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XX Hadrian the Coward

A Misunderstanding and Some Automatisms in the Translation from
Greek into Georgian'

Since the very beginning of its literacy in about the fifth century of our era within the context
of Christianisation, Georgian has been heavily influenced by Greek. Starting with biblical texts
and continuing with hagiographical, homiletic, and hymnographic materials, translations of
Greek models formed the bulk of the literary production of Georgian in the first millennium,
with Jerusalem and Palestine, Mount Sinai, and Antioch representing the most important
places of contact. By the turn of the millennium, further such places evolved at Constantinople,
Mount Olympus and Mount Athos, and a new ‘Hellenising’ school established itself in the
academies of Gelati and Iqalto. However, not only the sites changed in the course of centuries
but also the translation techniques—from more meaning-oriented free renderings towards
more exact reproductions. To what extent this was accompanied by the use of divergent
dictionaries is unknown, given that no bilingual dictionary has survived from Old Georgian
times; nevertheless, sample cases such as the one to be discussed below seem to suggest that
there were different translation automatisms at work at different times and places.

With more than 9o codices, the Iviron monastery on Mount Athos possesses one of the
largest collections of Georgian manuscripts outside of Georgia. Founded in the 980s by
the Georgian noblemen John (fovane) and Euthymius (Eptvime), it soon developed to be
the leading centre of Georgian erudition, abounding in translations of Christian literature
from Greek. The second largest of the codices the monastery library has preserved is Ivir.
georg. 2, a menology of the month of December written around the thirteenth century,
which comprises 23 hagiographic texts, all of them hitherto unpublished.’ The eleventh of
them (ff. 140rb—srb) is devoted to Saint Eleutherius, an Illyrian bishop who was martyred
in Rome under Emperor Hadrian and who is celebrated on 15 December. The title of his
legend (on f. 140r) simply runs Camebay cmidisa mgdelmocamisa elevterisi ‘Passion of the
holy hieromartyr Eleutherius’; the date of 15 December was added by the scribe’s hand in the
upper margin (cf. Fig. 1). After the title, the text begins with a remarkable zzczpit introducing
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the emperor: Sabani andrianos, odesme hromes mepobda, esmakta da kerpta gulsmodgined
hmsaxurebda “When Hadrian the Coward reigned in Rome, he served the devils and idols
with zeal’.?

The unexpected epithet of the emperor appearing here, 3abani ‘coward’, is indeed well
attested in Georgian from the tenth century until the present day, with instances from both
original and T'Ts and including derivations such as 32bnoba ‘be atraid’, dasabneba ‘frighten’,
se3abneba ‘frighten, faint’, and sisabne ‘cowardice’.? Among the earliest examples, we may
mention, e.g., a strophe from a heirmos for the first Saturday of Lent by the hymnographer
TIoane Mincxi (first half of the tenth century) which runs numca vemsgavsebit cuen, smano,
gulita 3abanta Zamsa Sina cqobisasa mterta mimart, rametu moicia gami gamomcdeli
gulta cuenta axovnebisay mbr3olta mat mimart uxilavta ‘May we not, brethren, resemble
cowards with (our) heart(s) in the time of going out against the enemies, because the time
has arrived, challenging for our hearts, of being brave against the invisible warriors’.* The
same association with battles and fighting is also visible, e.g., in the Georgian national epic,
the ‘Knight in the Panther’s Skin’ by Shota Rustaveli (¢.1172-1216), where we read the verse
tkven vacarni, 3abanni xart, omisaca umecarni ... ‘You, traders, are cowards and ignorant of
war’.>Asan original text, we may further count the short commentary provided by Euthymius
the Athonite (955-1028) together with his translation of th&Oratio XLIV of Gregory of
Nazianzus. In explaining the latter’s word X0é¢ miory elye to)y 76w kaupdv, arjuepov T3y 700
Ocod yvidpiaoy Yesterday you had the faith of the times,® today become acquainted with that
of God”—in Georgian gusin gakunda sen sarcmunoebay Zamtay, dges sarcmunocbasa zeda
gmrtisasa ganemtkice®—Euthymius writes:

ray ars sarcmunoebay Zamtay? odesme mepé mevalebeli dazdis, vitarca nvali da msgavsni
misni, odesme kerptmsaxurni, vitarca ivliane, romelni uzlurni iqonian gonebita da sabanni
gulita, cessa mas Zamtasa mindgian da daemorcilnian mepeta anu mgdeltmozguarta
mevalebelta...

