի գեօղն յայն: 
Ետես ՝ի մէջ սրբոյն զերանելին 
Եւստռատիոս կապեալ ձեռս 
յետս, և ծանեաւ վաղվաղակի. 

καὶ ταχὺ κατελθὼν ἀπὸ τοῦ 
δωματίου 

et confestim desiliens ex domate; և փութացեալ էջ անտի,

εἶπεν τῇ γυναικὶ αὐτοῦ dixit uxori suae և ասէ ցկինն իւր 
τῇ ἀρμενίων διαλέκτῳ· armeno sermone. զրուցատրութեամբ ’ի 

բարբառ հայերէն.
ὁρᾷς ὦ γύναι τὸν κύριον τῆς 
περιοικίδος ἡμῶν · 

Cernis o mulier convicaneum 
nostrum. 

Ո՛վ կին, տեսանե՞ս զտէրն 
մեր Էւստրատիոս անունեալն 
Կիւրիւկոս,1 զիշխանն ամենայն 
շրջաբնակութեանս մերոյ,

τὸν ἐν τοσαύτῃ περιφανείᾳ 
γένους καὶ χρημάτων ὑπάρχοντα· 

tanta gloria generis et possessio-
num qui fuerat gloriosus; 

զի ՛ի բաց լքեալ արհամարհեաց 
զգերապատիւ զայնքան և 
զայնպիսի մեծութիւն և զփառս 
աշխարհիս, 

κὰι ἐν τηλικαύτῃ στρατέιᾳ 
διαπρέψαντα ·

quantaque militia splendidus; և զամենայն երևելի 
փարթամութիւն ընչից և 
ազգի և ստացուածոց, 
և զքաջամարտիկ 
զինուորութիւնն զոր ոչ 
ոք ունէր նման նմա ՛ի 
մէջերկրայքս ամենայն. 

As we see, all three versions agree with the later Georgian redaction in stating that 
Mardarius spoke with his wife in Armenian, the language being denoted as somxuri 
ena in the former and ἀρμενίων διάλεκτος, armenus sermo, and բարբառ հայերէն in 
the latter. As a matter of fact, the explicit information that Mardarius spoke Armenian 
led to a highly remarkable peculiarity in the transmission of the Greek version in that 
several manuscripts preserving it contain, mostly as marginal glosses, re-translations of 
the Greek utterances into Armenian, independent of the existing Armenian version.2

1 Var.lect. Կիւրիկիոս; Varkʿ 1874: 449, n. 1. The name is distorted from something like Kyrisikēs, cf. 
below.
2 For details cf. Gippert - Macé 2018 and forthcoming.
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Nevertheless, considering the word barbar̄ used in the latter, we might suppose that 
the unparalleled „title“ barsaboni somxitisa-y occurring in the older Georgian redaction 
might instead refer to the language of Armenia, too.

3.2 Indeed, there is further evidence for this. With a variant basaboni, the word 
occurs once more in the older redaction of the legend, in Chapter VII where Eustra-
tius is for the first time interrogated by his prosecutor, a duke named Lysias, about 
his origin, his name, and his religion. Eustratius’ own reply is illustrated in Table V.

Table V: From Chapter VII
Ivir. georg. 17, 144va, ll. 4–14 Ivir. georg. 2, 115va, ll. 30–37 Sin. georg. 11, 39r, ll. 18–23;

A-95, 541va, ll. 2–121

Ⴠ(r)q(u)a mas w(midama)n evstrati : Ⴋiugo mas w(midama)n 
evstratios da hrqua

q(a)l(a)qisa (+ gan Ivir. 2)  aravrakinelTa¡sa : (aravrakel-

Ta¡sa Ivir. 2) vari me :
me arorakia2 q(a)l(a)q(i)T 
vari

evstrati s(a)xeliT k¢rsike3 : wodebul (wodebuli Ivir. 2) 
ars (< Ivir. 2) m(a)m(u)lisa mis enisag(a)n :

da saxeli Cemi ars evstra-

tios da meored wodebul 
var (ars A-95) barsabon 
(basabon Sin. 11) da q(ue)-
y(a)na¡ Cemi k¢risikes 
(kurisikis Sin. 11) :

x(olo) mona¡ var m(e)fisa y(ovel)Ta (y(ovel)Ta m(e)fisa 
Ivir. 2) R(mr)Tisa¡ . da T(a)yu(a)nis sacemelisa (+ Zisa mis-

isa Ivir. 2) i(eso)¢ q(ristჱ)si : da w(mid)isa s(u)lisa¡ (s(u)
lisa w(mid)isa¡ Ivir. 2) :

mona¡ vari me R(mr)Tisa 
maRlisa¡ da Zisa misisa 
Tayuanis sacemelisa¡ 
(Tayuanisacemelisa¡ Sin. 
11)  da sulisa misa (misisa 
Sin. 11) w(mid)isa¡  

That k¢risikes is not the name of the native country of Eustratius (as suggested 
by the wording in the older redaction) but his own second name4 becomes clearer if 
we compare the other text versions as illustrated in Table VI.

Table VI: Same in Greek, Latin, and Armenian
PG 116, 473C, ll. 1–6 Flor. Cas. 196a, ll. 5–10 Varkʿ 441, l. 36 – 442, l. 3
Ὁ ἅγιος Εὐστράτιος εἶπεν · Miles christi ad haec. Սուրբն Եւստրատիոս ասաց .
Ἐκ τῆς Ἀραυρακηνῶν ὥρμημαι 
πολίχνης,

araucenorum oppido mihi ori-
undo;

ՅԱրաւրակացւոց քաղաքէն եմ 
ես ազգաւ և տոՀմիւ,

1 For the passage from A-95 cf. Kekelidze 1962: 132–133. Cf. Fig. 5.
2 The last three characters added prima manu above the line in Sin. georg. 11.
3 Corrected from k¢rssike in Ivir. georg. 2.
4 Cf. Kekelidze 1962: 133 for this suggestion.

-
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Εὐστράτιος τοὔνομα, Κυρισίκης 
τὴν ἐπωνυμίαν, τῇ πατρῴᾳ 
διαλέκτῳ, 

eustratius nomen est cognomento 
cirisicis praenominatus paterna 
lingua.

և անուն իմ Եւստրատիոս կոչի. 

δοῦλος δὲ ὑπάρχω τοῦ 
Δεσπότου τῶν ὅλων θεοῦ, καὶ 
τοῦ προσκυνητοῦ Υἱοῦ αὐτοῦ 
Ἰησοῦ Χριστοῦ, καὶ τοῦ ἁγίου 
Πνεύματος.

servus existens dominatoris 
omnium dei; et ihesu christi filii 
eius; et sancti spiritus ipsius.

ծառայ եմ ես արարչին իմոյ 
արարողին զերկինս և զերկիր 
և խոստովանող Որդւոյ 
նորա Յիսուսի Քրիստոսի և 
ամենասուրբ Հոգւոյն.

Even though just the Armenian version omits the information on the second name 
here,1 it is obvious that the Georgian meored wodebul var barsabon da qu-

eyana¡ Cemi kurisikes is just a clumsy rendering of Κυρισίκης τὴν ἐπωνυμίαν, τῇ 
πατρῴᾳ διαλέκτῳ, with barsabon da queyana¡ Cemi standing for something like 
*barsabonsa queyanisa Cemisasa „in the idiom of my country“, which was later 
clarified to mamulisa mis enisagan. 

3.3 If barsaboni can thus be established as meaning „language, idiom“, the question 
arises whether the word might be related to (or even derived from) Armenian barbar̄ 
„id.“. Of course the Georgian text can in no way be taken to be translated from the 
existing Armenian version, which is much more verbose than all the others and has the 
appearance of a secondary metaphrasis. On the other hand, there are some indications 
that the existing Greek version was not the immediate basis for the older Georgian 
redaction either. This can be seen, e.g., in Chapter IV where Eustratius is introduced 
for the first time; here, the Greek term σκρινιάριος reflecting Latin scriniarius „re-
cord-keeper“, is rendered as such in the later redaction (skriniari with the extra 
explanation „which is a chartophylax“, romel ars xartofilaki) but missing in 
the older one which has only r(ome)lsa aqunda £elmwifeba¡ divanTa z(ed)-
a corresponding to ὑπάρχων τάξεως; at the same time, it stands a bit closer to the 
Armenian version in reporting that Eustratius was a relative of Lysias the Duke. For 
illustration, the versions are once again contrasted in Table VII.

1 The information does appear in Chapter XIII where we read Էւստրատիոս անունեալն Կիւրիւկոս; 
cf. Table IV with n. 59 above. Kyrisikēs is not an Armenian name form in its own right but a Greek ren-
dering of Tēr Youwsik which appears in the corresponding passages in the Armenian synaxary (Yaysm. 
1834: 287a, ll. 1–2; 287b, ll. 20–21 / Bayan 1924 / 1974, 35, 6; 37, 13–14).
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Table VII: Beginning of Chapter VII
PG 116, 
469C, ll. 
9–11

Flor. Cas. 
195a, ll. 
3–5.