2 The same text is also found in manuscript no. 5 (ff. 286v—-9sv) of the Kutaisi State Historical Museum, cf. Kekelidze
1957, P- 153

3 Cf, e.g, the dictionaries by Abuladze 1973, p. 5733, sv. 5aban-i, sv. Fabnoba; and p. 5004, sv. Sesabneba); Sarjveladze
1995, p. 277b, sv. 5aban-i; Chikobava et al. 1950-1964, vol. 8, p. 1541, s.v. Saban-i, s.v. abni-s, and sv. Fabnoba; vol. 3,
p- 1093, s.v. dazabna, sv. dasabndeb-a, sv. dasabneba, sv. dazabnebuli, sv. dazabni-s, sv. dasabnil-i, and sv. dazabnul-i;
and vol. 7, p. 1111, sv. sisabne; as well as Rayfield et al. 2006, p. 17113, sv. 5ab[a]ni, sv. Sabnis, and sv. Sabnoba, p. 6132,
sv. dasabna, sv. dasabndeba, sv. dazabneba, sv. dazabnebuli, sv. dasabnili, sv. dazabnis, and sv. dagabnuli, p. 877b, sv.
Sesabneba, and p. 1191a s.v. sigabne); the syncope of the second a (Saban- > -3abn-) is regular. The TITUS corpus and
the Georgian National Corpus (GNC) provide 19 attestations of Sabani or its derivatives from Old Georgian texts,
63 from texts of the so-called Middle Georgian period (c.12th-18th centuries), and c.3000 from Modern Georgian.
The word is probably a borrowing of Arabic gaban ‘coward” (cf. Wehr 1958, p. 99, s.v. gabuna ‘feige sein, furchtsam
sein, zu feige sein’) which also appears in Persian (cf. Steingass 1956, p. 3553, s.v. jaban, and s.v. jabaniyat, etc.); the
interrelation with formations of an identical Semitic root (j-b-n) yielding meanings like ‘coagulate’, ‘cheese’, or ‘front’
remains unclear as does the relation with Persian zabiin ‘weak, infirm, helpless’ (Steingass 1892, p. 610b) which was
in its turn borrowed into Georgian as sabun-i (cf,, e.g., Rayfield 2006, p. 15824, sv.).

4 Khachidze 1987, p. 156 (13-19).

5 Verseno. 1040a in the editions by Baramdize et al. 1957 and Shanidze 1975. Should the combination of vacarni ‘traders’
and 5abanni ‘cowards’ be influenced by Arabic gabban ‘cheese trader’ (Wehr 1958, p. 99b ‘Kisehindler’)?

6 Instead of ‘faith of the times), ‘belief in the opportune moments’ might be a better translation.

7 Oratio XLIV, 9: PG 36:617A.

8 Metreveli et al. 1998, p. 194 (1-2).
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What is the ‘faith of the times’ When a heretic king like Valens® and his equals takes
the throne, (or) when (it is) idolatrous (kings) like Julian (Apostata), (those) who are
weak by thought and cowards by heart follow the rule of the times and obey the heretic
kings or highpriests...*

How, then, might Hadrian have received the unexpected epithet of being a ‘coward’? The
answer is simple: through a translation automatism. As a matter of fact, the legend of Saint
Eleutherius such as it is preserved in Ivir. georg. 2 was translated from a Greek model, namely,
the metaphrastic legend attributed to Symeon Logothetes. It was produced, along with many
other Georgian versions of hagiographical and other texts, by a hieromonk named Teopile
(i.e. Theophilos) who worked in Constantinople between ¢.1073 and 1116 CE, being one of
the most prolific Georgian authors of the time;" the very fact of his being the translator is
indicated in the margin of Ivir. georg. 2, f. 140r, facing the title of the legend (cf. Fig. 1).”

In contrast to Teopile’s translation, Symeon’s metaphrasis, published under the title
AGAyaug Tod dyiov xai évdskov udprupos Edevbepiov in vol. 11s of Migne’s Patrologia Graeca,”
is assigned to 18 April, and it does not contain any word meaning ‘coward’ or the like; instead,
Hadrian is introduced with his zomen gentilicium as belonging to the Aelian family: 4idiov
Adpiavos Puwuaiowy uév fagidevovros ... | Cum Aelins Adrianus Romanis quidem imperaret ...
In an earlier Georgian translation, which was provided in the late tenth century by a certain
Davit Tbeli (David of Tbeti), this is rendered in a way which suggests that the zomen was
misunderstood as an alternative name; it reads: andrianes, romelsaca eliaca ecoda, epgra ray
mepobay hromtay ... “When Hadrian, who was also named Elia, had seized the reign over
(/zt. of) the Romans...”."* The version by Teopile presupposes a different misunderstanding:
provided the initial a/pha of Aidiov was mistaken for a delta, the unknown nomen could be
interpreted as representing Jetdod or detdatiov, i.c. an adjective meaning ‘wretched’, ‘miserable’,
or ‘cowardly’, which was perfectly well translatable by Georgian 3aban:.

The fact that 5abani was indeed a good candidate for rendering Greek detAds and deidaog,
at least from the beginning of the second millennium on, is witnessed to by several other
examples. Coming from Mount Athos, we may begin with the second translation of the
treatise De opificio hominis by Gregory of Nyssa (CPG 3154), which was produced by George
(Giorgi) the Athonite (¢.1009-1065), a successor of Euthymius’, and has been preserved in

Asin the given quotation, the name of the Roman Emperor Valens appears usually as uvali in Georgian; the edition
gives uali as a varia lectio (Metreveli et al. 1998, p. 211 (app.) ), in other contexts we also find uvalis and ualis (e.g. in the
Georgian translation of the Great Synaxarion of Constantinople by George the Athonite, cf. Dolakidze, Chitunashvili
2018, p. 222b (9, with app.), where Julian and Valens are mentioned side by side, too). The latter variant is obviously
preferrable being an exact mirror of the Greek form OvdArg, while u(v)ali must be due to a morphological adaptation
(with -is erroneously analysed as a genitive ending), which may have been reinforced by the existence of a synonymous
adjective uvali meaning ‘inaccessible, impassable’

Metreveli ef al. 1998, p. 211 (1-10); cf. the French translation in Metreveli et al. 1998, p. 210.

Four codices of the Iviron monastery are confined (possibly as autographs) to works by Teopile, namely, Ivir. georg.
20, 36 and 37 with metaphraseis of September and November, and Ivir. georg. 29 with the commentary on Genesis
by John Chrysostom (CPG 4409). One more of Teopile’s codices was moved from the Iviron to the K. Kekelidze
National Centre of Manuscripts, Thilisi (hereafter: KKNCM), where it is today kept as A-110; it represents a
systematical collection of apophthegms (a partial copy from 1903 is preserved in the monastery under shelf number
92, cf. Gippert, Outtier, Kim 2022, pp. 705-11).

The note reads teopile t|<a>|rg|ma|ni, i.e. “Teopile the translator’.

PG 115:127-142; cf. also BHG 571.

This version, as well unpublished, is preserved in manuscripts A-go (ff. 108v-16r) and H-1347 (ff. 427v—33r) of the
KKNCM; for the incipit cf. Bregadze et al. 1973, p. 317 (no. 8) and Sharashidze 1948, p. 300 (no. 54).
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manuscript Ivir. georg. 49, an autograph of his, as well as some later copies, among them
Ivir. georg. 14.5 At the end of chapter 13, the Nyssen talks about the different types of dreams
that different people have:

"Er1 0¢ xerk mpog Tog 76V §06Y Karaordoels TumovTal modAols T évimvie. AAAa Tov dvdpeiov,
Katl A Aot 700 0etdov Ta pavTdaueta: dAAot ToU dxoddoTov Svelpor, kel AAAoL To TEPPOVOS ...