Varkʿ 437, ll. 
18–20

Ivir. georg. 17, 
141va, l. 16 – 
141vb, l. 2 

Ivir. georg. 2, 
114rb, ll. 20–28

Sin. 11, 36r, ll. 
9–15;
A-95, 539rb, ll. 
11–21 

Τούτων 
οὕτω 
γινομένων 

His ita fient-
ibus;

Այսոցիկ այսպէս 
եղելոյ, 

x(olo) r(a)J(am)s ese y(ove)-
li esreT iqmneboda :

Ⴃa v(iTa)r 
saqmჱ (saqme¡ 
Sin. 11) ese 
aResrule-

boda 
Εὐστράτιος 
τις ·

eustratius 
quidam 

Եւստռատիոս ոմն maSin (mas Jamsa S(ina) Ivir. 2) 
iyo k(a)ci vinme (vinme k(a)-
ci Ivir. 2) saxeliT evstra-

ti :

iyo vinme maT 
JamTa kaci 
q(rist)eaneჱ 
(qrist)ianeჱ 
Sin. 11) r(ome)-
lsa (Ⴐ(ome)-
lsa Sin. 11) 
saxeli (< 
Sin. 11) erqua 
evstratios1 

σκρινιάριος 
τῆς 
δουκικῆς 
ὑπάρχων 
τάξεως, καὶ 
πρωτεύων 
ἐν αὐτῇ τῷ 
τότε χρόνω, 

scriniari-
us eodem 
tempore 
ordinis ex-
tans ducalis 
primarius;

իշիան գոլով 
յամին յսյնմիկ, ՝ի 
դասուց բգեշխին 
Լիուսիասայ, 

(+ pativiTa Ivir. 2) skrini-

ari : duqsobisa (duqsobi-

sa¡ Ivir. 2) pativiT (< Ivir. 2): 
r(ome)l ars xartofilaki 
: da winamZRuari iyo (+ s(a)-
qmesa Ivir. 2) mas S(i)na : mas 
(< Ivir. 2) Jamsa (J(a)mis(a)sa 
Ivir. 2)

r(ome)lsa 
aqunda 
(aq¢nda A-95) 
£elmwife-

ba¡ divanTa 
z(ed)a : da 
iyo igi lu-

sia duqsisa 
gundTagani 
da aqun 
(aq¢nda A-95) 
£elmwifebasa 
mas Sina Jami 
mravali 

ἀνὴρ 
θεοσεβὴς 
καὶ 
φοβούμενος 
τὸν Θεόν...

vir eximius 
et timens 
deum; 

այր 
աստուածապաշտ 
և երկիւղած 
յԱստսւծոյ

k(a)ci R(mr)Tis msaxuri da 
moSiSi R(mrTisa)¡ :

da (Ⴃa A-95) 
iyo kaci igi 
(< Sin. 11) gon-

ieri da R(mr)-
Tis moSiSi...

This raises the question whether both the Armenian and the older Georgian ver-
sion derive from a common Greek source no longer existing today,2 which might have 

1 Corrected prima manu from evstratis in Sin. 11.
2 Cf. note 54 above as to the question of the Greek legend being metaphrastic. A multilingual edition of 
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had a word form related to Armenian barbar̄ that yielded Georgian barsaboni. This 
might have been the Greek word βάρβαρος „non-Greek, foreign, barbarous“,1 which 
often appears with words meaning „language“ or „idiom“ such as γλῶσσα, φωνή, or 
διάλεκτος.2 Considering the shape of Georgian barsaboni, the closest forms would 
be βάρβαρον (acc.sg.masc., nom.acc.sg.ntr.) or βαρβάρων (gen.pl.); as βάρβαρος is a 
two-gender adjective, the accusative form βάρβαρον can combine with all the femi-
nine nouns mentioned as in πρὸς τὴν βάρβαρον γλῶσσαν (Gregory of Nyssa, Epistle 
14, 6, l. 4), βάρβαρον φωνὴν (Flavius Arrianus, Alexandri anabasis 1, 26, 4, l. 6), 
or περὶ βάρβαρον διάλεκτον (Epiphanius, Panarion 1, 400, l. 14 = Irenaeus, Adversus 
haereses 1, Prol., 1, l. 50), but combinations with the genitive plural in the sense of 
„language of foreigners“ also occur as in γλώσσῃ βαρβάρων (Eusebius, De laudibus 
Constantini 17, 9, l. 7), τῇ τῶν βαρβάρων φωνῇ (Johannes Chyrostomus, In epistulam i 
ad Corinthios, PG 61, 300, l. 31), or τὰς βαρβάρων φωνὰς μηδὲ διαλέκτους (Clemens 
Alexandrinus, Stromata 1, 21, 142.4, l. 3).3

4. For barsaboni in both its meanings thus established, „balsam“ and „language, 
idiom“, we thus arrive at a point of aporia – both seem to be related to their coun-
terparts in Greek (βάλσαμον / βάρβαρον, βαρβάρων) and Armenian (barbar̄), but both 
imply sound changes that are not attested elsewhere if they were borrowed from them. 
A possible way out might be the assumption of a mutual interference of the two terms 
(*balsamon-i and *barbaroni) which, however, remains hard to corroborate given the 
discrepancy of meanings. 
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