Moreover, most men’s dreams are conformed to the state of their character: the brave
man’s fancies are of one kind, the coward’s of another; the wanton man’s dreams of one
kind, the continent man’s of another...®

Alongside 5abani, George’s translation provides, in form of a hendiadys, a second equivalent
for the ‘coward’, namely 705757 “fearful’, a derivative of 5757 “fear, dread’:"”

da egretve kualad, agebulebasa da cessa da guarsa nebatasa miemsgavsebian sizmarnica
umravlestans; rametu sxuani arian mqnisant, da sxuani mosisisa da Sabnisani, da sxuani
sigmarni arian aracmidisani, da sxuani cmidisani..s

Yet another equivalent of dezAés appears in the first Georgian version of the treatise, which
is contained in the so-called Shatberdi collection, a codex dating from the end of the tenth
century;" here we read: da kualad aried-ca sizmarni msgavsad sakmeta kactaysa, rametu sxuay
ars sizmari kveltay da sxuay ars ukentay, da sxuay ars girstay da sxuay ars mezavtay...>° The
word cuken-i used here shows indeed a different chronological distribution in comparison with
Zaban-i: together with derivatives like si-cukn-¢ ‘cowardice’, it appears much more often in
Old Georgian than in later stages of the language and has practically gone out of use today.**

Together with 70557, Sabani appears a second time in one of George the Athonite’s
translations of Gregory of Nyssa’s works. In his Dialogus de anima et resurrectione (CPG
3149), the bishop wrote: Amdvypov yap cimdvre Tov dyabov mapeartixauscy, kei dvavipov
voudanyres Tov detdov Eyvapiaeuey ‘when we say a “guileless”, we indicate a good man; when
we say “unmanly”, we have expressed that a man is a coward’.”> In George’s translation,
which is also preserved in Ivir. georg. 14,>* it is dvavdpov that is translated by Fabani while
mosisi represents 0etAdyv: uborotoy ray vtkuat, saxieri da ketili carmovacinot, da $abnad ray
saxelvsdvit, mosisi sacnaur-vgvit. The correspondence with 7205757 manifests itself in the same
text also in the treatment of the derivative noun, deziz, which is once translated by 5757 ‘fear,

Ivir. georg. 49, ff. 109r-33v / Ivir. georg. 14, ff. 317ra-64va (cf. Gippert, Outtier, Kim 2022, p. 466 (no. 23 and 174,
no. 18)); the text was critically edited by Kochlamazashvili 2009, pp. 90-235.

PG 44:173C; English translation by W. Moore and H. A. Wilson in Schaff, Wace 1917, p. 402.

Cf. e.g. Rayfield 2006, pp. 1010a and 1458 sv.

Lvir. georg. 49, f. 118v (7-11); Kochlamazashvili 2009, p. 145 (15-20).

Manuscript S-1141 of the KKNCM, ff. 1v—59r; a later sister of the Shatberdi codex, manuscript Jer. georg. 44 of the
Greek Patriarchate in Jerusalem, contains the same text on ff. 57r-103v.

Cf. the edition by Gigineishvili, Giunashvili 1979, p. 90 (38-44).

Cf. e.g. Rayfield 2006, p. 1189b.

GNClyields 41 attestations for Old Georgian, seven for Middle Georgian and only 30 for the modern language. This
may be explained by the sexual connotation that éuken-i is attributed to today (cf. e.g. Rayfield 2006, p. 1561 with the
meaning ‘masturbator’), which may have caused its being tabooed in written contexts; it is therefore even missing
in dictionaries like Chikobava et al. 1950-1964.

PG 46:40B; English translation by W. Moore and H. A. Wilson in Schaff, Wace 1917, p. 436.

Ivir. georg. 14, f. 67rb (2); cf. the edition by Kochlamazashvili et al. 2004, p. 178 (25). In George the Athonite’s
autograph (Ivir. georg. 49), the text is absent due to six quires missing from its beginning; cf. Gippert, Outtier, Kim
2002, p. 460 (and 171).



2§
26
27

28

29
30
31
32
33

HADRIAN THE COWARD

fright” and once by mosiseba ‘being fearful’ »s With more than 30 times as many attestations
in published Old Georgian texts as 3abani, mosisi and its derivatives may indeed have been
the first choice in rendering the concept of ‘fearfulness’ or ‘cowardice’, and the underlying
noun $s7 was even more frequent.>®

The best case to test the Georgian preferences in translating dzzAés and its derivatives is, of
course, the translation of the Bible. Here, however, we are confronted with the problem that
the Georgian tradition is extremely divergent in itself, with up to four different redactions
manifesting themselves in both the New and the Old Testaments and sometimes revealing
the influence of translation models other than Greek, especially Armenian. This is also true
of most of the attestations in question here.

Within the Gospels, the least variation is exhibited in Mk 4:40 where nearly all witnesses*”
use 70s757 in translating the question “Why are you so afraid?’ by raysa esoden mosis xart;
with esoden ‘s0’, the Georgian text meets those Greek manuscripts that add ofzws or odfrw to
Ti derloi éore. A different wording is only found in the so-called Adishi Gospels of 897 CE,
which reads 7ad egden gulmedgar xart; with gulmedgari, an exocentric compound consisting
of gul- ‘heart’ and medgar- ‘wicked, sluggard’. This obviously mirrors the Armenian text
which uses vatasirt, a similar formation consisting of vaz- ‘bad, wicked” and szrz *heart’ (ondér
aynpes vatasirtkkék).*® Similarly, T7 derdof érre in Mt 8:26 is translated by rad gulmedgar
xart in the Adishi Gospels (corresponding to Armenian andér vatasirtkk* ék‘); here, the
other Georgian witnesses use verbal forms like se(h)sindit*® or gesinis,*® both from the root
meaning ‘fear’ of which 5757 (< *s7-57) is the verbal noun, or Seszrcundit / sehzrcundebit,*
from a verb se-3rcuneba meaning ‘being shaken by fear’. In the Gospel of John, we only find
an instance of the derivative detdidw ‘be afraid’, in uyde detdidrew (Jn 14:27). This is again
rendered by finite forms of -s7z- ‘fear’ in most witnesses;** only the Adishi Gospels have
nuca dabmedgrdebit, with a form of the verb da-medgr-¢ba ‘become timorous’ which is a
derivative of the adjective medgar- also present in gul-medgar-. Here, the Armenian version
uses the verb zangitel ‘be frightened’ (m7 zangitescin).

Beyond the Gospels, there are two pertinent attestations in the New Testament. In
2 Ti 1:7, the Greek text uses detdiz, the abstract noun of dzeddg, in speaking of a ‘spirit of
fear’ (mvedua detding); this is rendered by suli mosisebisay in all Georgian versions, with
mosiseba- being the corresponding abstract noun of 70s757. The latter adjective again appears
in the Georgian version of the Book of Revelation (Re 21:8)—which was translated together
with the commentary of Andrew of Caesarea (CPG 7478) by Euthymius the Athonite in
about 977 CE¥—in the enumeration of sinners beginning with zoig 0¢ detdoic ki dmiorou,
rendered by mosista da urcmunota in the Georgian text.

PG 46:56B; Kochlamazashvili et al. 2004, p. 184 (6 and 12).

GNC yields more than 700 attestations for mo$isi and more than 2650 for $isi.

Sigla ABDEFGHIKRP. The witnesses are documented in synoptic form in Samushia, Dundua 2011-2014 [online:
TITUS]; cf. ib. for the identification of the sigla.

Arm. vatasirt itself is obviously a hybrid calque of Middle Persian vad-dil ‘coward, lit. ‘wicked-heart(ed)’, with vat
being a borrowing of the Iranian adjective; the New Persian successor of vad-dil, bad-dil, appears several times in
Gurgani’s epic Vis u Ramin, always translated by abani in its twelfth-century Georgian adaptation, the Visramiani.
Sigla BEGRPAnHIK.

The reading of the so-called Paris Lectionary (L), cf. note 36 below.

Sigla DE and A, respectively.

nuca gesinin in BEGAnL, nuca esinin in ADEQHIK, nuca esin in RP.

Cf. the edition by Imnaishvili 1961, pp. 124-2.
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The Georgian witnesses of the Old Testament show a comparable picture inasmuch as
there is a clear preponderance for the use of -s7%- and its derivatives; however, the distribution
is not consistent across the individual books and their witnesses.

In the psalter, which must have been translated early and had a peculiar history of
transmission,** we find 757 as the equivalent of dezdiz in Ps s4:5, but also for @dfog in Ps 54:6
and Ps 13:5; in the latter verse as well as Ps 77:53 and Ps 118:161, the verb dezdidw is translated by
Seesinos / seesina. For the same verb, we find the forms sevsreunde and sesrcundian in Ps 26:1
and Ps103:7, and similarly, dezdiav is rendered by sesrcunebul in Ps 88:41. Between the different
redactions of the psalter, there is only minimal variation here, £dz:dinoay ¢dfw in Ps 13:5
being rendered by seesinos mat $isit in the older (AB) and seeszna 5757 in the later (Athonite)
redaction (G), and odx £dztdinony in Ps 77:53, by ara seesinos in AB and ara Seesina in G.

A similar distribution of the two verbs -$7%2- and -37cun- can also be observed in other
poetical books; however, here we also find instances of medgar- and its compound gul-medgar-.
In Pr19:15, derdia is translated in all existing witnesses, beginning with the so-called Oshki
Bible of 978 (O),” by $is7. The same noun appears in O in Wis 4:20 and Wis 17:10 as the
equivalent of dezAds while the so-called Bakar Bible (B), a compilation that was published in
printed form in Moscow in 1743, uses the adjective 7205757 in these cases. In Wis 9:14, detof
is rendered by 720575’ in all existing witnesses, including the so-called Mcxeta Bible (S), which
was compiled by the scholar Sulxan-Saba Orbeliani by the turn of the eighteenth century,
and the Paris Lectionary (L), the most complete witness of the Jerusalem rite.* The same
adjective renders dz24¢ also in its only attestation in the historical books (2 Ch 13:7) in all
existing witnesses.?”

A slightly more diverse picture is visible in the book of Jesus Sirach, which has a peculiar
history in Georgian: a complete translation, which reflects the Greek text, is contained in O
and a second one, which is based upon the Slavonic text, in its turn depending on the Latin,
in B; besides, a few passages have been preserved as pericopes in L and, in corresponding
form, in $.3* In rendering de:14¢ and its derivatives, O shows a preponderance for the adjective
medgar-, including its compound gul-medgar- and the verb momedgreba: detdaic and detsf in
Sir 2:12 and Sir 22:18 are translated by the simple adjective, detdog in Sir 37:11 by gul-medgar-,
and p7 detdiday in Sir 34:14 by ara momedgrdes. Exceptionally, 57cunebay is used to render
detdiay in Sir 22:18, and for xkapdia éorypryuévy émi diavorjuatos BovAss év kaupd ob detdidae
in Sir 22:16, O has the deviant phrasing guli damtkicebuli zraxvasa zeda gonebisasa amsa
ara dahgsndis agtexisa misisa ‘a heart (that is) founded on the counsel of the intellect is not
broken at the time of its trouble’. In contrast to this, B uses the verb -s7%2- and its derivatives
throughout, including Sir 22:16 (here: Sir 22:23) with a7z sesindes ‘will not be frightened’;
this, however, cannot be taken as a direct rendering of dezAés etc. as it always reflects cmpaxs
(Sir 2:12, Sir 4:17, Sir 22:16-18, Sir 37:11) or 6oz (Sir 34:14) in the Slavonic text.?® The only

Cf. Gippert, Outtier 2022 for a recent treatise.

The Oshki Bible, preserved in two volumes as Ivir. georg. 1 in the Iviron monastery, represents the oldest near-to-
complete Old Testament codex of Georgian; except for some lacunae that are due to losses of quires or folios, it
lacks only the books of Chronicles, the Psalms, and the books of Maccabees.

Manuscript géorgien 3 of the Bibliothéque nationale de France.

S and B as well as manuscripts H-885 (D), A-646 (F), and A-s70 (I) of the KKNCM.

Cf. Gippert 2020 as to the Georgian Ecclesiasticus.

The model for the translations from Slavonic in the Bakar Bible was probably the so-called Elizabeth Bible which was
published in Moscow in 1751. This also holds for the relevant instances in the books of Maccabees, which only exist
in B in Georgian; here we usually find -$in- etc. (1Mac3:56,1 Mac 4:21,1 Mac 4:32,1 Mac16:6, 2 Mac 15:8, 3 Mac 6:19)
and only exceptionally other words (cwpreba ‘astonishment’ in 2 Mac 3:24, gank(r)teba ‘quiver’ in 1 Mac 4:8).
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pertinent verse that occurs in the Paris Lectionary (Sir 2:12) shows 575%,*° thus proving that
its text is not directly related to that of the Oshki Bible. With the use of (gu/-)medgar-, the
latter shows a remarkable affinity to the Adishi Gospels, which may be due to the fact that
both were produced in the province of Tao-Klarjeti in East Anatolia, a region with a strong
interaction with Armenian.#'

The ‘Armenoid’ formation gul-medgar- appears once more in the Georgian Old Testament,
in Dt 20:8 in the Mcxeta and Bakar Bibles as well as two further codices (A and K).#* Here,
the question Ti¢ & dvpwmog 6 ¢ofoduevos kai detdog 7jj kepdig is translated as a conditional
sentence 2qos tu vinme kaci gulmedgar da sesinebul igos guli misi ‘if a man were fearful and his
heart frightened’;* this means that gu/medgar is the equivalent of @ofoduevos, not of derdés,
thus possibly avoiding the doubling of g«/- ‘heart’ within one phrase. The Armenian text
does have vatasirt here again, but endures the doubling: Zyr ok “or erkncice, ew vatasirt srtiw
7¢¢ ‘a man who would be afraid and fearful with (his) heart’. There is one more attestation
of vatasirt in the Armenian Bible, in Jg 7:3 where d ok vatasirt ice" darjc translates Tig
detdég xal pofoduevos; dmoatpagirw, with vatasirt rendering both Greek adjectives; here, it
is the Paris Lectionary (L) that uses medgar, in combination with 70575 which also occurs
in all other Georgian witnesses, either alone (720557 gulita ‘tearful with the heart’ S and D)
or in combination with another adjective: the Bakar Bible has m0s757 da umgno gulita (with
umgno ‘faint’, lit. ‘non-vigorous’), and the so-called Gelati Bible (G), 72055 da cicnenli (with
cicnenli ‘timorous’). For Dt 20:8, the latter witness, which is a product of the Hellenising
school flourishing in the twelfth-thirteenth centuries in the Academy of Gelati, provides a
much closer translation of the Greek, with the interrogative sentence vin ars kaci sesinebuli,
sesabnebuli gulita ... “Who is the frightened man, fearful with (his) heart’; here, derAés is
represented by sesabnebuli, a participle of the verbal derivative of 5abani, se-3abn-eba ‘become
fearful’. In the continuation of the same verse, the Greek text shows the only occurrence of the
transitive verb decdidivew, in fva ug detdidvy v xepdiav; this is rendered by a corresponding
formation from 3abani in rayta ara seasabnos guli in G and by a derivative of medgar- in
rayta ara ganimedgros guli in the other Georgian witnesses. The Armenian text has the
causative of the verb zangitel ‘trighten’ here (27 mi zangitescowscesc e zsirt) which we have
already noticed as the equivalent of damedgreba in Jn 14.27 in the Adishi Gospels.

Derivatives of sabani occur in the Gelati Bible in four more verses of the Octateuch.
In Jos 1:9, G renders the Greek formula w7 detdidoys undé poBydsc by nu ses5abnebdsi, nuca
sesindebi; the other witnesses have nu Se(y )s3rcundebr, nucaga gesinin (BDS; the second verb
is missing in L). In Dt 31:6 and Dt 31:8, the inverted formula ) ¢of0d uydé detdiz appears as
nu gesinin, nuca s5abnob in G, vs. nu gesinin, nuca se(s)srcundebi(n) in BDES. Similarly, G
reads nu Sehsindebit, nuca sessabndebit in Dt 20:3, where the Greek text has a different verb,
Spadw, in uy gofeicde uyde Spadeade; this is translated by nuca gesinin, nu dabrkoldebied in
BDES. In three further verses showing the combination of pofodua: and detdidw, G provides
different equivalents: for uy ¢ofeiore uydeé detdidayre in Dt 1:21, it has nu gesininge, nuca
s3reit (with -37¢- representing the root that underlies se-37cuneba), tor My $olydfe uyde
detdidays in Jos 8:1, we find nu gesinin, nuca icqlvi (from ¢qlva “wound, be wounded’), and
in Jos 10:25, M) ¢ofySire avrods uydé detdidayre is translated by nu esisvit mat, nuca ecicvit

Neither this nor any one of the other verses is contained in S.

Cf. Gippert (forthcoming 1) as to the interaction of Georgian and Armenian in Tao-Klarjeti.

A = manuscript H-1207 of the KKNCM and K = manuscript no. 28 of the Kutaisi Kutaisi State Historical Museum.
The variant Seginebul ‘defiled’ appearing in manuscript E = A-243 of the KKNCM (cf. Biblia GE 2017, p. 628) is with
no doubt due to a copying error.
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(from cicva ‘be frightened’, also the basis of ¢cienenls ‘timorous’). In all these cases, the other
witnesses** have nu gesinin, nuca se(s)srcundebit(/n). There is only one more relevant instance
in the Octateuch, namely Lv 26:36, where dzd/a is translated by 5757 in all existing witnesses
including the Gelati Bible.#s

Yet another distribution reveals itself in the prophetic books. In Ho 7:13, we find another
instance of 5aban translating deidatog, but this time in the Mcxeta and Bakar Bibles (SB); in
contrast to this, the Oshki Bible (O) has #badruk, a term meaning ‘unfortunate’ or ‘wretched’.
The term appears again in Ba 4:31-32 in translating dzidauor / dzidaucus; here, however, it is met
with in §, B and L, while O, together with the Jerusalem Bible (J )*€ as its sister manuscript,
has sacqalobel “pitiful’. This, too, is used once again, for dezdzie in Na 3:7, butin S and B,
contrasting with saglaxobel ‘deplorable’ in O and J. For the two attestations of the verb
detdidw in the Prophets, the witnesses use the verb 577 (Is 13:7 JSB,# Jr 15:5 S) or, in Jr 15:5
in O], -cux- (7ig detdidoer i ooi ~ vin dacuxnes sen zeda “who will be saddened about you’).

Summarising the observations, we may state that, for rendering Greek dztAés and its derivatives,
the first choice of Georgian translators throughout the centuries was the lexical family around
the verb ~7n- ‘fear’ with the verbal noun 57 representing dezAiz and the adjective m0s757, both
dethdg and deihatog. The use of medgari “wicked’ and, especially, its compound gul-medgari
‘with a wicked heart’ is obviously induced by Armenian vatasirt ‘id.” and thus points to an
Armenian model for the contexts under consideration. The word 52bani, which is attested
from about the late tenth century onwards, remains rather exceptional in Bible translation;
it is clearly associated with the Hellenising schools of Mount Athos, Constantinople, and
Gelati. Possibly, its use was determined by a pejorative connotation (cf. ‘coward’ vs. ‘frightful’)
as suggested by the non-biblical examples; this will then also hold true for its being applied
to Hadrian as an enemy of Christendom.

ABEKS in Dt 1:21; BDS in Jos 8:1and Jos 10:23.

ABKS + G. The attestation of Serdovs in the second Greek recension (B) of the Book of Judges (Jg 9:4) has no bearing
on our question as the Georgian versions depend on recension A, which has faypovyuévovs instead; this is rendered
by ukmni ‘idle’ in G and gankrtomilni ‘frightened’ in BDS.

The codex, preserved in the Greek Patriarchate of Jerusalem, is split into two today, stored as Jer. georg. 7 and 11,
respectively.

Is 10:26-Is 19:1 are missing due to alacuna in O.
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